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Introduction

~ Indeed all Praise is due to Allah Almighty. We praise Him and ask for His
p and forgiveness. We believe in Him, trust Him and seek His protection from
evils of our souls and from our evil deeds. Whoever is guided by Allah cannot
misguided and whoever is misguided by Him cannot be guided by anyone. We
ar witness that there is no one worthy of worship except Allah, Who is One
thout any partners. And we witness that Muhammad (pbuh)! is His slave and
ssenger who has been sent with the truth as conveyer of glad tidings and a
irner. Verily, the best speech is the Book of Allah and the best way is the way
‘Muhammad (pbuh). The most evil deed is innovation in religion and every
novation (in Shariah) is a Bid'ah (prohibited innovation). Every bid'ah leads to
sguidance and every misguidance ends up in Hell-fire.
Islamic religion entirely depends on the revelation given to Prophet

uhammad (pbuh) and this revelation is of two kinds. The Prophet (pbuh)
mself said:

S g 030, 14325 L5522 G gl i o0 85
~ "I am leaving behind two things among you. As long as you hold fast to
~ these two, you will never be misled. These two are: the Book of Allah and
the Sunnah of His messenger (pbuh)."
- The Holy Qur'an and the Sunnah (Hadith) of the Prophet (pbuh) are not two
fferent things but they are two streams coming out of the same source. The
oly Qur'an is the visible (jali) revelation and Hadith is the invisible (khafi)
velation. Both the words and the subject matter of the Holy Qur'an are revealed
y Allah, while the subject matter of Hadith is revealed by Allah but the words
re from Muhammad (pbuh) himself. It is essential to understand the Sunnah in
er to understand and follow the Holy Qur'an.

oing To Extremes Regarding Hadith
- It has been noticed that two extreme attitudes regarding Hadith are found in
ur society. The first group is so naive, unintelligent and ignorant about Hadith

I- (pbuh) Peace be upon him.

s
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BV ing attributed to the Prophet (pbuh) is considered as a Hadith, even
';Z‘_; it may be false or fabricated according to the science of narration anq K
rstanding of Hadith. |
A he second group is not naive but is so impressed and influenced by westery
ght, culture and socialist ideas that they want to test everything in [s|am onl
uchstone of their own imperfect wisdom. In other words, it is the modern
 of rationalism (e'tizal). Hadith is the greatest hurdle in their way of
preting the Holy Qur'an according to their whims and wishes, thus they want
row away this knowledge of Hadith in order to interpret the Holy Quran
‘,_,g to their own whims. After getting rid of Hadith they will have the
alth of lexicon in their hands to fulfill their evil plots and plans in
tation of the Holy Qur'an.
tead of testing a Hadith in the light of the agreed principles of the science
ith by its great scholars, (which are the basis for the acceptance or
n of Hadith), they hold with suspicions, due to their imperfect and evil
ect, even the sound and good traditions. During 19th century, in the
ontinent, the mischief of rejecting sound and established traditions was the
of material progress and scientific inventions in the west. As a result the
ce of jinns and the Angels was denied. When communism and socialism
shed in the twentieth century and powerful governments were formed on the
gf.-_these ideologies, the venomous job of molding Islam according to

ideas began. The philosophy of system of providence was created to
. the people from the right of individual possession. Hadith was the
atest hindrance in the way of this philosophy. Hence they tried to create
about the traditions of Sahih al-Bukhari and Sahih Muslim. Have a look at
'ﬁmple of a false interpretation of the Holy Qur'an. According to these

S of Hadith, the word istaghfar 6] i z41) does not mean "seeking
iveness"; it rather means "cultivation" so for them this verse of the Quran
£: o e JTy . ;la'n-'-i'h &4,5:'-'-:."3] 'wal mustaghfirina bil ashar’ means, "those
who go to the fields to till the land and sow the seeds". (May Allah forbid).
.: After reviewing the intellectual and practical reasons for the deterioration of
the Muslim Ummah, Maulana Sadaruddin Islaahi, a pious man and a great
ant of the Book of Allah, has suggested that students of Islam avoid two
takes regarding Hadith, and you will agree that they are both important.

P

ér

1: Do not commit the mistake of accepting wrong and unauthentic
\arrations for consideration.

~ "You should not accept wrong and unauthentic narrations even with a good

12

e s - E———— e —



Dar al-Hikmah

. The harm of learning and teaching such traditions is greater than their
4 Some people consider the use of false and weak traditions permissible in
ing the merit (fadhail) of an act but they should remember that there is no
Ision for accepting weak or false traditions in the presence of a large

£ of sound and good traditions. It is also against the explicit injunctions
ong warnings of the Prophet (pbuh)."

"mg to your liking. As the whole Qur'an is the Word of Allah, likewise the
¢ collection of Hadith is composed of the sayings and actions of the Prophet

‘ _‘.e advice of the prophet (pbuh) was “dlgj\ 2" the best way and his advice
e £” follow my Sunnah, both included in the entire collection of

Allah has warned those who follow the Qur'an according to their likings in
following verse:

(85 :3,4) . jaasy 53483} Pesh piry b yasli

"Then is it only a part of the Book that you beheve in and do you reject the
other part?"

Likewise, to select traditions according to one's liking can be termed as
Ing up' the Sunnah. It is a great deprivation to study selected chapters of one's
e from this perfect collection of righteousness and guidance. Another danger
this selective study is that instead of having a comprehensive concept of
igion (ad-Din) one gets a limited, one sided view of the religion."
low to Study the Religion?" by Maulana Sadarudin Islaahi).

Instead of changing the religion according to one's personal taste a sincere
dent should change himself according to the religion. '

iamples of selection according to a person's taste.

For example, a person with a political temperament studies only the
ditions and verses about politics and ignores the traditions about prayers,
at, fasting and hajj with the result that he does not care about these rituals. In
e of his sincerity, this man is misguided because of his ignorance about the
teachings of the religion. Another person with a monastic attitude studies
y the traditions about rituals and invocations. He does not study the traditions




al and other collective affairs of the society,

ﬁ', economic, politic | |
his concept about the religion will be defective and he will not pg

himself from misguidance and deviation because he has decided loj
ignorant of a major portion of the teachings of Islam. §

nce about the knowledge of Hadith.

ulana Abdul Haq d.1054 AH (1551-1640 CE?) and Shah Wali Allah
A.H (1703-1762 CE) were great scholars of Hadith from Delhi, who
e desire for the knowledge of Hadith among the religious scholars of
tinent (India and Pakistan). People used to recite the Holy Qur'an
ard and benediction and were more inclined towards legal (figh)
r than Hadith. Deliberation and pondering over the Qur'an and
almost suspended. Free from Qur'an and Sunnah, Sufism came into
1and, the remnant features of which can be seen even today. In the
ism and jurisprudence, Qur'an and Hadith were very rarely used for

or support and if by any chance some traditions were used, they were
k and fabricated. '
ligious people had no inclination towards the principles of Hadith or
nology. It was not considered necessary to have the knowledge of the
ad) of narration and the life history of the narrators. People were not
the memorable works of the great scholars of Hadith and the basic

Hadith were not commonly available.

age today, the distances are contracting, the books are becoming
d, and the basic books of Hadith and its principles are being published
“setup and compilation. The invention of the computer has
tionised every thing, like the voluminous book Musnad Ahmed, which
s more than thirty thousand traditions has been accommodated in a small
e greatest Hadith scholar of this age, Sheikh Muhammad Naasiruddin
ani (deceased 1420 A.H.) has opened new ways for research scholars to | |
l Hadith in the books of jurisprudence, sufism, philosophy and creed,

hysical and intellectual distance between our scholars and the scholars
‘world is decreasing. People are migrating in search for better jobs and

;‘hzristian_l—:m) is used instead of A.D. (Anno Domini, lit. in the year of
1se Muslims do not recognize Jesus, the son of Mary, as the Lord,
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ther, becoming aware of each others ways and trying to understand each
arguments. It was a very auspicious moment, in the beginning of the last
, when separate places of prayer for the four different juristic schools of
were removed from the center of Muslim unity, the Ka'bah, by the efforts

man. Now Muslims from all over the world follow one Imam in the Ka'bah
ayers instead of four Imams.

I

he internet has created new possibilities of intimacy and mutual
ration in the Muslim Ummah. It is not amazing to visualize the future when
will be no differences amongst the four juristic schools of thought and no

gs on the basis of creed or philosophy. The Ummah will be practically
| on the basis of the fundamental teachings of the Qur'an and Sunnah.

n the one hand there are these possibilities of a pleasing picture and on the
hand there is so much ignorance that the fabricated Hadith of
-e-Khum (p-"_;-t-'—t-) is presented on the television. Baseless traditions like
Iy 515 Y6 ‘h-LH) "Acquire knowledge even if you have to go to China".
been mentloned in our text books. (Sheikh Muhammad Naasiruddin al-
i has written almost seven to eight pages about the Hadith of going to
and has declared it as false.)

See Hadith No.416 in: ‘J s¥1 ol 26 yoo o1 § Lpmaalt & yst-y1al L, )
Ignorant of the knowledge of Hadith, our intellectuals present the sayings of |

“ e and Plato as Hadith, so in these circumstances what can be said if the |
present hearsay as Hadith.

cident that happened to Maulana Muhammad Saud Alam Qasimi.

Y aulana Muhammad Saud Alam Qasimi, the administrator of Religious

es at Muslim University Aligarh, has mentioned an incident in his book
chief of Fabrication of Hadith and Recognition of False Traditions," which |
Vs the attitude of our society. He writes in his book: "Sufis, celebrators of the |
et's nativity (birthday), preachers, and some Muslims with religious fervor |
e false traditions describing the merits and demerits of deeds, and people
o them with great interest. If they are corrected for relating such traditions, |
‘instead of reforming themselves will resent such advice and sometimes the
Wisher becomes the victim of their rage. Once, a relative of Maulana Qasimi |
! ding about the merits of prayer to a young man, and warnings him about |
g up prayer from a famous book of merits of deeds. When I arrived there, he |
T latmg the following narration:

It is related in a Hadith that the person who prays regularly, Allah Almighty
ours him in five different ways. One, that poverty is removed from him.

x
L R e e e I |
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at he is saved from the punishment in the grave. Third, that g recorg
 will be given in his right hand on the D:r.'ay ofJudgt?ment. Fourth, thyy ;
oss the causeway (pul-e-sirat) to Paradise like lightening, Fifth, that he vy,
from reckoning. On the other hand, the person who shows lazinesg jy
ill be punished in fifteen different ways. He will have five p”"iShmemi_
rld, three punishments at the time of death, three ppnishments in'{hal
akh) and three punishments after coming out of the grave..." .-
Nisab: Fadhail-e-Namaz) |
hearing this lengthy narration I could not control myself and said: "
alse narration”". !

e 160/2 JIztV! ol ot € ol ol s (L6 28 10 gl Cpslm¥l 8 pmadna Aoy
relate it as Hadith of the Prophet (pbuh) is not right. Our venerable |
ve became very angry at my remark and said: 'What harm does it do to you if |
is led to prayers by this? I replied, 'What is the need of relating a false
| ﬂhen there are sound traditions regarding the merits of prayer?' He
quiet at this but was still annoyed. ((<Eud> &) doaz. ) by Maulana Saud
imi). f
s book, infact, consists of my (Khalil-ur-Rehman Chishti) two initial -
livered in Madinat-ul-Islam on the topic of the Recognition of the ’i
of Hadith. The complete book including all the lectures will be published |
'Allah. 1
he basic purpose of the said lectures was to introduce to educated people |
sic source of religion in a truly scientific but simple easy way. After these
many people told us with great astonishment and surprise that their |
ing about this ocean of knowledge of Hadith was almost nonexistent.
> these lectures, we were totally unaware of the rigorous standard used to
traditions for being declared as sound. We also did not know that there , P’
 of fabricated traditions in existence. '
e given many charts for the convenience of the students which will help ¢
mber the difficult lessons of Hadith terminology. 1

r al-Hikmah considers it appropriate to provide educated people with the

, on about Hadith, its history, compilation, terminology, books and other

"s'féi_ences; so that these sensible people may get equipped with the
cal and practical armour for the exaltation of Muslim Ummah and strive

going to the extremes.

- Dr. Sohail Hassan, Maulana Hakeemullah and some other friends have

Qlld corrected this work. May Allah give them the best reward. Dr. Sohail

=t
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Hassan has given his continuous guidance regarding the arrangement of chapters

and facilitation of articles. It is hoped that he will continue providing guidance
and patronage in future, Insha Allah.

A U 4 91 6y ks

Seeking good wishes and prayers:

!

Khaleel-ur-Rahman Chishti
Habib-ur-Rehman Qazi

Dar al-Hikmah

Arshad Shareef Plaza,
G-11,Markaz Islamabad,
Tel: 00-92-51-2819153
Mobile: 00-92-300-6692758
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Preface to the Third Edition

Many thanks to Allah who gave us strength to prepare this third editiop
with much improvement, since the earlier editions have had a wide acceptanc;
and more than five thousand copies were sold.

The period before the twentieth century C.E. was mostly dedicated tq
jurisprudence and mysticism as far as Islamic knowledge and the Muslim world
was concerned. In the sub-continent, the new sounds for the revival of the Islamic
struggle and knowledge, for which the hearts and minds of believers were
waiting, were heard after Shah Wali Allah d.1176 AH - 1762 C.E.

It would not be wrong to term the twentieth century C.E. as the century of
the Qur'an as far as South Asia and the sub-continent was concerned. More than
fifty commentaries of the Holy Quran were written in Urdu during this period,
like Tafsir-e-Haqani, Bayann-ul-Qur'an, Tafhim-al-Qur'an, Tadabbar-e-Qur'an,
Ma'araf-ul-Qur'an, Da'wtul Qur'an, Tafsir Majidi, Tarjuman-ul-Qur'an,
Taisir-ul-Qur'an and many more have been published. The educated people have
strengthened their relation with the Word of Allah.

I think the twenty first century will be the century of Hadith, Insha Allah. It
is the nature of this period that people no longer believe in hearsay and sayings,
‘unless the authority and reference is not provided. The search to be the "closest to
the Book and the Sunnah" (3,:-:-“3 '-;J\-;SJ‘ u-Jl uf—'j—ﬁ) is everywhere. Insah Allah,
new commentaries will be written for the basic books of Hadith, especially for
Bukhari and Muslim. All the challenges of the present age will be met with the
understanding of Hadith. Our mental enslavery to western knowledge and culture
‘will be erased from our habits and practices. Muslims will look at their rich
literature with care without remorse or apology and this great Ummah of the
Prophet (pbuh) imbedded with the spirit of Islam will once again elevate the
Word of Allah. _

A large number of scholars have realized this, so now even the ordinary
books of jurisprudence are not limited to the mere mention of the answers (0
problems but efforts are made to support these answers with a verse of the Quran
or Hadith. The view points of other schools of thought are also mentioned in the

new books of Tafsir or jurisprudence. An ideological change and a big dedicated
team of sincere believers endowed with righteousness and broad mindedness is
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essential before any public change, otherwise such changes does not get
acceptance in the masses.

The compiler will be satisfied if this book restores the trust of our educated
class in offering correct, authentic traditions and creating a desire to shun the
wrong and fabricate Sunnah. This should lead to the following of the proven

traditions of the Prophet (pbuh) without hesitation and motivate them to pay full
attention to the efforts of great scholars of Hadith.

May Allah make this effort and (Dar al-Hikmah) an effective source for the
propagation of knowledge of the Qur'an and Sunnah. Ameen!

Asking for prayers

Khaleel-ur-Rahman Chishti
Habib-ur-Rehman Qazi

Warning To the Rejecters of Hadith
The Prophet (pbuh) said:
. - . £ ) - . " 2 - -
3\3&351\14&43154}5?!5;.3\41.:,{221}6&5;5,’!15-1 (i i 1
Al s (6155 W1 Y s i aie
(4607 Syl <6 LY Al QIS 1 3915 I i)
I should not find any of your men leaning on his couch, while any of my
commands reaches him in which I ordered for something or forbade from
something and he says: "We don't know it, we followed what we found in
the Book of Allah."
(In other words he says that the Holy Qur'an is sufficient for us, so what is

the significance and need of the commands of the Prophet (pbuh) (may
Allah forbid)). :




~ Additions to the new edition of 2009 C.E,

m; additions have been made to the sixth edition of 2009 C.E. to clarify
ISSlleS

me twelfth chapter a detailed discussion about false traditions has been
ivel vin the sixteenth chapter, further information is provided about those
nions and successors (tabieen) who are related to the writing of Hadith.
ents are requested to memorise the periods and dates of death of the
ons, their successors, the students of the successors and the scholars of
ith and Figh (jurisprudence) of later periods.

hapter seventeen has been added to refute the important objections of the
nists of Hadith with appropriate answers.

e scholars and the students are requested to inform the compiler of any
that they may discover, so that suitable correction and improvement
e made in the next edition. (Inshahallah)

aleel-ur-Rahman Chishti
ib-ur-Rehman Qazi

d Shareef Plaza,
az [slamabad,

00-92-51-2819153
sbile: 00-92-300-6692758
gl a W2t
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L ”Waming To The Fabricator of Hadith
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ghirah bin Shu'bah 48 | Ja3 " (3, The Prophet [t said:
e about me is not like telling lies about others. The one who told a lie
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Jurisdiction of Hadith
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_jilrisdiction of Hadith and Sunnah
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only good etiquettes of our personal life like eating, drinkin
be learnt from Sunnah, but that is not correct. Hadith and S

L $

ial life.

0 that you may see the vastness of Hadith.

ah is not only important in our individual life but it has an al|
ure arnd tective in the vast circle of collective life. Usually it js

r entire lives including both the individual and collective aspect. It |
ichings about trade, agriculture, Judiciary, law, wills, inheritance, the |
?;wful, penal ordinances, punishments, governance, and our entire |

 at the headings of different chapters of Sahih al-Bukhari, the most |

ok of Hadith, given on the next page. Purification (Taharah) &,¢b 4
are mentioned after revelation, belief and knowledge. Then Zakat and |

ntioned and then buying, selling and matters related to them are

> divided these chapters under a few big headings for your ’

1 _imponltant point about Hadith is that it is not possible
‘an opinion about something on the basis of a single
The relevant verses of the Holy Qur'an and all the
 relevant to the topic must be considered. As it is not
understand a verse of the Qur'an in isolation from the
likewise, it is not possible to arrive at the correct

i f a Hadith independently, because it is part of the
-system of religion.
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The Chapters of Sahih al-Bukhari

Dar al-Hikmah

1: Beginning of the

Revelation
2: Belief
3: Knowledge

25:0ne who is prevented
from Hajj or Umrah

26: Hunting during Hajj

27:Excellence of Madinah

49: Will ('Wasiyyah)

Preordainment

Jihad

73: Faith and Vows

Cleanliness (Taharah)

Fasting

50: Fifth of Ghanimah
(Khums)
51: Protection money

74: Oath

75: Inheritance

Judicature

76: Penal ordinances

(Hudud)

4: Ablution (Wudhu) 28: Tarawih Prayer (Jizhyah)
5. Bath 29: Night of Power Book of Prophets
6: Menses (Shab-e-Qadr) 52 Vinues‘
7: Dry Ablution 30:Seclusion for Prayers S5 Excellence GElie
(Tayamman) (Etikaf) Companions
Prayer Practical Affairs 54:Excellence of Ansar

8. Timings for Prayers
. Call for Prayer
(Adhan)

10: Method of Prayer

1 1: Friday Prayer (Jumu'ah
Congregation)

12: Fear Prayer (Salat-e-
Khauf)

13: Two Eid Prayers

14: Witr Prayer

15: Prayer for Rain

16: Prayer at Solar Eclipse.

17: Prostration during
Recitation of Qur'an
(Sajdah-e-Tilawat)

18: Prayer during journey

19:Night Prayer
(Tahajjad)

20: Merits of Prayer

2]:Frequent movements

=]

during Prayer
22: Prostration for Forget-

31:Buying and
selling

32: Advance Payment

33:Pre-emption

34: Tenancy

35:Bills of exchange

36: Surety

37: Representation

55: Description of the
Prophet's Battles

56: Interpretation of the
Qur'an

57: Excellence of Qur'an

Way of Living (Social code)

Land Cultivation

38: Irrigation

39:Loan

40: Disputes and
Quarrels

41:Unclaimed Stuff

42:Oppression and
Usurpation

58: Marriage
59: Divorce
60: Waiting period for a
re-marriage (‘iddah)
61: Maintenance
allowances (Nofaqah)

Etiquettes

Partnership

43:Mortgage

44: Emancipation

45: Slave Secking contract
for Freedom

fulness/ sajdah-e-Sahw
23: Funeral Prayer

Gift (Hibbah)

Zakat

Hajj

46: Evidences or
witnesses

47: Peace Treaty

48: Conditionalities

62: Etiquettes of Eating
63: Animal Sacrifice at the

77: Combatants (Non-
believers & apostates)

78:Blood money (Diyat)

79: Repentance

80: Repentance of an
Apostate

81: Ruses and Excuses

82: Interpretation of
Dreams

83: Description of Trials

(Fitnah)

84: Rules of the

Governance

85: Desire

86: Traditions Transmitted

by a single narrator in

each link of the chain

87:Description of clinging

to the Qur'an and

Sunnah.

birth of child (Agiqah)
64: Hunting and

Beliefin Allah's Unity
(Tawheed)

Slaughtering
65: Sacrifice
66: Etiquette's of drinking
67: Disease and its cure
68: Dress
69: Respect/Good manners
70: Permission
71: Softening of the hearts
(Raqaq)
72: Fate or Divine
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Individual Sunnah

In the following examples the traditions either belong to the private |ife ofan |

individual or are related to etiquettes.

b

Eating with thé right hand is Sunnah.
The Prophet (pbuh) said: (pls) ...(.5,,,, Jf "Eat with your right hand."

Sunnabh tells us about the acceptance or non-acceptance of deeds.

() - LB G Lo Wy 4L i G iy
The Prophet (pbuh) said: "Prayer is not accepted without cleanliness and
charity is not accepted from unlawful wealth."

To clean the teeth before every prayer is Sunnah.

"If it were not tiresome for my Ummah (or the people) I would have ordered
them to (delay the night prayer and) clean the teeth before every prayer."

To offer voluntary prayer in adversity is Sunnah.

(Flmdlolgyesyls g sy ux.p",:ti.;‘ - uﬁ";‘iu_Jlde
"Whenever the Prophet (pbuh) faced a serious matter he used to offer
prayer". |
It is Sunnah to give a sermon (khutbah) after the two eid prayers.
(While the sermon in Friday prayer is given before the prayer)

ER il PR (P PP Py > s o
(4,‘."‘;&! q;)b'q).!-,-"d“}.,i: adl & J‘-‘J}Q Eil-t"d}")h’
"The Prophet (pbuh), Abu Bakr (R.A.)3 and Umar (R.A.) used to offer the
two eid prayers before sermon."

To use different ways (for going to and retuning from the prayer
place) on eid day is Sunnah.

3- (RA) Radhiya Allah Anhu - May Allah be pleased with him.
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"The Prophet (pbuh) used to take different routes (for going to and retuning
from the prayer place) on eid day."

It is Sunnah to fast on Monday and Thursday.
(o yislajtotyy) . ity cuidy p g f:"ii:,..h 'y
"The Prophet (pbuh) used to fast on Monday and Thursday."
It is Sunnah to say 'Bismillah' before eating. (Etiquettes of eating)
(o) - el L 1§ 51 o Jos 2 516 by

"The food on which Allah's name is not mentioned is considered permissible
by the devil."

To lean on something while eating is against the Sunnah.

(ol . S VY
The Prophet (pbuh) said: "I do not eat while leaning on something."
To eat sweet things and honey is Sunnah.
- » 7  mE T 2
(st . Joadi ang b Gt 52 o 325 5
“The Prophet (pbuh) liked sweet things and honey."
To drink in three breaths is Sunnah. (Etiquettes of drinking).

P ro =l s Bre T o e .
(toke keny ooy G508 300 B i 225 Bl 305 56

"The Prophet (pbuh) used to breath three times while drinking." (Paused for
breathing at three interval while drinking)

: To wear high (above ankles) trousers is Sunnah. (Etiquettes of dress)

5 e ) J; 2 2. e -’.‘ P I

(ke i sy . A p g s A g O e E 85 33 5 e

The Prophet (pbuh) said: "Whoever will drag his clothes behind him out of
pride, Allah will not look at him on the Day of Judgement."

13: To greet every familiar and unfamiliar person is Sunnah.

e 5 o L a5 U0 2 ot S oL 3325 5 S 8y
TR IR EN R P bl RSy TUR
"A man asked the Prophet (pbuh), "Which I[slam is best?". The Prophet

s e o — e a—
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(pbuh) answered “To feed (the people) and to greet those yoy y,,,, :

those you don't know."

14: To keep smiling is Sunnah.

N

(J-b)&hl',)) @tm‘d}.‘)uﬁw ”-L’-h_,.‘l)b dli')’tﬂu)b‘]‘u#wlg
Abdullah bin Harith bin Jaz' reports that he never saw a person wh, - SMile,
more than the Prophet (pbuh).

Collective Sunnahs are superior to individual Sunnap,

The above were examples of individual Sunnah and the following are those
of collective Sunnah. But one thing must be understood in the beginning, that is
that the collective Sunnah is superior to the individual Sunnah.

In order to choose between the two Sunnahs of the Prophet (pbuh) it is
essential to determine the important and unimportant Sunnah. Abdullah
bin Rawaha was a sincere companion of the Prophet (pbuh) and he
wanted to offer the Friday Prayer in the Prophet's mosque in order to get |
more reward. Besides, he also wanted to benefit from the sermon of the
Prophet (pbuh). But he was deprived of the blessing of these two good
deeds because he neglected a very important collective duty, as ordered

by the Prophet (pbuh), although his intention was good.

Lets look at the details of this event in the following Hadith of Tirmidhi.
AT 282 05 U8 5 G B0y G e 8 e 007008 i s
B 325 Lo L T T 43-‘-3&;4»41"-:1 Qi i
5 QD Gl £ 8 Lt 57 38 U S Vs 3447 5 K+ G4

(Sda ol y y) ’.‘JJU"LAJJ,SIL-\.,..’JJYIJL.QMJ

Abdullah bin Abbas (R.A.) reports that the Prophet (pbuh) told Abdullah bin
Rawaha to go for Jihad along with a small raiding party, on a Friday. The
companions of Abdullah went early in the morning according to the command of
the Prophet (pbuh), but he thought. "I should stay behind to offer the Friday
Prayer along with the Prophet (pbuh) in his mosque and then | will quickly join
them”. When he offered the Prayer along with him (pbuh), the Prophet (pbuh)
saw him and asked, "Why didn't you go along with your companions early in the
morning?" Abdullah replied, "I wanted to pray with you and then join them." The
Prophet (pbuh) said: "Abdullah! If you spend whatever is in the world, you will
not be able to reach the status of those who left early in the morning."

26
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appointed by the Prophet (pbuh), he had to leave early in the morning. This was a
collective Sunnah which was more important and more rewarding than the

individual Sunnah which was the praying at the prophets' mosque, listening of
the sermon and its rewards.

Status of Sunnah (Hadith) in lawful and unlawful

According to Islamic (divine) law, things can be determined as lawful or
unlawful also on the authority of the Sunnah, like the Holy Qur'an. Furthermore
matters can be lawful or unlawful both in individual and collective life 1.ook

carefully at the following examples in which the Sunnah enters the orbit of law
instead of etiquettes.

Even mild intoxicants are unlawful according to Sunnah.

(dlnﬁc oo ¢330 ,’c:'n.,.'at.:.b.b-) ar\;_;:.l.;—;ﬂ:;}.;.;j;i’diu
The Prophet (pbuh) said: "If the large quantity of something intoxicates, its
small quantity is also forbidden."

{ In this mission (a collective Sunnah), for which Abdullah bin Rawaha was
Silk and gold are forbidden for men according to Sunnah.

",5;-‘;,;.’15.51:Jﬂﬁg@@%ﬁiiiﬁi;.ﬁ;,;&w@r;&;{mui
(Qho.l,a\:gml,a.w-!,ujuua,uﬂ!01,,.'3’-.:.'-';.‘..345-) G.;Ji;jfiblﬁ |

The Prophet (pbuh) took silk in his right hand and gold in his left hand and
said: "Both these things are forbidden for the men of my Ummah."

The above two traditions are quoted as examples, otherwise there is a long
list of such traditions. The purpose here is only to indicate the importance of
Sunnah in determining things as lawful or unlawful. i

|

| Collective Sunnah
| Legal status of Sunnah (Hadith)

|

‘ There are many traditions, which determine the Status of Sunnah in ‘

Judicial decisions. ‘L

The court is a collective institute established by the government but the |

‘ Sunnah of the Prophet (pbuh) plays an important role in the establishment of this \
| institute. Not only does the sunnah give the law but it also ensures its correct

implementation and explains the etiquettes of the court. The following is an l




R b I —

Hadith Dar al-Hikmay
e - e e |

~

example of this: |
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. (Mi,abﬂ,:;l:ﬂloi})),iwjt_ﬁ:‘j:‘éiis)’._i
The Prophet (pbuh) said, "When there are two parties sitting before you o, |
judgement, do not give verdict unless you listen to the second party as yo,

have listened to the first party."

It is Sunnah to cut off the hand in a theft of more
than one fourth of a Dinar.

(ke iy . i3 o) (B B )L L L i

The Prophet (pbuh) said, "The hand of a thief will not be amputated in 2

theft of less than one fourth of a Dinar," (Bukhari and Muslim)

This Hadith proves the legal status of Sunnah, whereas the verse of the Holy
Qur'an says: (38 : suilall). la.ig-\.ii lji“ti'lj"‘\-'-lijégl-ﬁlj "As for the thief, male or
female, cut off his or her hand" indicates that the hand of a thief will be cut off
for every theft whether it is of one Dinar, one loaf of bread or one piece of fruit.

This verse of the Holy Qur'an orders to amputate the 1 (hand). In the
Arabic language the word LI implies the-wrist, elbow and the whole arm but the
Sunnah of Prophet (pbuh) clarifies that it means the "wrist".

The Status of Sunnah in Penal Law
The Prophet (pbuh) said:
(a3t sy . a3 35 55 15 Aol B8 30 iy

"No one will be given the punishment of more than ten lashes except in the
punishments prescribed by Allah."
Punishments prescribed by Allah (s247) are enforced in the following crimes:
Adultery (punishment: stoning to death.)
Willful murder (punishment: capital punishment {death})
False accusation (punishment: Eighty lashes)
Theft and Robbery (punishment: amputation of the hand or foot or both)
Drinking Alcohol (punishment: Lashes)
Apostasy (punishment: capital punishment {death})
Revolt against an Islamic government (punishment: execution or exile)
The punishments prescribed by Allah are called Hudood (limits) and the
punishments for minor crimes given by a judge of an Islamic court are called
penal law (7azeerat). A punishment of more than ten lashes cannot be given

30 S
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under penal law. All the Punishments as prescribed by Allah are fixed to protect
the five basic needs.

Five needs (Purposes of Islamic law)
and Islamic Punishments

The purposes of Islamic law are five and these are also called the five needs.
The purpose of all the commands of Islamic law are confined to these five. The
Islamic punishments are also included in these injunctions and the following are
examples of each of the Islamic punishments.

I:- Protection of Life:- Capital punishment has been prescribed for this
purpose in case of murder.

2:- Protection of Property:- Amputation of the hand has been prescribed for
this purpose in case of theft, and hand and foot from opposite direction in
robbery.

3:- Protection of honour and lineage:- The punishments of stoning to death
and lashes have been prescribed for this purpose in case of adultery and false
accusation. (qadhaf).

4:- Protection of intellect:- The punishment of lashes has been prescribed for
this purpose in case of drinking alcohol.

5:- Protection of religion:- Capital punishment has been prescribed for this
purpose in case of apostasy and revolt.

Constitutional status of Sunnah (Hadith)

Look at the Sunnah from a legal and constitutional point of view. It gives the
details of responsibilities of the citizens and the state. Expressing the basic

principles of the Islamic State on the occasion of his last Hajj, the Prophet (pbuh)
said:

() M LS ATAS 13 (& 815 1T ey S
"Indeed your life, your property and your honour are sacred like the sanctity
of this day."

This Hadith and the one coming next determine the fundamental rights of
Muslims and all the human beings.

N e i Ll o3 32t
(s 3.5 5b50) .e-h'J-ﬁp-HL-nH-éﬂ"!n-"yUprehi-ﬁé»fld
"So their lives and properties are sacred for us (the state) unless a similar

right is established against them and they are accountable to Allah (for their
intentions)."
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about zakat in Bukhari and Muslim proves that it is the responsibility of the State
to take zakat from the rich and distribute it among the poor citizens.
It is Sunnah to collect and distribute zakat,
& o £ s I :lll _,'.”", L
(,J..‘,s,t-\-o-&-ee‘}‘-‘i)“:“ﬁ!‘ﬁ-" w'i’ﬂ'u""’ﬂ"'l"cfﬂ“«ihé!
The Prophet (pbuh) said: "Allah has made zakat obligatory for Musip,, It
will be taken from their rich and returned to their poor."

Support of needy people by the state is Sunnah,
()3 dxrba ol e bt g 3 3315 ity J :,J’,y'u,. 0y 56ty

The Prophet (pbuh) said: "The head of state is the patron of anyone who b5,
no patron."

(P 35 )) - EJ‘J;‘:JHJJUJHJYL-J,JW
"If a person leaves some property behind (after his death), it belongs to his |
heirs and if he leaves the burden of responsibilities (debt and has ng
inheritance... etc) it is our (state's) responsibility."

To collect protection tax from Zoroastrians (majus) is Sunnah.

25, 9

(S35 . g g g o (A fdt) KL &8 38
"The Prophet (pbuh) collected protection tax (jizyah) from Zoroastrians of
Hajar."

The rights of non-Muslim (Citizens) have been given legal
guarantee by Sunnah.

The rights of non-Muslims have been guaranteed by Sunnah in an Islamic
state. Look at the following Hadith as it proves that Sunnah is a blessing even for
non-Muslims.

(ot 41 pomary 1y L LT 4755025 0 35
"Whoever kills a non-Muslim citizen of an Islamic State will not get to smell
the fragrance of Paradise."

It is Sunnah to give one sixth (1/6) of the inheritance
to the maternal grand-mother.

(S plat b ) . ol 20 Bty iR sl
The Prophet (pbuh) gave one sixth (of the inheritance of the deceased to the

[
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maternal grand-mother),

Status of Sunnah (Hadith) in social life.

Now look at the social life. The real circle of activities for women is their
home and the Sunnah explains the commands about different aspects of social
life as well. See the following two sayings of the Prophet (pbuh).

According to Sunnabh it is permissible for a woman to go
out of her home under necessity.
@I S o Gty (ot ks 5 40 il 31
"Indeed Allah has allowed you (women) to go out of your homes for your
needs."

Sunnah proves that women can pray in the mosque.

() - eaidd S ot ¢ S ST 2 T8
"If the wife of any of you asks for permission to go to the mosque, you
should not forbid her."

It is obvious that allowing the women to pray in the mosque is a collective
matter. Islam is not only about mans relationship with Allah but also the social

and collective responsibilities of man with the community are also defined by the
Qur'an and Sunnah.
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Summary

Jurisdiction of Hadith and Sunnah

I- The jurisdiction of Hadith and Sunnah includes the individual as wel| 4 |

the collective life.
2- The Islamic teachings consisting of revelation have two basic sources:
(a) The Holy Quran
(b) The sound (sahih) and good (hasan) traditions |
3- The basic principle about Hadith and Sunnah is that every Hadith and
every Sunnah is a part of the entire system of Qur'an and Sunnah; therefore it is
not possible to form an opinion about the religion or any religious commandment
on the basis of one Qur'anic Verse, one Hadith or one Sunnah.
4- Most of the books of Hadith contain traditions about all the fields of life.
5- Hadith or Sunnah also provides the proof and evidence in individual
matters and etiquettes of life.
6- Hadith or Sunnah is also the authority and proof in the matters of lawful
and unlawful.
7- Hadith is evidence in the matters of will and inheritance.
8- Hadith or Sunnah is the proof in punishments prescribed by Allah
(Hudoodullah) and in penal code.
9- Hadith is proof in the judicial matters.
10- Hadith or Sunnah is the authority in the constitutional matters as well.

Questions / Exercise

1- Examine the headings of Sahih Muslim and write the titles of all the
books and chapters in your exercise book, so that you may be able to form a brief
concept of the jurisdiction of Hadith.

2- Examine the headings of Mishkaat-Al-Masabih and write the titles of all
the books and chapters in your exercise book, so that you may be able to form a
brief concept of the jurisdiction of Hadith.

3- Give ten examples of individual commandments and ten examples of
collective commandments of Islam in the form of a comparative table.
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Moderation and Balance is Essential
in Sunnah of the Prophet (pbuh)

Regarding the Sunnah, it is essential to remember that every Sunnap, .
the Prophet (pbuh) is full of blessings. Every Sunnah should be given the ».,a,,;
status which the Prophet (pbuh) himself gave it. On the basis of ones pcw)m;
taste, he should not give exaggerated importance to some Sunnah wherep,
crossing the limits of moderation which may result in ignoring some oo
important Sunnah; nor should he leave out some Sunnah thinking sincerely thy
they are impracticable. The following Hadith is a very good example of this

attitude:
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Anas (R.A) reports that three people came to the wives of the Prophet (pbuh)

and asked about the worship of the Prophet (pbuh). When they were informed,
they thought it was not enough for them and said to each other, "What are we in
comparison to the Prophet (pbuh). Allah has forgiven all his past and future
faults. (so we will pray more than him (pbuh))." One of them said, "I will always

pray the whole night (and will never rest)." The other said. "l will always fast and
will never give up.” The third said, "I will stay away from women and will never |
marry." When the Prophet (pbuh) came, he asked them, "did you really say such
and such?” (On their confession) the Prophet (pbuh) said: "Beware! By Allah! [ am
most God-fearing and most pious among you, but I fast (voluntarily) sometimes
and leave sometimes. | pray during the night and sleep as well and have marrié

women, (remember) whoever turns away from my Sunnah, is not from me.’
(Bukhari)

34
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Look at the following Hadith to understand the moderation and balance taught
by Islam. Islam does not require us only to follow the Sunnah, it requires us to
follow it with moderation. Some people among the companions of the Prophet
(pbuh) had more knowledge and understanding of religion than others. The
Prophet (pbuh) chose the moderate path by supporting Salman (R.A.)

Balance Means that Everyone Should Get their Right.
Look at the following Hadith of Sahih al-Bukhari:

-
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Awn bin Abi Juhaifah reports from his father that the Prophet (pbuh) formed a
brotherhood between Salman Farsi (R.A.) and Abu Darda (R.A.). {Salman (R.A.)
was an immigrant and Abu Darda (R.A.) was one of the Ansar (helpers from
Madina)}. Once Salman (R.A.) visited Abu Darda (R.A.) and he found
Umme-e-Darda in an unseemly condition (shabbily dressed). He asked her, "What
is the matter with you?" Umm-e- Darda replied, "Your brother, Abu Darda (R.A.)
has no desire for the world." (Salman (R.A.) understood that her husband was
inclined towards monasticism (ruhbaniyyah)). Meanwhile Abu Darda (R.A.)
arrived. He prepared a meal for Salman (R.A.) and asked him to eat and told him
that he himself was fasting. Salman (R.A.) said: "I will not eat until you eat as
well." On insistence of Salman (R.A.) Abu Darda (R.A.) broke his fast and ate.
When night fell, Abu Darda rose to pray but Salman (R.A.) told him to sleep and
he slept. Then after sometime when Abu Darda (R.A.) intended to pray, Salman
told him to sleep. Then during the last part of the night Salman (R.A.) told him to
get up and they both prayed together (the voluntary night prayer). Then Salman
(R.A.) advised him and said: "Indeed your Lord has a right on you, and your body
has a right on you and your family has a right on you. Give everyone what is their
due (avoid extremism and monasticism, observe balance and moderation)."
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Abu Darda (R.A.) came to the Prophet (pbuh) and mentioned this j, ider

and the Prophet (pbuh) said to him: "Salman told the truth." (This incider, {;
this Hadith) occurred around the first or second Hijrah, while the commandmey,,

of hijab were revealed in the fifth and sixth Hijrah.)

Keep the five principles in mind while following the Sunnap,

One should have wisdom and sagacity along with the intention to follow the
Sunnah, otherwise one can be misled inspite of having a sincere intention. (),
should be able to discern among the numerous Sunnah of the Prophet (pbuh) a5 (,,
which of the Sunnah has obligatory status and which has a lesser status.

The imperative and prohibitive commands have been classified according (,
their importance. All the commands of religion (imperative and prohibitive) hay
been divided in five parts in Islamic jurisprudence. These are called the five

principles or the five commands.

The Five Principles
I
| I l I

Obligatory  Juristic Sunnah  Permissible Disliked Forbidden
(Fard) (Sunnah in Figh)  (Mubaah) (Makruh) (Haram)

Obligatory: Something which must be done. Opposite to it is forbidden. |

Juristic Sunnah:  Something which is preferable to do (permitted in Qur'an and | |
Sunnah). The Opposite to it is disliked.

Permissible: Something which is neither rewarding nor sinful. It is
permissible and lawful but neither obligatory nor forbidden.

Disliked: Something which preferably should be avoided. The opposite

‘ to it is Juristic Sunnah.

Forbidden: Something which must be avoided. Opposite to it is obligatory.

We will use bathing as an example to illustrate the above points:

--After sexual intercourse or a wet dream bathing becomes obligatory.
--On fridays and eid day bathing is preferred Juristic Sunnah.

--On a hot day in summer bathing is permissible.

--If bathing will cause your illness to worsen then it is disliked.

--If bathing will cause certain death then it is forbidden.
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Take the advantage of Permission in Sunnah.

Some people think that it is below the higher standard of piety to take
-advantage of the permissions and facilities given by the Prophet (pbuh). The
following Hadith proves the inaccuracy of this attitude.
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Aishah (R.A.) says that the Prophet (pbuh) did something and he gave relief

to people in that matter. But some people avoided to benefit from this permission
and facility. When the Prophet learnt about it, he addressed the people and after

praising Allah, he said: "What is the matter that some people avoid what I do? By

Allah! I know the pleasure and will of Allah better than these people and | fear
Allah more than them."

(In other words he told them that they could neither be aware of Allah's

commands more than him nor could they be more pious than him, therefore, they
should benefit from this facility.)

Do not try to be more pious than the Prophet (pbuh).

It has been noticed that some saintly people instead of accepting the facility
provided in the religion, go to extremes in taking the ambitious course. In doing
so they do not even think that they are being impudent in trying to go ahead of
the Prophet (pbuh) whose life is the perfect model for us. The following Hadith is
a panacea for such people.
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(e oty “Biaah K i cdtarh K s QU puodl Ll i ) - SIS A
Jabir (R.A.) reports that the Prophet (pbuh) left (Madina) for Makkah during
Ramadan in the year of the conquest of Makkah and he was fasting. The other
people were also fasting. When he reached Kura al-Ghamim he asked for his
drinking bowl and he raised it high for the people to see it. Then he drank the
water (to tell the people that they should also do the same). After sometime he

was told that some people were still fasting (and had not broken their fast). The
Prophet (pbuh) then said, "They are disobedient people; they are disobedient
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Summary

Balance and Moderation in Sunnah

1:-It is essential to observe moderation and balance in following the Hadith
and Sunnah. It is not desirable to be absorbed in ritual worship and ignore the
family, your job, your business or other sources of lawful earnings.

2:-It is the essential requirement of observing moderation and balance that
everyone should get his rights. A muslim should observe the rights of Allah, the
rights of his person, the rights of his family, the rights of his relatives and the
rights of his neighbours etc.

3:-The knowledge of five principles is essential to follow Islam with balance
and moderation. The five principles are as follows: (a) Obligatory (b) Juristic
Sunnah (c) Permissible (d) Disliked (e) Forbidden

4:-The permission and facility given by the Messenger of Allah in any matter
must be accepted without any hesitation in order to follow the sunnah.

5:-Our success lies in following the Prophet (pbuh) and our failure is in
opposing the sunnah of Prophet (pbuh).

6:-One shouldn't try to be more pious than the Messenger of Allah (pbuh).
He (pbuh) was the most God-fearing person on the earth. The Prophet (pbuh) has
said that such extremist people are 'disobedient'’. (Sahih Muslim: 2, 666)

Questions

1:-What is the relationship between the balance of ideology and creed, and
the balance of moderation in practical life?

2:-The muslim ummah has been called 'a moderate nation' in verse 143 of
surah al-Baqarah. Look at the meanings of this verse in different commentaries of
the Qur'an and then write a short note on balance and moderation?

3:-How do you divide your twenty four hours? Have you ever done time
management?

(a) Time for your rest, sleep and other personal needs?

(b) Time for worship?

(¢) Time for your family?

(d) Time for eduaction and study?

(e) Time for propagation of Islam and social service?
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Different Forms of
Mutual Relation of
the Qur'an and Sunnah
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ninifferent Forms of Mutual Relatiop

of the Qur'an and Sunnah

Let us study the Sunnah from another angle. Can we undersy., ,
injunctions of the Holy Qur'an without the help of Sunnah? Cap . i““imlrur '
Holy Qur'an ignoring this important source of knowledge which s also h(-[,“_lljfln.,._.
divine revelation? Never can it be done, because the Qur'an and Sunn =
streams coming from the same source and they are deeply related. These ty, e
never be separated. The Qur'an gives the command for prayer, but t},. Sm;n:;.l |
determines the number of rak'ah and the method of praying. Similarly the Hol, |
Qur'an gives the command for Zakat and the Sunnah determines its rate '

Look at the following points taken from the notes of Maulana Abdy| Ghaffy,
Hassan, a great scholar of Hadith, regarding the different forms and kinds of
mutual relation between the Qur'an and Sunnah.

ah &FU '.'.'

1: Sometimes there is complete conformity of meanings in the Qur'an
and Hadith.

For example, there is a Hadith in Bukhari and Muslim in which the Prophet |
(pbuh) told three things that are confirmed and testified by the verses of Sura
al-Furqan. Ibn Mas'ud (R.A.) reports that a man asked the Prophet (pbuh):
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Which is the greatest sin near Allah?" He (pbuh) said: "That you make

partners to Allah while He has created you."
(b) The man asked: "Which is the second biggest sin?" The Prophet answ ered
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"That you kill your children fearing that they will share your food."
(¢) The man asked, "Which is the biggest sin after that?" The Prophet (pbuh)
answered: "That you commit adultery with your neighbour's wife."

This saying of the Prophet (pbuh) was confirmed by the following
revelation, ot Suiah al-Furgan: (25:68)

(a)  Those who invoke not, with Allah, any other god.

Ka\l - :
(la)’)""'crilgf_sl_ay such life as Allah has made sacred, except for just cause.
(¢)  Nor commit fornication.

2: Sometimes Hadith determines one particular meaning out of various
possible meanings of the words of the Qur'an.

For example the wife becomes forbidden (haram) after the third divorce.
Allah says in the Holy Qur'an:

e o = P 3 » - 5 Bl P 4 - - - o e
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"So il a husband divorces his wife (irrevocably), he cannot, after that,
re-marry her until after she has married another husband."
The word 'cl—<—l’ (marriage) is used for various meanings in the Arabic

language, but in this verse it means properly consummated marriage. In a similar
incident, the Prophet (pbuh) said to a woman:

AT L T L
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"To marry the first husband will not be lawful for you unless you relish the
taste of him (the second husband)."

3: Sometimes Hadith determines the subject of Qur'anic verbs.

For example:
(12: ) Gt b0 5T 9355 P
"He frowned and turned away, because there came to him the blind man
(interrupting)".
This verse does not disclose the person who frowned and the person who
was blind. The Sunnah reveals the subject of ":,133) =", that it was the Prophet
(pbuh) himself and the blind man was Abdullah Ibn Umm-e-Maktum (R.A.)

4: Sometimes Hadith relates the exception from the general Qur'anic
principle.

For example the following verse gives a general principle:

(3: s il ( i;;.i.h r'i-;-i-ﬁ hf-;;,"-
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"Forbidden to you (for food) is dead meat".
But the Hadith tells us that there are two exceptions to this general ry|.

"Two dead animals have been made lawful for us (to eat): The fish ang the

locusts."

5: Sometimes Hadith adds a sub-clause to a legal Qur'anic clause.

For example the Holy Qur'an reveals that:
a: The prey of a trained hunting dog is lawful. (al-Maidah-4)
b: This injunction also shows that the prey of an untrained hunting dog will be

unlawful. :
c:  But there can be a third position between these two. If the trained dog ears

some of the prey, will it be lawful or unlawful?
What is the legal status of this third position? The Holy Qur'an does not
clarify this point but the Hadith tells us.that this is unlawful. (4bu Dawood

Another example of an addition of sub-clause by Sunnah.

The Holy Qur'an says: "Hunting is forbidden for the person who has

consecrated himself for pilgrimage and there is a fine for intentional

hunting". (al-Maidah-93)

But this verse does not reveal the injunction about the person who kills a
game by mistake. The Hadith of the Prophet (pbuh) clarifies the middle position

that if a person hunts by mistake even then he has to pay the fine.
6: Sometimes Hadith states the cause of a Qur'anic injunction.
Allah says in the Holy Qur'an:
@3:0adly it G AR O 3D
"(And prohibited for you are) to marry two sisters at one and the same time." |

Why has Allah forbidden this marriage? What is the reason behind it. The '
sunnah clarifies it in the following Hadith:

@ty . oSG otk S gelad By

"And when you do this, you will severe the relationships."

7: Sometimes Hadith expands the Qur'anic injunction.

The Holy Qur'an says that it is unlawful to marry two real sisters at on¢ and
the same time. Hadith expands this injunction and says that it is also unlawful ©©
marry a woman and her real maternal or paternal niece at one and the same time.
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8: Sometimes Hadith states the cause of some Qur'anic injunction and
then determines its quantity as well,

- ’
The Holy Qur'an forbids wine (ya) (41.9+ : sitadty oo }b‘Jl ! "Indeed
alcohol (is forbidden)." Now the question is (What is the definition of'",—A—"”

(Wine)?) Hadith explains it and describes the reason for the prohibition of
alcohol in the following words:

() P s Sy S K

"Every intoxicant is ‘ +#’ and every ‘ yo3’ is unlawful "
The cause of the prohibition as elaborated by this Hadith is intoxication.
Now another question is that if intoxication is unlawful then what is wrong in
drinking a little amount which does not intoxicate? The Sunnah answers this

question and along with giving the reason it determines the quantity as well. The
Prophet (pbuh) said:

(‘Slﬁﬂ:),\))“,w') .‘ﬂ}; ;",’I:a ..;r:r’ ,:,i L’.
"Whatever intoxicates in larger quantity, its smaller quantity is also
forbidden."

9: Sometimes the apparent permission of the Qur'an is made obligatory
by Sunnah.

- Look at the following two verses of the Holy Qur'an. The apparent meaning
of these verses are that we are allowed to choose to do or not to do, according to
our wish (meaning these are not obligatory). But the Hadith tells us that it is
essential and obligatory to follow them.

fom J}Haﬁ;ﬁ&ﬁéﬁ;&é&j Eeoc |é-‘,.htlli..1uu. 3350y il 5%
(158 :3 Ay
"Behold: Safa and Marwah are among the symbols of Allah. So if those who
visit the House in the season (of Hajj) or at other times (like for Umrah)
should go between them (Safa and Marwah) , it is no sin for them."
But the Hadith of Bukhari and Muslim says: "Running between Safa and

Marwah is obligatory."
Look at another example: The Holy Qur'an says:

A0L: sty 0358 Gl (8 5 ¢ ) i G 13 g G 812 LY
"There is no blame on you if you shorten your prayers, for fear the
unbelievers may attack you."

Dar al-Hikmah

“él:;;“lﬁ‘;—ﬂ" Here one should not be misled, which simply means: "itis |

=

45

e i s o



Hadith Dar a). Hik,

not sinful for you". In other words, it was just permissible and shortenip,
prayer was not necessary. Rather the Sunnah explains that not only iy, (., by '
even during a journey the prayers should be shortened. (Shortening the Pray,
rather obligatory (wajib) according to some schools of thought.)

10: Sometimes Hadith generalises the apparently particular meaningg
the Qur'an.
The Holy Qur'an says:

(23: sludll) (,J’, o ‘_,_jl Fs‘,__,-\m)

"(Forbidden for you are) your step-daughters who live under y,,

guardianship."

The apparent meaning of this Qur'anic verse is that only the step daughter, |
who are under your guardianship are forbidden for you, but the Hadith clarifie; |
that your step-daughters, whether under your guardianship or not, are forbidde, |

for you.

11: Sometimes Hadith states the injunction for the middle position
between two Qur'anic injunctions.

Regarding the retaliation, the Holy Qur'an says:

\ "‘ ¥ l"' D T -5 | ’
(178 :3 4 €l (Y1 Lady 13 Ay A0
"Free for the free, slave for the slave, the woman for woman (should be

killed in retaliation)."
This verse does not clarify that if a woman Kkills a man or a man kills a
woman, the law of retaliation will be enforced or not. The Sunnah gives the

injunction for this middle position.

The Hadith says: (F) .o jl.-.a Ul.(.u co? %4
"All the faithful are equal in blood." (if a man kills a woman he will be killed
even then.)

12: Sometimes Hadith expands the Qur'anic injunction of prohibition.
The Holy Qur'an says:

(23 : sty (uu- N o ,’.(.n,u-l ;3...:.»31 u.:.'i ,5—4-*‘)}

“(Prohibited to you for marriage are) your foster-mother (who gave yoU
suck) and your foster-sisters."
This verse forbids only the foster-mother and foster-sister but the Sunnal
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expands this injunction. The Hadith says:

(Ples) ol Gp A G BN G o

"The relations that are prohibited by lineage are also prohibited by suckling.”

It means that paternal and maternal aunts and nieces of the foster-mother are
prohibited for the foster-child and it is unlawful to marry them.

13: Sometimes Hadith fixes the minimum amount for application of a
Qur'anic injunction.

The Holy Qur'an says:

(38 : sliladyy Ui Tiak i i g & Al
"As for the thief, male or female, cut off his or her hands."

Apparently, according to this Qura'nic injunction the hand of a thief can be
amputated even for a very minor theft, but this is not correct. The Hadith of the
Prophet (pbuh) fixes the minimum amount for the punishment of theft. It says:

"The hand will not be cut off for the theft of less than a quarter of a dinar."

14: Hadith determines the obligatory and desirable forms of Qur'anic
injunction.

The Holy Qur'an says:

Gy b sy

"When you prepare for prayer, wash your faces."

The apparent meaning of this verse is that ablution is obligatory for every
prayer. But the Hadith tells us that it is not obligatory to make a new ablution for
every prayer. It is only obligatory for the one who is without ablution and the one
who already has ablution will be rewarded for making a new ablution but it is not
necessary for him.

15: Hadith adds to the list of things that break wudu.
The Holy Qur'an says:
(6 o) PR VS PRI SS I g S Y
"Or one of you comes from the privy (he has to make wudu)."
This verse only states that your wudu breaks if you have come from the

privy (call of nature) but Hadith tells that your wudu also breaks if you sleep or if
you break wind. In other words, the Hadith has added two more things that break

o —— -



wudu.
16: Different ways of adjustment of traditions that are apl’dren”
opposite to the Qur'an.

Both the Qur'an and Hadith are based on divine revelation, therefo,, 2 Clge
or discrepancy between them is impossible. Sometimes, there seens o be ,

apparent discrepancy which actually does not exist. In such cases the Scholar, N
Qur'an and Sunnah make interpretations that remove the discrepancy. 'hlgl)l
Is

called an adjustment.
For example the Hadith says:
@ - K Ol &b
"Indeed the deceased is punished for the wailing of his famuly
While the Holy Qur'an says:

ol
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"That no bearer of burdens can bear the burden of another person." :
Apparently the Hadith seems to contradict the Holy Qur'an here.
First interpretation:- Imam Bukhari has explained it in a very beautiful manner
He says: "It will happen in case the deceased himself used to practice wailing and
lamentation and he gave the same education to his family."
Second interpretation:- Imam Qurtabi has presented the following verse of Holy
Qur'an in interpretation:

25wy §low oKy 13alb Sl Sy 0 i) |
"And fear the trial which affects not in particular (only) those of you who do
wrong" (but will affect every one). It means that some trials affect the |
general public as well, besides those who do wrong.
Imam Ibn al-Qayyam says: "It is impossible that a correct Hadith should b¢
contradictory to the Holy Qur'an."

Authentic Sources of Understainding of the Qur'an.

It has been clarified that the Qur'an and Sunnah can never be separated. Thf
interpretation of the Qur'an without the help of Sunnah is not possnblc
someone makes this contemptible effort he will lose the right path himself and
will mislead others as well, and will be disgraced in this world and in "¢
hereafter. It seems appropriate to mention here the authentic and unauthen
sources of understanding the Holy Qur'an so that the priorities ma} e
determined. Look at the different sources of interpretation of the Holy Qura"
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mentioned by Maulana Abdul Ghaffar Hassan in certain of his works.

Different Sources of Understanding the Qur'an.

l: The Holy Qur an should beuncier;.lmd b;,‘ the Qﬂan Hqglg‘;
T (Lady i a1 48

2. The context df the Holy Qur'an.

3: Consecutwccl\'adltmns I.e. transactions of the Muslim Ummah.

4

5

[solated, (Ahad) sound (Sahih) and good (Hasan) traditions.
Transmissions of companions of the Prophet (mlﬁ especially the
transmissions of Abdullah bin Masud, Abdullah bin Abbas and Ubai bin
Kb (R.A). £

6: Proficiency in the Arabic language.

7:  Awareness of the Arab history and culture.

8: The revealed Books. A S

Three basic principles about the revealed books {Old and new Testaments).

1) Anything which is in confirmation with the Qur'an and Sunnah we believe.

2) Anything which is in contradiction with the Qur'an and Sunnah we reject.

3) Any additional information which is neither in confirmation nor

mmradicrion with the Qur'an and Sunnah we use it as support only.

el 1 ‘h !.9 £1'4h H h!\ﬂ ‘l‘l LA CL 08
“"iwo big Hurdles in Understandmg the Holy Qur'an.

I: Itis essential to approach the Holy Quran with a free and open mind for any
one who wants to understand it. It is great impudence to try-to find
precedents for one's own ideas in the Qur'an. Better the person changes his
own imperfect ideas, rather than changing the Quran according to his own
ideas. To interpret the Qur'an according to one's own ideas is the first hurdle

_in understanding it.

2:  The second hurdle in understanding the Holy Qur'an is to recite it only for
reward and blessing and to think that only recitation is sufficient for us. The
person who has decided that he is reading the Holy Qur'an only for reward
and blessings will never be able to understand it.

Unauthentic Sources of Understanding the Qur'an.

It seems appropriate here to mention briefly the unauthentic sources of
understanding the Holy Qur'an.
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Summary

Mutual Relation Of Qur'an And Sunnah
I:-Divine revelation consists of two things: Qur'an and Sunnah.
2:-There is a deep mutual relation between the Qur'an and Sunnah. These
two cannot be separated.
3:-It is impossible to understand the holy Qur'an without sound and
authentic traditions.
4:-Hadith either gives the meanings of Qur'anic words, or determines the
subject, or describes the exceptional law, or adds the subsidiary clause, or states
the cause of Qur'anic commandment, or describes the reason for the cause, or
explains the permission or obligation of a command, or generalises the particular
- or expands a command.
5:-No sound or authentic Hadith can ever be against the Holy Qur'an. It's an
impossibility. If a student feels an apparent contradiction between Qur'an and
Sunnah, he should refer it to a great scholar, and if he is not satisfied even then,
he should wait and keep pondering over it till he finds the conformity between
the two which he will surely find one day.
6:-There are two big hurdles in the understanding of the Holy Qur'an (a)
Pre-formed ideologies. (b) To recite the holy Qur'an only for blessings and avoid
pondering over it.
7:-Following are the authentic sources of understanding Qur'an: The Qur'an
itself, its context, consistent actions of the Ummah (muslim nation), isolated
(Ahad) Hadith, sayings of companions, proficiency in Arabic language, Arab
culture and the revealed books.
8:- Following are the unauthentic sources of understanding Qur'an: Weak
traditions, false traditions, intuitions, dreams, interpolated verses of previous
- revealed books and the Judo-Christian narratives.

Questions

I:-Those who reject the Hadith say "Qur'an is sufficient for us." Write a
short essay to show that it is not possible to depend only on the Qur'anic

injuctions without the explanation by Hadith?

2:-Some people become suspicious because of we
traditions and then reject even the sound and good traditions as well.
their attitude in the light of authentic and unauthentic sources of religion?
3:-What are the hurdles in the understanding of Holy Qur'an? What are your

ak and fabricated
Discuss

personal experiences?
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Hadith and its Writing
Different Meanings of Hadith

meaning of Hadith.
teral meaning of Hadith is a modern or a new thing.

ational meanings of Hadith.
en the word Hadith (S——id—>) is used as a term, it means the news of
hat has been attributed to the Prophet (pbuh) which is based on his
action or approval. The broken Eliral ofH_adilh L g 8 AHadith

- e

dith can be divided in three kinds according to its nature.
Hadith based on sayings of the Prophet (pbuh). ¢4, +:
: Hadith based on actions of the Prophet (pbuh). ' «4

3: Hadith based on approvals of the Prophet (pbuh) A1\ 1+
(See details in chapter V)

Different meanings of Sunnah.

: Literal meaning of Sunnah:
therally the word Sunnah (1—.._-) means: havnuat practice, customary

- procedure or action, or norm.

2: Legal meaning of Sunnah:

When the word Sunnah is used along with the Quran, it means the Hadith
| ‘of the Prophet (pbuh) and it is a source|of law in Islamic jurisprudence. The
__Holy Qur'an is the perceptible (Jali) revelation and thesfunnah is the
~ imperceptible Mﬂevelatlon and the words Hadith (4* 44>) aty Sunnah (i)
are synonyms.

3: Sunnah and Hadith: |

wUsually the words of Sunnah and Hadith are used as synonyms but some
scholars consider only the established sayings, actions and approvals of the
Prophet (pbuh) as Sunnah while the sayings, actions and approvals attributed to
the Prophet (pbuh) whether established or non-established are considered by
them as Hadith. In other words, according to them, the word Hadith is common
and Sunnah is special.

4: Sunnah and Bida'h (Innovation):
- Sometimes the word Sunnah is used as opposite (contradictory) to hida'h |
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(prohibited innovation). In such a case, Sunnah means those permissible ways
or special forms of worship which have been established by the Prophet (pbuh)
and bida’ h (innovation) means the forms and kinds of worship which have been
innovated later on and are not permissible. These are the ways that have been
innovated into the religion by misguided people, with no prove from the
Sunnah, but people still follow them and consider them as Sunnah.

Legal meanings of Sunnah v ouvovnstvnns

In terms of Islamic jurisprudence Sunnah means "non-obligatory”, lawful
deeds.

(a) "Obligatory” means, that deed which the Prophet (pbuh) always performed
and there is a reward for doing it and whoever denies them, there is a
punishment for not doing it. It is established by a decisive proof and its
denier is a disbeliever.

(b) "Regular (emphasized) Sunnah” tiedfis 4 dééd which the Prophet (pbuh)
(performed) most of the time but missed out occasionally. There is a
reward for doing it but no punishment for missing, although there is fear of
being questioned and censured for giving it up without a reason.

(c) "Irregular (not emphasized) Sunnah” means that action of the Prophet
(pbuh) which he performed occasionally and missed most of the time.
There is a reward for doing it but no punishment for missing. It is the kind
of Sunnah which can be missed without a reason. Swunnah v,
But it should be noted that giving up a Sunnah is one thing, disdaining and

disrespecting a Sunnah is entirely a different thing. Disrespect of Hadith and

Sunnah can lead a person to disbelieve (Kufr).

An obligatory command, sometimes is established by the > Holy Qur'an and
sometimes it is established by the Sunnah. Similarly a non-obligatory command
(legal Sunnah) can also be established by both the Qur'an and the Sunnah.

Look at the following chart carefully and study the examples given on the
next page.

Revelation
v L
Correct Traditions/Sunnah Qur'an
(imperceptible revelation) ( perceptibles revelation)
|
v v v v
Legal Sunnah Obligatory Legal Sunnah Obligatory
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Example of obligatory and essential injunctions
from the Holy Qur'an.

According to Islamic law, it is obligatory to stand during the prayer 'v
7 ayone who can stand. There is a consensus of opinion by the whole Ummah g
ding during the prayer. Allah says in the Holy Qur'an:

(238.0,4)1) u...,_,ﬁ:'"
"And stand before Allah in a devout (frame of mind)." '

Every command of the Qur'an is not obligatory.

~ The Holy Qur'an Says:
(2. 0y 138U L5 )
"And when you are clear of the sacred precincts and of the state o
pilgrimage you (may) hunt." i
Apparently it seems that this verse gives the command for hunting, but
nally it does not give the command. It only allows hunting, if you wish to
int. It means that the restriction that was laid because of the intention and robe
Wmage (Zhram) is removed now. In fact this Qur'anic injunction has the

status of permission which means that there is neither a reward nor punishment
or doing or not doing it.

- Example of an obligatory command from the Sunnah.

- For example a Hadith says:
e r -

& @) =i Sy g e gy
Mbehcver cannot inherit from a disbeliever and a disbeliever cannot
‘inherit from a believer"

y ding to Islamic law this is an obligatory command and not a mere

.

ndation.

iample of non-obligatory (Sunnah) command by Hadith.

\ (SH)) l-uun-' hJulluldti q..I-JJ q‘;ﬂdllb‘}.‘]l' z y
‘?ﬂy two Rak'a before (the obligatory) Maghrib (dusk) prayer". The
Propt et (pbuh) said this three times and then he said, "Whoever wants to." The

nand given in this Hadith is not obligatory but has the status of a legal |
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A Summary of different types of conventional Sunnah

1: In the terms used by the scholars of Hadith the word Sunnah is a
synonym of Hadith. They also include the life of Prophet (pbuh) in it.

2: In the terms used by the scholars of law (figh) the word Sunnah is used
for non-obligatory permissible deeds.

3: In the terms used by the fundamentalists the word Sunnah is used for the
sayings, deeds and approvals of the Prophet Muhammad (pbuh) in the
capacity of a Prophet.

Writing of Hadith

Hadith so that any misunderstandings may be removed. The companions of the
- Prophet (pbuh) differed about the writing of Hadith whether it should be written
or not because the sayings of Prophet (pbuh) do exist in favour of both. The
Prophet (pbuh) forbade the writing of Hadith in the beginning but later he
allowed its writing and the initial command was cancelled.

The initial command of the Prophet (pbuh)

In the beginning the Prophet (pbuh) commanded that the traditions should
only he narrated and he forbade their writing. Since at that time the Prophet
. (pbuh) was dictating the Quran to his scribes and thus he did not want the two
to be mix up. Look at the following Hadith:

TN b G50 5 1SS 00 B 3 81 AN e o il 8
(OB 4t =g by Sl L o M g b s Lt L
() e B s | YT

Abu Sa'id Khudri narrates that the Prophet (pbuh) said: "Do not write

anything from me except the Qur'an. (If someone has done it, he

should) delete it. Narrate the Hadith from me and there is nothing

wrong in it. (Hamman the narrator thinks the Prophet (pbuh) also

said), whoever attributed a lie towards me knowingly his abode is

hellfire."

The final command of the Prophet (pbuh)

But later on the Prophet (pbuh) allowed the writing of Hadith because by
4th Hijrah all the 90 Makkan surahs and most of the Madani surahs, about 97 %
of the Qur'an, had been revealed. So now the threat of mixing of the Qur'an and
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It seems necessary here to briefly mention a few things about the writing of |

LR




Hadith no longer existed. Look at the following traditions regarding thig
permission.
S s 15 e B 0 ) 0 QU 23425 o g 5
P ’
(ke g« 3513 ) fhas WSS )WL) ) g ha s
It is reported by Ibn Masood (R.A.) that the Prophet (pbuh) said: "\,
Allah keep him fresh and blooming whoever heard my saying, secured

conveyed it to others and he conveyed it exactly as he heard it."
(S ) por) feday I}j.;.; Yy LS ‘;ﬂ .,:.;_ﬁ .T.Lgs b .

"Bring the writing material to me that [ may dictate for you."

'4
|

| Why did the Prophet (pbuh) forbid writing in the beginning,

- The Prophet (pbuh) forbade the writing of Hadith in the beginning s
hat it would not get mixed up with the Qur'an and its writing. When this fear
ver he allowed the writing of the Hadith. The following are the findings

he scholars of Hadith:
Prohibition is the initial injunction and permission abrogates it. (Hafiz Ibn

~ Hajar Asqalaani - Fath al-Bari) |
The Prophet (pbuh) forbade the writing of Hadith in the beginning but
later on he gave permission for it. (Ibn Jawzi: Risala al-Nasikh

- wal-Mansuokh) 7
‘The Prophet (pbuh) forbade the writing of Hadith in the beginning then
ater on he gave permission for its writing and recording. (Ibn Quteybah -

Interpretation of Difference between Hadith)

Summary

- beginning only the narration of Hadith was allowed with the
 that every care should be taken not to attribute any false and

d sayings to the Prophet (pbuh). Hence the warning was given

vone who attributes a lie to the Prophet (pbuh) will end up in
Ifire. So, in the beginning, the traditions were narrated with utmost
responsibility. Then later on these narrated traditions were

y writing.
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Summary

Hadith and its Writing

1:-In Hadith terminology, the sayings, actions and approvals of Prophet
Muhammed (pbuh) are called Hadith.

| 2:-The word Sunnah is used in various meanings but in science of Hadith,
Sunnah means Hadith.

3:-In the science of Hadith, Sunnah means the sayings, actions and approvals
of Prophet Muhammed (pbuh), while in the terms of figh (jurisprudence) Sunnah
means a non-obligatory action.

4:-In the science of jurisprudence every commandment of Qur'an is not
obligatory. Some injunctions of Quran are obligatory, some are recommended
and voluntary and some are permissible.

Writing of Hadith

1:-The Prophet (pbuh) forbade the writing of Hadith in the beginning. He
allowed only oral narration of Hadith.
2:-After the completion of writing of the Holy Qur'an, the writing of Hadith
was also allowed along with its oral narration. Many companions wrote the
traditions.

Questions

1:-Find five commandments from the Holy Qur'an that are not obligatory but
are recommended?
2:-Find five commandments from the sound traditions that are obligatory?
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Types of Hadith according to its natyp,

adith can be divided into three types according to its Natur

H
rovals of the Prophet (pbuh).

sayings, actions and app

Hadith

-

Hadith based on sayings Hadith based on actiong ;,‘

Hadith based on approvals

; 1: Hadith based on sayings:(Hadith Qauli)
| It is that Hadith which is based on the saying of the Prophet (pbuh ::f'
| Example of Hadith based on a saying:
| !:bs-" 137t G () “BASTREE  035.00 : U5 '_5

(leodsy AN i g
Abu Hurairah (R.A.) reported that the Prophet (pbuh) said: "Praying,
| mosque of mine is one thousand times better (and more rewarding) than p
| in any other mosque except the sacred Mosque (of Makkah)."

| 2: Hadith based on action:(Hadith Faili)
It is that Hadith which is based on the action of the Prophet (pbuh).

ample of Hadith based on action: |
4"'w £ 25~ s el g BB o LT 1z Z ':
e Jf‘.a LS. oy = _-"}ﬁl 4}.0 & Uy o JU u:ljl :"ﬁ
e _"ﬁa )

b Abi Awfa (R.A.) has said: "We participated in seven battles alo ::;"
," Prophet (pbuh). We used to eat locust with him (pbuh).” :

ith based on approval:(Hadith Tagreeri)

h is that kind of Hadith which is not based on the saying or action of
et (pbuh), but is based on the saying or action of the companions which |

62



Dar al-Hikmah

A —— e —

ed in front of the Prophet (pbuh). Although seeing it the Prophet (pbuh)
qmet or it was mentioned before him (pbul) and he authorised it by being
In other words it's a saying or action which he tolerated and allowed thus it

own as Hadith or Sunnah by approval.
ple of Hadith based an approval:

A correct Hadith of Sunnah Abu Dawood states that one day the Prophet
uh) asked Aishah (R.A)) § 1als "What is this?." She said: u’“" "These are my
Is." The Prophet (pbuh) asked: T‘,g_h.a 3 ‘_;.L!\ 1laLs "What is in between
m?" she said: U.-)_l "A horse." The Prophet (pbuh) asked: "What is on top of
thorse?" She said: "These are two wings!" The Prophet (pbuh) asked: "Has the
se got wings?" She replied, "Have you not heard that the horses of Sulaiman
 son of Dawood (A.S.) had wings". The Prophet (pbuh) laughed so that his
became visible. (Abu Dawood) Although making images are forbidden in
am, the Hadith shows, that children's toys are exempted from this prohibition.
e figures and images of children's dolls and horses etc. are permissible. The
ophet (pbuh) neither ordered nor acted upon it but he tolerated the action of
shah (R.A.). This is an example of Sunnah based on the approval of the Prophet
buh).

nother example of Hadith based on approval:
3 ks (L Sty A0 02 oy < QU bl ) 908 o e 8
e ,_,L..:,c..dtm.p B 31 3325 Qb . rias

iugirlad gl el poaadin Slo ST g1 Jih Juid
LT LT =% TN ey

Qais bin Amr (R.A.) says: "The Prophet (pbuh) saw a man praying two Rak'a
(units) after the Fajar prayer (dawn prayer)." So the Prophet said: "The Fajar
rayer is only two Rak'a." The man replied: "I could not pray the two Rak'a before
he Fajar prayer, therefore, I have prayed those now." The Prophet (pbuh) kept
quiet on his answer (which means that he allowed it)."

This Hadith which is based on approval indicates that the Sunnah of Fajar

can be prayed after the fard (obligatory) prayer.
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Summary

Kinds of Hadith according to its nature

I: There are three kinds of Hadith according to its nature: The sayings,
actions and approvals of Prophet Muhammad (pbuh).
2 The Hadith which is based on the sayings of Prophet Muhammad (pbuh)

is known as Hadith Qauli (Sayings).
3 The Hadith which is based on the actions of Prophet Muhammad (pbuh) is

known as Hadith Faili (Action).

4: Hadith Tagreeri (Approval) is the Hadith which is not based on the saying
or action of the Prophet (pbuh). It is a saying or action that was done in front of
the Prophet (pbuh) and he (pbuh) kept quiet on it and tolerated it or accepted it.
He (pbuh) did not contradict or reject it. Such a saying or action is permissible. If
it were not allowed, the Prophet (pbuh) would have forbidden it.

Questions

I: Find from Sahih Muslim three traditions based on the sayings of Prophet

Muhammad (pbuh) and write them in your exercise book.
2: Find from Sahih Muslim three traditions based on the actions of Prophet

Muhammad (pbuh) and write them in your exercise book.
3: Find from Sahih Muslim three traditions based on the approvals of

Prophet Muhammad (pbup) and write them in your exercise book.
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Chapter-Vi

Science of narration
and
criticism of Hadith
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The Science of narration and the criticism
of Hadith

Science of narration of Hadith:- It consists of the narration. &

traditions attributed to the Prophet (Pbuh).
Science of criticism of Hadith:- It consists of the discussions in whicf,

acceptability or non-acceptability of both the narrators (isnad) and the narry,.
(matn) is considered. In other words it is the science which gives the knowledg.

of:
I: The conditions of the narrator, kinds of narrative and the degrees ¢

narrative.
2:  The kinds of traditions and deduction of their meaning.

Components of Hadith
|

( Chain of narrators (isnad) ) ( Text (mam))

("The Prophet (pbuh) )

(' Companion (Sahabah)<@—{Successor (Tabieen))

(Student of the the Successor (Tt dbatabie

The Chain of narrators

1: Literal meaning of 'Sanad': Literally the word ‘Sanad' (A~) means 'support"
2: Meaning of 'Sanad' (A=—) as a term: In the terminology of Hadith 'Sanad
(A——i—s) means the chain of narrators (isnad) that goes through the student of
successor (tabatabieen), to the successor (tabieen) to a companion (sahabah) ©©
the text (matn) which has been attributed to the Prophet (pbuh).

Example of the chain of narrators

B I §j QA b b ke 36 i 20T
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"A'mash from Ibrahim from Algama from Abdullah reported that the Prophet
(pbuh) said:"

In this chain (isnad):
(a) A'mash (d.147 A H) is the narrator who narrates from his teacher. Ibrahim

Nakhaee (Student of successor of a companion of the Prophet (pbuh)~
called a tabatabieen).

(b) Ibrahim Nakhaee (d.96 A.H.) narrates from his teacher, Algama (successor
(student) of a companion of the Prophet (pbuh)- called a tabieen)

(c) Alqama (d.62 A.H.) narrates from his teacher Abdullah bin Mas'ud, (a
companion of the Prophet (pbuh)- called a sahabah.)

(d) Abdullah bin Mas'ud (d.32 A.H) narrates from the Prophet (pbuh)(d.11A.H.)

The Text (! - Matn)
1: The literal meaning of o= matn:- Literally the word =+ (matn) means the
hard raised surface of the earth. Z& maan T TdA Al Zamaen

2: The meaning of y—zs (matn) as a term: In the terminology of Hadith, j—za
(matn) means the part of narrative which begins at the end of the chain (&) of
narrators. (In fact ;== (matn) is the collection of words attributed to the Pmphet,

(pbuh))
Example of the Matn (=)

Look at the following Hadith:
& J6 i ;,J;,.a g o8 2P (o oE I GE Gl G AL UELS
(PR SRV EAT pE FE PR R £ RS ITENE =74 T PN

"When a dog has drunk from anyone's vessel he should wash this vessel
seven times." In the above Hadith the words from 13} (when) until —a—x
(seven times) is the text (matn).

One text and twenty eight (28) traditions.

According to the scholars of Hadith, the same martn which is narrated by
different chains (isnad) of narrators will be considered different
traditions. A matn is given on the next page which has been narrated by
eleven (11) companions of the Prophet (pbuh), thirteen (13) successors
of the companions and twenty eight (28) students of the successors of the
companions of the Prophet (Pbuh). According to the terms of Hadith
scholars, these are twenty eight (28) separate traditions, although the
matn of all of them is the same.
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A Hadith about the companions (sahabah), successors of the companions
(tabieen) and the students of the successors of the companions of the
Prophet (pbuh) (tabatabieen).

€oirlioah e gdiplioali s« o3 000
(2,508 : JW@M)
The Prophet (pbuh) said:

The best people of my Ummah are the people of my age (the sahabah), then

those who are close to them (tabieen), then those who are close to them
(tabatabieen).

(Sahih Bukhari)
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Summary

Science of narration and criticism of Hadith

I: The science of narration of Hadith is the science which di
reporting and narration of Hadith.

2: The science of criticism of Hadith consists of the discussio
the acceptability and unacceptability of the narrator or narrative is e

3: Hadith consists of two parts: The chain (isnad) and the text

4: In the science of Hadith, merely the text (matn)
the Hadith.

5: The chain (isnad) of transmission goes upward from the n
student of the successor, then the successor, then the com
the Prophet (Pbuh).

6: It is essential to examine every link of the chain (isnad) of transmissio,
before declaring a Hadith as sound (sahih), good (Hasan),
fabricated (Maudu).

7: Sometimes, there are many traditions of the same text (matn). In other
words, the text (matn) is one but the chains (isnad) of transmission are different

SCUSSC&, the
ns in “’Jhl‘\_}.
Xamined
(matn).

of Hadith is not calleq

arrator to the
panion (R.A.) and the,

weak (da ‘t'j) or

Questions

1: Find the text (matn) of a Hadith from Sahih al-Bukhari which has at least
three different chains (isnad) of transmission.

2: Find the text (matn) of a Hadith from Sahih Muslim which has at least
three different chains (isnad) of transmission.
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Abu Hurairah (R.A)) has narrated traditions from the Prophet (pbuh) (d.1 1
A.H.), Abu Bakr (R.A) (d.13 A.H.) Umar (R.A.) (d.19 A.H.), Usamah bin Zaid

(R.A) (d.54 AH), Aishah (R.A.) (d.57 A.H.) and other companions. More
than eight hundred narrators have narrated traditions from Abu Hurairah
(R.A.). Among the companions the great scholars like Abdullah bin Abbas
(d.68 A.H.), Abdullah bin Umar (R.A.) (d.73 A.H.), Jabir bin Abdullah (RA)
(d.74 A.H.) and Anas bin Malik (R.A.) (d.93 A.H.) have reported Hadith from

him. Among the students of companions of the Prophet (pbuh) the great
scholars like Saeed bin Musayyab (d.94 A.H.), Ibn Sireen (d.110 A.H.),
Ikrimah (d.107 A.H.), Ata (d.114 A.H.), Mujahid (d.107 A.H.) and Imam

Sha'bi (d.104 A.H.) have narrated traditions from him.

The most authentic chain of narrators reaching Abu Hurairah is as follows:
Imam Malik (179 AH)................ Imam Ibn Shihab az-Zuhri (124 A.H)
Saeed bin Masayyab (94 AH.) ... . Abu Hurairah (R.A)) (57 A.H.)

Abu Hurairah's chain of narrators

l Muhammad (pbuh) 11, A H.

TS e ey I )| 1
Abu Bakr Umar Uthman Ubai Ka'b| | Usamah bin Zeyd | | Aishah
RA. R.A. R.A. R.A. R.A. R.A.
13 AH. 23 A H. 35 A.H. 19 A.H. 54 A H. 57 A.H.
Abu Hurairah R.A. 57 A H.
5,374 Traditions
1 o I 1
Ibn Abbas || Ibn Umar Ansa bin Jabir bin
R.A. R.A. Malik R.A. Abdullah R.A.
68 A.H. 73 A.H. 93 A H. 74 A H.
| 1 |
Ikrimah Ata Saeed bin Masayyab Mujahid Sha'bi
107AH.| |114 A.H. 94 A H. 107 A.H. 104 A H.
¥
Ibn Shihab Zuhri 124 A.H.
ey
Imam Malik 179 A.H.
. 3 1
. Abdullah bin Muslimah Qanabi Abdullah bin Yusuf
Ismai 221 A.H. 218 A.H.
¥
Imam Bukhari 256 A.H.
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The Chain of narrators of Abdullah Ibn Umar (R.A.)

Muhammad (pbuh) 11, A.H.

| | [ 1 1 31
Abu Bakr [ |[Umar R.A.| | Uthman Aishah Ibn Mas'ud || Hafsah
RA. (23 A.H.) RA. RA. RA. RA.
(13 A.H.) (35 A.H.) 57A.H) || G2A.H) || 45A.H.)

Y

Abdullah bin Umar R.A. (73, A.H.) 2,630 Traditions

Ia'us (105 A.H.) Mujahid (107 A.H.) Ikrimah (107 A.H.)
| | v | g |
Salim bin Saeed bin Nafi bin Hurmaz Hassan Ibn Sireen
Abdullah bin Musayyab freed slave of Ibn al-Basri (110 A.H.)
Umar (106 A.H.) (94 A.H.) Umar (117 A.H.) | | (110 A.H.)
Golden Chain

Ibn Shihab
Zuhri
(124 A.H.)

Y

Abdullah bin

Imam Malik (179 A.H.)

Dinar

(127, A.H.)

y

Imam Auzaaee

(157 A.H.)

Abdullah bin Yusuf

:

Imam Bukhari (256 A.H.)
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The Chain of narrators from Anas bin Malik

Muhammad (Pbuh 11, A.H.) Ali (R.A )40 AH.)
........ ., ] 1 [
 Anas bin Malik (93, |Ibn Umar (R.A.) 73 Ubeydah R.A. || Hussain R.A.
A.H.) 2,286 A.H. (72 AH) (161 A.H.)
Traditions I 1 I
---------------------------- Salim bln Abdu”ah Ali bin Hussain 94 A,H,
bin Umar Ibn Sireen 110 A.H.
Awza'ee --- Sha'bi
-
v | |
Ishaq Imam Zubhri Humeyd Al-Tawil Qatadah 118
124 A H. 143 A H. A H.
b 8
l v I
Sufyan | |Shoayb Imam Imam Muhammad bin | [ Shu'bah || Saeed
Malik 179 Leyth Abdullah Ansari 160
A H. 175 A.H. 21 5AH. A.H.
Ibn Abi
Abdullah bin Abu Abdullah | [Quteybah Abu 'Adi
Muhammad | |al-Yamman| | Ibn Yusuf || bin Sa'd al-Walid 149 A H.
Hafs bin
Umar Muhammad
x bin Bishar
Imam Bukhari
252 AH.

B
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The Chain of Narrators from Aishah

-

The Prophet (pbuh) 11 A.H. ;

La | | |
Abu Bakr R.A. Umar R.A. Sa'd R.A. | |Usayd R.A.
(13A.H) (23 AH.) (55A.H.) (20 A.H.)
SIS o3
-..‘?.i.s.hfl.].ELA' (57 A.H.) 2,210 Traditions |
1 [ v s
Abu Hurairah Abu Musa Zeyd bin Khalid Safia bint
(57A.H.) (50 A.H) Sheybah
Saeed bin Algamah |[ Masruq Hafsah bint|| Umrah bint
Mussayyab(94 A.-H) [| (62 A.H.) || (63 A.H.) Sirin Abdur Rahman
(100 A.H.) (100 A.H.)
Qasim bin 1 |
Muhammad Urwah bin Zubair (94 A.H.) Aishah bint
(106 A.H.) L lalhah
Hisham bin Urwah (144 A .H.)
Ubeydullah bin J’
Umar bin Hafs Imam Zuhri (124 A.H)) { Imam Malik 179,A H.
(104 A.H.) FERE R
Aqil (144 AH.) Abdullah bin Yusuf218 A H.
Yahya bin Sa'id N e % ;
(194 A H.) Leyth (175 A.H.) § Imam Bukhari (256 A.H.) E
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5. Abdullah bin Abbas (RA) (d. 68 A.H.)

The number of traditions narrated by Abdullah Ibn Abbas (RA) is 1,660,
He was the cousin of the Prophet (pbuh) and he (pbuh) did a special prayer for
him. At the time of the Prophet's (pbuh) death he was 14 or 15 years old and ibn
Abbas (RA) died in (68 AH) at the age of 71 year in Ta'ifs. He has narrateg
traditions from Ali (RA d.40 AH), Umar (RA d.23 AH), Ubai bin Ka'b (RA
d.19 AH), Ma'adh bin Jabal (RA d.18 AH), and Abu Zar Ghifari (RA d.32 AH),

The junior companions like Abdullah bin Umar (RA d.73 AH), Anas bin
Malik (RA d.93 AH), Sahl bin Hanif (RA d.38 AH) and ibn Abbas's freed slave
Ikrimah (d.107 AH) have related traditions from him. Ali (RA) appointed him
as his deputy in Basrah during his Caliphate.

Abdullah bin Abbas (RA) was very wise and intelligent and the great
Caliph Umar (RA) used to consult him during his Caliphate. In-spite of his
young age he used to participate in the meetings of the elders of Badr.

He was unique in his Islamic knowledge, jurisprudence and understanding
of the Qur'an. He has narrated a lot of traditions regarding Tafsir which reveal
the meanings of the Qur'an. Mujahid (d.107 AH) and Said bin Jubeyr (d.95 AH)
have narrated traditions regarding the interpretation of the Qur'an from him.

According to Imam Nisa'i the most authentic chain of narrators reaching

Abdullah bin Abbas is as follows:
Imam Zubhri (d.124 AH), Ubaydullah bin Abdullah bin Utbah (d.94 AH), Ibn

Abbas (d.68 AH).
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.........-.................-‘_.-h...-..4..._-........._... -

- s o g

__________________ |
_________________________ ]

s ' . l 1
Umar RA. | | AliRA. | Abu ZarGhifa'ri || | Ubat bin Kat Ma'ath bin Jabal
(23 A.H) (40 A.H.) (32AH) RA(19AH) (I8 AH.)

et Wieiirisslivassamssiabsecomsmmmt
Abdul!ah ibn Abbas R.A . (68 A.H.) 1,660 Traditions E
v
Jabir bin Kureyb Ubaydullah bin Ibn Ata' Sha'bi
| Zeyd (93| | (98 A.H) Abdullah bin Jubeyr 114 A,‘H' 104 A H.
AH.) Utbah 94 A H. :
Ikrimah Asim
Daw'ood 107 A.H
= 0 A8
A _
bin Amr Zuhri Abdullah || Hakam || Zeyd bin
bin Dinar 124 A H. Aslam
Hammad ot Shobah - l ++--=| Thabit bin
i Imam !
Quteyba bin| jr=sssTeeseeeenens § i 2N
i Imam Malik : i Malik
Said : E Suleyman oo o ARl |
179 AH. | bin Harab l
Abu | . Ismail
| Ismail
al-Noman |11 A bdullah bin
Yusuf 218 Musa
Musaddad
A.H.
e el X
a ©  Imam Bukhari 256 AH. i
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6. Jabir bin Abdullah Ansari RA (78 A.H.)

Jabir bin Abdullah Ansari (Khazraji) took the oath of allegiance from the
Prophet (pbuh) along with his father and maternal uncle at Aqabah during the
second oath of allegiance in the 12th year of the Prophethood. His fathe,
became a martyr during the battle of Uhud but Jabir (RA) participated i
nineteen battles along with the Prophet (pbuh). He travelled to Syria and Egypt
where many people benefited from his knowledge. There was a special circle i
the Prophet's mosque where people used to gather around Jabir (RA) ang
bepefit from his knowledge and piety. He was thirty-one years old when the
Prophet (pbuh) died. He participated in the battle of Siffeyn in 37 AH and was
on All's side. He became a victim of Hajjaj's atrocities towards his old age and
died in 74 AH at the age of 94 years. The number of traditions narrated by him
is 1,540. Among the students of companions of the Prophet (pbuh), the
following are included in his list of students:

Ataa (d.114 AH), Hassan Basri (d.110 A H), Mujahid (d.107 A H),
Qatadah (d.118 A H), Imam Sha'bi (d.104 A H), Muhammad bin Muslim Abu
Al-Zubeyr (d.126 AH), Amr bin Dinar (d.126 A H), Imam Bagir, Muhammad
bin Dinar (d.126 A H), Muhammad bin Murkadar (d.130 A H), Aasim bin H

Umar bin Qatoadah Ansaari, Muhammad bin Amr bin Husseyn bin Ali bin Abi
Talib and Hassan bin Muhammad bin Hanfiah.

The most authentic chain of narrators from the people of Makkah reaching
Jabir bin Abdullah is as follows: Sufyan bin Uyeynh (d.198 A H), Amr bin
Dinar (d.126 A H), Jaabir bin Abdullah, Prophet Muhammad (pbuh) (d.11

AH).

Ll
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Hisham Abdur
1 Razzaq
Ghandar Ibrahim
bin Musa
A 4
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7. Abu Saeed Khudri RA (d.74 A.H.)

His full name is Sa'd bin Malik bm Sinan Khudri. He belonged ¢, the
Khazraj tribe of the Ansar. His kunya (45) was Abu Saced and his father Maj
bin Sinan became a martyr in the battle of Uhud. Malik presented his sop, Sa'd
(Abu Saeed Khudri) for participation in the battle of Uhud, but he was not
allowed to take part in it because he was very young. He was only thirteen years
old at that time. Later, he participated in twelve battles in the company of the
Prophet (pbuh) including the Battle of Trenches (d4=) and the Battle of Banj

al-Mustalaq.
Abu Saeed Khudri was a very pious, devout, bold, truthful and a practicing

Muslim. He died in 74 AH at the age of 84 years.

He has narrated traditions directly from the Prophet (pbuh) and also
indirectly through his father Malik bin Sinan (RA), his uterine brother Qatadah
bin No'man (RA), Abu Bakr (RA), Umar (RA), Uthman (RA), Ali (RA), Zeyd
bin Thabit (RA), Usayd bin Hudayr (RA), Ibn Abbas (RA), Abu Musa Ash'ari
(RA), Amir Muawiyah (RA) and Jabir bin Abdullah (RA).

The following persons have narrated traditions from Abu Said Khudri
(RA). His son Abdur Rahman bin Sa'd bin Malik, his wife Zainab bint Ka'b bin
‘Ajrah, Ibn 'Abbas (RA), Ibn 'Umar (RA), Jabir bin Abdullah (RA), Zeyd bin
Thabit, Abu Umamah bin Sohail etc.

Abu Saeed Khudri has narrated 1,170 traditions. Forty six of his narrations
are included in both Sahih Bukhari and Sahih Muslim, while sixteen are found
in Sahih Bukhari only and fifty two are included in Sahih Muslim only.
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Uthman Ali Zeyd bin Malik bin Ibn Salam
(R.A) (R.A) Thabit Sinan (R.A.)
35 A.H. | |40 A.H. (RA) 3AH.
L | | !
............................................... T
AbU Saeed Khudri (Sa'd bin Sinnah Khazraji) R.A. ,___ (Last companion) Abu
(74,A.H.) 1,170 Traditions al-Tufeyl 110 A H.
,,L—— Abdur Rahman bin Abi Sa'id
Ibn Umar Ibn Abbas
73 A.H. 68 A.H.
| Zeynab wife of Abi Sa'id
Nafi' 117 Ikrimah
AH. 107 A.H. Abu Umamah bin Sohail
[ 1 v
Amr Ata bin | Apdullah bin Abdur > EE T
3 e unri Ay
al-Mazini Yasar Rahman bin al-sa'sa'h
I | l
Malik bin Zeyd bin
I ; Abdur Rahman bin Saleh
Amr Aslam
Abdullah
l l Ibrahim bin Sa'd
{ Imam Malik
(179 A H)
""""""""" l il Muhammad bin Ubeydullah
Isma'il Ubeydullah bin
Muslimah Qa'nbi
(221 A.H)




8. Abdullah bin Mas'ud (RA) (d.32 A.H.)

Abdullah bin Mas'ud (RA) was the sixth person who accepted Is|ap, and
he migrated twice. He participated in all the battles along with the Prophet
(pbuh) and he killed Abu Jahl in the battle of Badr. In 20 AH, Umar (RA)
appointed him as the Justice of Kufa. On his way back from Kufa he led th,
funeral prayer for Abu Zarr Ghifari at a place called Rabzah. He dieq j,
Madina at the age of 63 during 32 AH and Uthman bin Affan (RA) led hjs
funeral prayer.

He has narrated Hadith from Umar (RA d.23 AH) and Sa'd bin Mu'adh
(RA d.5 AH). Among the junior companions the following have narrateq
Hadith from Abdullah bin Mas'ud: Abdullah bin Umar (RA d.73 AH),
Abdullah bin Abbas (RA d.68 AH), Abdullah bin Zubeyr (RA d.73 AH),
Abdullah bin Amr bin Aas (RA d.65 AH), Anas bin Malik (RA d.93 AH),
Jabir bin Abdullah (RA d.74 AH) and Abu Musa Ash'ari( RA d.50 AH).

Among the successors, Alqgamah (d.62 A.H.) Masruq (d.63 AH) and Qazi
Shuraih etc. are included in his students. The total number of his narrations is

848.

The most authentic chain of narrators reaching Abdullah bin Mas'ud is as

follows:
Sufyan Thawri (161 AH), Mansur bin Mo'lamer (132 AH), Ibrahim Nakh'i

(96 AH), Algamah (62 AH), Abdullah bin Mas'ud ( RA d.32 AH)

- ——
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The Chain of narrators of Abdullah bin Mas' ud
i'- ““““““““““““““““““ Y. “““““““““
; Prophet Muhammad (Pbuh) 11, A.H.

Sa'd bin Mu'adh (5 A.H.)

| Umar bin Khattab (23 A.H.)

Anas bin Malik Abu Musa [badullah Jabir bin Abdullah
93 A.H) Ash'ari
L.__( | (74 A.H.)
y
Shuraih Abu Wa'il Said bin Alqamah Masruq
(78 A.H.) Jubeyr (62 A.H.) (63 A.H.)
(95 A.H.)

Ibrahim bin Yazid Nakh'i (96 A.H.)

]

Mansur bin Mo'tamar (132 A.H.)

al-A'mash (147 A.H.)

Abu Awanah Abdullah bin i Sufyan Thawrii__| Aasim al-Ahwal
(156 AH) ||Dinar(137AH)[ | (161AH) | (140 A.H.)

l ....................... 3 \
Qabisah (215 A.H.) Jarir Ibn al-Munkadar

5 (130,A.H.)
| l 1 s | ]
| Hajjaj bin Minhal Auza'ee || Mis'ar bin || Quteybah Aban bin
| 217AH.) (157 A.H.)|| Kadam || binSa'id | | Abdullah
l 240 AH)| (153 AH)
.............. Winel. 8 7L A covmtath Moy
Imam Bukhari (256 A.H.) r;
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Table: Most Authentic Chains of Narrators
According to different scholars of Hadith the following five are considere
the most authentic chains of narrators.

Muhammad Muhammad | | Muhammad Muhammad Muhammag
(Pbuh) (Pbuh) (Pbuh) (Pbuh) (Pbuh)
(11 AH) (11 A.H.) (11 A.H) (Il A.H.) (I1TAH)
—— *— _* T ? ““““““ .

Abdullah bin Ali(RA))
Mas'ud R.A. (40 A.H.)
(32AH.) T
: | I,
Abdullah (R.A.)| | Ali(R.A) [ | Algamah || al-Hussain [; Abdullah bin |
bin Umar (40 A.H.) (62 A.H.) (R.A)) Umar (R.A))
(73 A.H.) ]’ (62A.H) || (13AH) |
| e Sy !
1 | | . B o
Salim Ubaidah Ibrahim AliZeyn-ul-| | Na'fi |
(106 A.H.) (72AH) | | (96 AH) Abidin [ | (117AH.) |
I ‘[ I (94 A.H.) I
| 2 3 4 : o
al-Zuhri Ibn Sireen al-A'mash al-Zuhri , Malik ’
(124 AH)| [(110AH)| |(147AH)[ [(124AH)| {(179AH.)!
l l l R EE s
According to|[According to According to || According to According to
Ishaq bin Falas and Yahya bin Abu-Bakr bin ;lmam Bukhari:
Rahaweh Ali Ibn ” z :
and Ahmed || al-Madani Wiy e R (256AH)
bin Hanbal || (234 A.H.) [| (333A.H) || (234A.H)
Golden Chain:- Chain number five (5) in the above table, is called the "golden
chain" which is as follows: Imam Malik (179 AH), Nafi (117 AH), Abdullah bin
Umar (RA d.73 AH), the Prophet (pbuh) (11 AH)
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Summary

Chains of narrators of eight companions

|- Some companions have narrated more traditions than the others

5. The abundance and scarcity of narration depends on the personal
interest for knowledge, opportunities of company of the Prophet
(p,B.U.I'I-)- intellectual capacity, power of memorisation, power of
parration, age. health, responsibilities, preoccupations and many other

things:
3. The companions who narrated more traditions than all the other

companions:

(a) Abu Hurairah (R.A)

(b) Abdullah bin Umar (R.A))

4: After these two are Anas (R.A.), Aishah (R.A.), Ibn Abbas (R.A.).
Jaabir (R.A.), Abu Sa'eed Khudri (R.A)) and Abdullah bin Masood

(RA).
5. The scholars of Hadith differ about the most authentic chain of

transmission.

6: The most authentic chain of transmission according to Imam
Bukhari is: Imam Malik (student of successor) from Nafi (the
successor), and Nafi from Abdullah bin Umar (R.A.) (the companion),
and Abdullah bin Umar from the Prophet (P.B.U.H.).

Questions

1: What is the golden chain according to Imam Bukhari?

2: Examine the different chains of transmission of Sahih Al-Bukhari
and point out the narrators between Imam Bukhari (deceased 256
A.H.) and Imam Malik (deceased 179 A.H.) in the form of a chart
giving the date of death of each one.

3: Select a tradition of Sahih Muslim, write the names of all its
narrators and briefly describe the life of every narrator in one or two
lines. Do not forget to write the date of his death.
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Types of Hadith according to the frequency

of ways of reporting

The Hadith are divided in two types according to the different ways of
reporting:
I. Consecutive traditions
2. Isolated traditions —

Consecutive Traditions ( utawatir— ijp}:f-)

The consecutive tradltgcns are 1he ones that have been reported at every
stage of isnad (i.e. in the beginning, in the middle and in the end of the chain)
by such a large number of people that it is impossible for so many people to
agree on falsehood or to contradict them.

The scholars of Hadith differ about the minimum number of narrators at
every stage for the consecutive Hadith but the more preferable view is.that there
should be at least ten narrators at every stage.

The consecutive Hadith has two types: Verpaily consecutive and
_ Intell_g(_:t_ui\ll}-' conseculilvg.,-" -

VErbails Consecutive Hadith

This is the Hadith whose words and meanings are cons;cutwel} reported.
The following are a few ewamples

(110 S 38 D cplall S :ng‘q).Jul Gpedada e Dulazifle o IS5

1 "Whoever attributed a lie to me knowingly, his abode is Hell-fire."
This Hadith has been narrated by more than seventy (70) companions of
the Prophet (pbuh).

2:  The Hadith of wiping (p——) over the socks (£ s—) is also a verbally
consecutive Hadith.

Intellectually Consecutive Hadith SR LA PR T R AR T L L

This is the Hadith whose meanings are LOI‘ISELUHH: vuttie #UII3 WL i ¢
consecutively reported. For example: "‘""""u'm-‘-a"cb (Raising both the hands
during supplication (dua (%> ) There are many traditions about it but their
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B ——e R —

words are different. However, they all mean that the Prophet (pbuh) used 1o
raise his hands when he supplicated (made dua).

It is noteworthy that the number of consecutive traditions is much less than
the isolated traditions. The consecutive traditions have been collected in a
few books. out of which the following are worth mentioning:

(2911) P g ot D e RPN )L,--juun,n;-_.h;u_m R
..‘LJ,.-U!.U1J5\.’-U# Jthl“U Py |
P g o das aaths Py Gy dndl o Jlzall o3

I

Isolated or Single Traditions (4had -5>7) | M:E.Lf\ l’f:i;
The Isolated traditions are the traditions that do not fulfill the conditions
of consecutive traditions. In other words the number of narrators is Iess than
ten at some stage. The isolated Hadith has three types. Pl
1. Famous Hadith (Mashhur): The Hadith that has been reponed by three to - [
nine narrators at every stage. (The famous Hadith has two types : U)
Mus_ﬂd (2)_?\_101\ technically famous.) .
3. Strong or Rare Hadith (4ziz): The Hadith that has been reported by at
least two narrators at every stage.«—~
3. Strange or Scarce Hadith (Gharib): The Hddl[h that has been reponed by ‘
only one narrator at some stages.= > e AR AL

- |
- - - ‘

|
|

Classification of Hadith according to the number of reporters

Hadith and its Types \
T
| 3 1 I
Consecutive Isolated '
I I
L 1 [ I 1 |
Verbally Intellectually Famous Strong Strange
Consecutive Consecutive
. ST There There It has
For hadith words For hadith meaning B o i i I
: should be should be only
and meaning there
& there should be at !
should be at least three to ninej|at least two|| one¢
least ten narrators at
ten narrators at narrators narrators | |narrator
every stage. every stage.
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Important Note: A sound Hadith can be consecutive, fcm
strange. Remember, that the classification given above js accord.n: o

the number of reporters which gives information about the number o
narrators in the chain, while the classification of Hadith 4 Soung,

good, weak and fabricate is done according to the quality of Hdduh
which will be discussed later.

The first type of Isolated (4/ad) Hadith:
Famousi(_Mashhf:r) Hadith

= 1
= = A =

Technically Famous =« 7' ~
In the science of Hadith termmolog) the famous Hadith is one that has 4

least three and at the most nine narrators at every stage of isnad. For example:

(ubuﬂcwh‘sb} FL“ o)l Lc-i,...llﬁ.L-Jl “‘“b'u‘
"Allah does not snatch the knowledge directly." (but takes away the
learned people from the world)

The Prophet (Pbuh)

[ |
Companion 1 Companion 2 Companion 3
Successor 1 Successor 2 Successor 3

Student of Student of Student of
Successor 1 Successor 2 Successor 3
Reporter 1 Reporter 2 Reporter 3

A Qul v

Non-technically famous: \Wles o

It is the Hadith that is famous among the common people or among a
particular category of the elite but it has no relevance with the technically
famous Hadith. The non-technically famous Hadith can have one or more chain
of narrators or it can be even without a chain. Look at the following examples:
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mong the scholars of Hadith:

{. Famous &

The following Hadith is famous among the scholars of Hadith:

620 2153 85 B L AN (b 80 140145 I B B 035
“The Prophet (pbuh) cursed the tribes of Ra'l and Dhakwan for one month
in the pre-dawn (fajir) prayer after ruku (raising the hands)."

3, Famous among the common people and the elite: The following Hadith is
famous among the common people as well as the elite.

(Pt e 8350 O e bt o i i
A Muslim is the person from whose tongue and hands other Muslims are

safe.”
3, Famous among the Jurists: The following Hadith is very famous among

the jurists. (Imam Hakim has determined it as a sound Hadith.)
018 - &b o)) - SN d o o ki
"The most disliked among the lawful things near Allah is the divorce.”
4. Famous among the scholars of fundamentals: The following Hadith is
very famous among the scholars of the fundamentals of Islam.
st i » ’, ",J’a".-.- g, N A
(O pe) - AAE 1A .;5-‘—" Gy Sy LAl (231 (2 o)
"The mistakes committed during forgetfulness and the sins committed
under coercion by the individuals of my Ummah are not recorded "
5. Famous among the Scholars of Syntax: The following is a baseless
narrative but it is very famous among the scholars of syntax.
(3ot . sk ¢l giag (T oo L R
"What a good slave is Sohaib, he would not commit sins if he had no fear
of Allah." (baseless narrative)

The second types of Isolated (4/1ad) Hadith:
Strong (Aziz) Hadith
In the science of Hadith terminology a Hadith is called strong if it has at

least two narrators in the isnad at every stage.
Example: The following has been reported by two companions: Anas (RA) and

Abu Hurairah (RA).
LT DA i\ '.',I,J“", . e 5 " A S AT }”J - P
s 5 3) « Gt ot 1y 0y § 0y G 4! Cipp g o8 A5 i Y
The Prophet (pbuh) said: "None of you can be a (true) believer until |
become dearer to him then his father, his son and all the people.”
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This Hadith has been reported by two companions, two differeny
successors (tabieen) from each companion and two different tabatabieen from
each of the successors (tabieen) and then many people from the next generatiqp,
This Hadith will be called 'strong' because the minimum number of narrators ig;

two at every stage.

Abu Hurairah 2 Anas (R.A)) ]

(RA) I
I

[ ]
Qatadah 2 Abdul Aziz
r bin Sohaib
t
Sho'bah Sa'eed 2 [smaeel bin Abdul
T T 'Ukuah Warith
_ ¥ 5
Numerous Numerous g Numerous || Numerous
Narrators Narrators Narrators || Narrators

The third types of Isolated (4had) Hadith:
» Haholor , Strange (_Gh_arib) Hadith ~

In the science of Hadith terminology a Hadith is called 'strange' when there
is only one narrator in the isnad at some stage. (Though there may be more than
one narrators at other stages of the isnad.) The gharib Hadith is also called a
solitary Hadith. The gharib Hadith has the following two kinds.

Absolutely Strange: The Hadith that has singularity in the origin of the chain
is called an 'absolutely strange'. It is the Hadith that has been reported by only
one companion.
For example:
(ot < 5 )5) - JUYI
"Actions depend on intentions" or (Deeds are rewarded according to
intentions.)
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This Hadith has been reported only by Umar bin Khattab (RA).
jativel Strange: The relatively strange Hadith does not have singularity in
the beginning but it has singularity in the middle and has only one narrator at
(hat stage. Example:
(P by ki 5 5B 5 D g
»The Prophet (pbuh) was wearing a helmet on his head when he entered
Makkah."
This Hadith has been reported by Anas (RA) but only Imam Malik has

l reported it from Imam Zuhri, therefore, it is strange. (Imam Malik d.179 AH,
jmam Zuhri, d.124 AH, Anas (RA) d.93 AH).

T
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Summary

Types of Hadith according to the frequency of
ways of reporting

I: There are two kinds of Hadith according to the frequency of ways
of reporting; Consecutive Hadith (mutawatir) and lsolated Hagijy,
(Ahad).

2: According to Imam Suyuti, it is essential for a consecutive tradition
to have ten narrators at every stage of its transmission. The number of
Consecutive traditions is very low.

3: The traditions which have less than ten narrators at any stage of
transmission are called isolated (4had) traditions. The number of
isolated traditions is very high. They include even sound (sahih)
traditions.

4: The isolated traditions have three kinds:

(a) Famous (Mashhur)
(b) Strong (Aziz)

(c) Strange (gharib)

(a) The tradition which has three to nine narrators at any stage of
transmission is called 'Famous' (Mashhur).

(b) The tradition which has two narrators at any stage of transmission
1s called 'Strong’ (Aziz).

(c) The tradition which has only one narrator at any stage of
transmission is called 'Strange' (gharib).
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Classification of Hadith according to its
Attribution
* +
Sacnj Hadith Elevated Stopped Severed (Magny)
(Hadith (Marfu') (Maugquf) Hadith
Qudsi) Hadith Hadith Attributed to a
Aaribution to|  [Attribution to| [ Atributed to | [ >UCCeSs0r Of the
Allah the Prophet a companion e Tors OF e
(Pbuh) a student of the
successors

Sacred Hadith (o3 &ud>) (Hadith Qudsi)

Sacred Hadith is the Hadith which has been attributed to Allah by the
Prophet (pbuh). In Hadith Qudsi the first person form is used for Allah. The
total number of sacred traditions is not more than two hundred.

The following is the difference between the
Holy Qur'an and the Sacred Hadith.

a. The Holy Qur'an is proved consecutively while the sacred Hadith can be
consecutive or isolated (i.e., famous, strong or strange as well). Hadith can be
acceptable (i.e., sound or good), weak or even fabricated.

b. Recitation of The Qur'an is considered as worship while recitation of the

sacred Hadith is not considered as worship of the same degree.

The words and meanings of the Holy Qur'an are both revealed by Allah while

the subject matter of the sacred Hadith is revealed by Allah but the words are

those of the Prophet (pbuh).

Example of Hadith Qudsi
re 28 seoy 5 F‘e: #2 e va b 2T 1E e J s0., » * 2 o a”
('-L-a) ..... 1}3‘5—1“ bph&})ﬁéﬁ#ﬂ! gf..a;ru_!_l"sgl,eh

“O my slaves! | have forbidden tyranny for Myself and | have also
forbidden it for you. So do not tyrannize each other."

Elevated (Marfu '-C),o) Hadith

In the science of Hadith terminology an elevated Hadith is a saying, action,
approval or characteristic which is attributed to the Prophet (pbuh). Like the
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QU L

od Hadith 1t can be sound, good. weak or (abricated
sacre

I'he elevated Hadith

two “pcsj (‘nnlimmuﬂ and discontinuous

Continuous (Muttasil- J=) Hadith
0

For every Hadith to be 'sound’ (sahih) or 'good' (hasan), it is essential tha

has

chain of narrators should be continuous. Every narrator should narrate from
\

his sheikh or teacher without any interruption. (most of them are sound and
|

good)
Discontinuous Hadith (J~azs 12#)

In a discontinuous Hadith one or more than one of the narrator are not
mentioned. In other words its chain i1s broken. The discontinuous Hadith has
three types:
a) Interrupted or hurried (Mursal- J ,-) tradition
b) Broken (Mungati= ki) tradition
o) Perplexing (Mu'dal- J<ass) tradition

Look at the chart given below, which shows the difference between the three

different types:
Types of Elevated Hadith
I
| |
Continuous (Sound, good) Discontinuous (Weak)
L3
| ] ]
Interrupted Broken Perplexing
The Prophet The Prophet The Prophet The Prophet
(Pbuh) (Pbuh) 11 A.H.| [(Pbuh) 11 AH.|{ |(Pbuh) 1T A H.
Companion Companion 1
f T 1 .8
Successor Successor 1 2
f i f f
S[Uden[ of Narrator Student of Narrator
| Successor Successor




The following three are the types of discontinuous traditions.
In an interrupted Hadith the successor attributes the Hadith ¢, the

a.
Prophet (pbuh) without mentioning the name of the companion.

b. In a broken Hadith the student of a successor attributes the Hadith o the
Prophet (pbuh) without naming the successor.

c¢. In a perplexing Hadith the narrator attributes the Hadith to the Prophet

(pbuh), sometimes omitting the student of the successor and sometimes

omitting two narrators along with the successor.

a) Interrupted or hurried (Mursal) Hadith
In the science of Hadith terminology, if the last part of the chain s
eliminated (i.e. the narrator above the successor, the Sahabah, is not
mentioned) such a Hadith is called an interrupted (Mursal) Hadith. In other
words the successor does not mention the name of the companion (Sahabah)
and there is a possibility that along with the companion the name of
another successor is also omitted. The mursal Hadith is a type of discontinuous

Hadith. v
Example of interrupted (Mursal) Hadith
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Muhammad bin Rafi' has narrated to me that they were told by Hujeyn that
al-Leyith narrated the Hadith to them which he (Leyith) narrated from Agqil and
Aqil reported from Ibn Shihab and Ibn Shihab reported from Saeed bin Musayyab
that: "The Prophet (pbuh) forbade the sale of the fruit that is (still) on the tree."
(In this Hadith the name of the companion is not mentioned, therefore, it is a
mursal Hadith.)
There is a difference of opinion about the acceptance of mursal Hadith.

Some scholars have allowed the acceptance of these Hadith with certain

conditions which are as follows:
1. Its narrator is from the trustworthy and great successors.

2. The other preservers (Huffaz) do not differ with it.
3. The Hadith is narrated through another chain of narrators as well.

b) Broken (Mungqati) Hadith
In the science of Hadith terminology, if the chain of narrators is broken at

the level of tabieen (one or more tabieen {successor}), the Hadith is known as
Mungati Hadith. According to Imam Nawawi, if the name of the successor is
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ed. the Hadith will be termed as broken Mungati Hadith. In other words it
f’mlt orted by a student of the successor directly from the companion

is repFoi' example Imam Malik (a student of the successors) reports from a
famous companion Ibn Umar (RA). It is obvious that the name of the successor

tted. The Mungati Hadith is also a discontinuous Hadith.
(Mu'dal) Hadith

is omi
) perplexing

In the science of Hadith terminology, if more than two or more narrators
are omitted from the isnad, the Hadith is known as a mu'dal Hadith. The mu'dal

Hadith is a weak Hadith and is also a discontinuous Hadith. Its status is lower
than the mursal and the mungati Hadith.

Example of mu ‘dal Hadith
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Imam Hakim has reported from Qa'nabi who reported from Imam Malik that it has
reached Imam Malik that Abu Hurairah (RA) narrated that the Prophet (pbuh)
said: "Feed and cloth your slave according to your capacity and do not make him
work more than his capacity."

In this Hadith two narrators between Imam Malik and Abu Hurairah (RA) have
been omitted. Another sound chain of narrators reveal that Imam Malik heard this
Hadith from Muhammad bin Ajlan and he heard it from his father Ajlan ( a
successor) who had heard it from Abu Hurairah (R.A.).

Stopped (Mauquf) Hadith

In the science of Hadith terminology a Mauquf Hadith is the saying, action
or approval that has been attributed to a companion of the Prophet (pbuh). A
‘Mauguf Hadith' can be sound, good, weak and even fabricated.

Dar al-Hikmah

e —————

Example of a Mauquf Hadith based on Action
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"Ibn Abbas lead the prayer while in the state of dry ablution (Tayammum)."
This is Ibn Abbas's action and not that of the Prophet (pbuh), therefore, it is a
mauquf Hadith. Example of a Mauguf Hadith based on approval
i“ :.lé' S'. 6—ij y'. l“‘}-’,‘i éui df ‘lfi ”

___"ldid this in front of a companion and he did not object."
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Severed (Maqtu') Hadith

in the science of Hadith terminology the Magru' Hadith is the saying (hy
has been attributed to a successor or some one below him. The subjec Matter
(matn) of this Hadith is attributed to a successor or someone coming after him
The Magtu' Hadith is different from the broken (mungati) Hadith in thy lhc;
isnad terminates at the successor in the Magti', whereas it reaches the Prophet

(pbuh) in a Mungati Hadith.

Example of a Maqru' Hadith Baisis - -
It is the saying of Ibrahim bin Muntashir that Masruq (a successor) used to draw a

curtain between himself and his family and got so occupied in his prayers that pe
became unaware of the activities of his family. This Hadith is about the practice of
Masruq (63 AH), who is a famous successor and who is the student of a famous

companion Abdullah bin Masud (RA).
—
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Classification of Hadith according to its attribution

{: There are four kinds of Hadith according to its attribution.
| (a) Sacred (Qudsi) Hadith: A tradition which is attributed to Allah.
(b) Elevated (Marfu’) Hadith: A tradition attributed to the Prophet (pbuh).
(c) Stopped (Mauquf) Hadith: A tradition which is attributed to a
anion of the Prophet (pbuh).
comfzd) Severed (Magtu) Hadith: A tradition which is attributed 1o a successor
or to a student of a successor.
2- The elevated Hadith has two kinds.
(a) Continuous Hadith.
(b) Discontinuous Hadith.

| 3: The continuous traditions are sound and good (most of them).

4: The discontinuous traditions are interrupted, or broken or perplexing.
(a) The name of companion is omitted in an interrupted Hadith.

(b) The name of the successor is omitted in a broken Hadith.

(c) More than two narrators are omitted in a perplexing Hadith.

QUESTIONS

|: What is the difference between Qur'an and sacred (Qudsi) Hadith?
2: Can any sacred (Qudsi) Hadith be weak or false?

105






Dar al-Hikmah
Hadith , "

Chapter-X

Types of Hadith
According to |
Acceptability or

Unacceptability




Hadith

Types of Hadith according to

acceptability or unacceptability

Types of Hadith
Accepted Rejected
Sound Good Weak Fabricated
(Sahih- C"""’) (Hasan=u=s) (Da'if-cims) | | (Maudu- ¢ 32 )

There are two types of traditions according to their acceptability or
unacceptability.
1. Acceptable traditions
There are two kinds of acceptable traditions.
a) Sound Hadith (Sahih - peres)
b) Good Hadith (Hasan = =)
2. Rejectable traditions

The rejectable traditions, which are also called weak (Da'if =cigoe——?) or |
fabricated (Maudu - g g y») traditions, are rejected for three reasons:

On the basis of a broken isnad: If the chain of narrators is broken and
some narrator is missing, the Hadith will become weak or fabricated.

On the basis of difference of narrators: If a narrator differs from the

trustworthy narrators, the Hadith will become weak or fabricated.
On the basis of defamation of a narrator: If a narrator is defamed and his
character is dubious, the Hadith will become weak or fabricated.
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Types of weak Hadith

Three reasons of Rejection

Imperceptible interruption

5. Concealed

6. Hidden Interruption

1) Rejected 2) Rejected 3) Rejected
because of because of because of
broken chain defamed difference with
narrator the trustworthy
narrators
Perceptible Interruption 1. Irregular
1. Hanging 2. Interpulated
2. Interrupted 1. Defective 3. Reversed
3. Perplexing 2. Denounced 4. Addition in
4. Broken 3. Renounced continuous chains

6. Shaky Hadith

5. Distorted Hadith

4. Fabricated Traditions

109




T WMk WL il

— R = - W

Hadith Dar a[,Hikmah

First type of acceptable Hadith

Sound (Sahih) Hadith

Definition of a Sound (Sa/kih) Hadith
In the science of Hadith terminology, the sahih Hadith has a continuoys
chain which reaches its end through righteous and disciplined narrators. and has

no irregularities or defect.
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There are five conditions for a Hadith to be sahih.

a) Continuity of chain: Every narrator should have received the Hadith from
the preceding person.

b) The narrators should be righteous: All the narrators of Hadith should be
Muslims. They should be trustworthy and should not be sinful.

¢) The narrators should be preservers: Every narrator should have the
potential to discipline and preserve. He should have affixed it in the chest
(memorised it) or written it in a book.

d) There should be no irregularities: The trustworthy narrators are not
opposing a comparatively trustworthier narrator.

e) There should be no Hidden defect (I/lah): The Hadith should not have
any imperceptible defect (which apparently is not visible). In other words
the Hadith should not be defective.

What is the meaning of a Hidden defect (Illah)?

It is essential for a sahih Hadith to be free of defect. In the science of
Hadith terminology, a 'defect' is an imperceptible flaw or blemish that injures
the authenticity of a Hadith. If the blemish is apparent it will not be considered

as a 'defect’.
It is essential for a 'defective Hadith' that its defect is invisible and that the

soundness of Hadith is affected by this defect.

The defect is sometimes in the text (matn) or sometimes in the isnad.
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There are many causes for a'defect’ and the following are a few of them:

The hearing of the narrator from his Sheikh (teacher) is not well known.

The successor becomes doubtful about the narration while it is secure from

the Companion.

- iy narration has ‘“—=—a——¢' (on the authority of) in it and one narrator is
omitted who is revealed by other chains,

) The hearing of the narrator from his teacher is proved generally but the
hearing of this particular Hadith is not proved.

a)
b)

Example of a hidden defect (Illah) in the text (matn).
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"Evil omen is shirk (and everyone of us {meaning: that it creeps into the
hearts of almost everyone}) but Allah removes it with tawakkul (belief and
¢rust) in Him (from the heart of a true believer)."

Apparently the isnad and matn ofthls Hadith is sound. But the words
*1\1..\33
(and everyone of us) are a defect in it. Imam Bukhari says that according to
Suleyman bin Harb, these are the words of Abdullah bin Mas'ud (RA). Many

other people have reported this Hadith from Abdullah bin Mas'ud without this
addition.

Example of a hidden defect (I/lah) in the chain (isnad)

For example: the use of the name of Amr bin Dinar (d.126 AH) instead of
Abdullah bin Dinar (d.127 AH) is the wrong assumption of the narrator.
Irregularities

It is also essential for the sahih Hadith to be free of 'irregularities’

When a trustworthy narrator opposes a person who is better than him, the
Hadith will be termed as 'irregular'. In other words when an individual narrator
opposes another narrator who is more trustworthy than him and better in
securing and preserving the Hadith, such irregular narrations will be rejected.

"Irregularity" is possible in the "isnad" as well as in the "matn".

Example of "Irregularity" in the "matn"
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Abdul Wahid bin Ziyad has narrated from A'mash and he from A}
and Abu Saleh from Abu Hurairah (RA) that the Prophet (Pbuh) saig U"Sa!eh,
any of you offers the Fajr prayer (dawn prayer), he should [je down On‘ When
side for some time."

In this Hadith the saying of the Prophet (pbuh) has been reported g
Bayhaqi says that in this Hadith, Abdul Wahid bin Ziyad has Oppose
number of narrators who are all trustworthy and among the peers of A'
the other narrators have reported it as the action of the Prophe (pb
Abdul Wahid bin Ziyad has reported it as the saying of the Proph
Hence this Hadith is irregular.

[rregularity is possible in the isnad as well, this will be mentioned |ater in
the section regarding irregular Hadith.

hiS ’ight
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Example of a Sahih Hadith
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Imam Bukhari says: "Abdullah bin Yusuf narrated to me, that he was

informed by Imam Malik on the authority of Ibn Shihab, on the authority of

Muhammad bin Jubeyr bin Mut'in on the authority of his father who said: "|
heard the Prophet (pbuh) reciting Surah al-Tur in the Maghrib prayer."

In this Hadith:

I. The chain is continuous.
2. None of the narrators are unrighteous or undisciplined.
3. The following are the particulars of these narrators:
a.  Abdullah bin Yusuf (d. 218 AH) is trustworthy and perfect. He is
the teacher of Imam Bukhari.
b. Imam Malik bin Anas (d.179 AH) is the leader of a school of
thought in jurisprudence and a preserver of Hadith.
¢.  Ibn Shihab Zahri (d. 124 AH) is a jurist and preserver of Hadith.
d.  Muhammad bin Jubeyr (d.100 AH) is trustworthy and is a son of a
companion.
€. Jubeyr bin Mut'im (d.59 AH) is a companion of the Prophet (pbuh).
4. This Hadith is not irregular because it does not contradict any stronger
Hadith.
5. It does not have any hidden defect "illah” (i.e. it does not have any
invisible flaw.)
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M’dlth -
Hadith is sound because it fulfils the five conditions

This

f the Sahih Hadith

ict 0 I i
and the fundamentalists agree that sahih Hadith must be

ists, jurists
pted) and it is an "authoritative source of Islamic Law".

Second type of acceptable Hadith

Hadith

Good (H asar)

ience of Hadith terminology, a 'Hasan Hadith' is that which has a
s chain. It has been narrated by the righteous narrators and is free of
d defect but it has such narrators whose memory is found to be

In the sC
continuot

com garalively weak.

n other words the 'Sahih Hadith' fulfils five conditions while the '‘Hasan
Hadith' fulfils only four conditions. For a sahih Hadith all the narrators must
have a Strong memory while for a hasan Hadith some narrators might have a
para[ively weaker memory. Hasan Hadith is an accepted Hadith but this
'hasan Hadith" was not used in the beginning because initially all hasan
h were considered as weak (da'tf) Hadith.

com
term
Hadit

gxample of 'hasan Hadith'

(eridy . By I8 Al 13y g5 10 sl L8 BRI 5TV

This Hadith has been reported by Muhammad bin Amr bin Algamah
(d.145 AH) who reported it from Abu Salamah (d. 94 AH) who has reported it
from Abu Hurairah (RA) (d.57 AH) who reported it from the Prophet (pbuh)
(d.11 AH).

In this Hadith Muhammad bin Amr is blamed for weak memory. The other
four conditions are fulfilled by this Hadith
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1. The status of the Hadith 'with a sahih isnad is lower than the sahih Hadith,
2. The status of Hadith 'having a hasan isnad' is lower than the 'hasan Hadith:
The Hadith with a sahih or hasan isnad means that only the isnad of Narrators i

sahih or hasan but the matn (text) has not been examined.

A
Definition of a weak (Da'if) Hadith

Every Hadith that does not carry the four (4) essential conditions of 3 hasan
Hadith is called a weak (da'if) or a rejected (maudu) Hadith.

The Difference between a "hasan' and 'da'if” Hadith

The term ‘hasan Hadith' did not exist in the initial stage of Hadith
compilation. All hasan Hadith were considered as da'if Hadith (in those days)
but its status was the highest among the da'if traditions, because it fulfilled a]|
the conditions of a sahih Hadith except one. The only thing it lacked was that
someone from its narrators had a weak memory. These traditions were accepted
in describing the merits of deeds. It is attributed to Imam Ahmed bin Hanbal,
Abdur Rahman bin Mahdi and Abdullah bin Mubarak that they said: "When we
narrate a Hadith about 'lawful and unlawful’ (# > 3 =) we will be Vvery strict
and when we narrate a Hadith about the merits of deeds we will be lenient."
(al-Kafayah)

But the correct point of view is that it is not permissible to follow a weak
Hadith even in the merits of deeds. If it is made permissible, by any means it
will not be unconditionally permissible; it will rather be restricted with certain
limits. The opinions of Dr. Subhi Saleh and Dr. Yusaf al-Qardawi regarding this
issue are given later on.

Three basic sources of Islam and their correct order

We want to suggest to every serious, sincere and moderate Muslim that he
should always pursue the following correct order while studying Islam.

Trustworthy Sources
. The Holy Qur'an
2. Sahih Traditions (they include consecutive traditions and established
Sunnah)
3. Hasan traditions
These three have got the fundamental position in Islam. All the rest of the
things will be judged in the light of these three sources and according to their
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standards. Everything that clashes with these three or is not in conformity with
their spirit will be rejected.

Look at the following unreliable sources. All of these have got a secondary

position.
Unreliable Sources
|. Da'if traditions clashing with the above three. (Qur'an and Sunnah [sahih
and hasan traditions])

~ Maudu traditions clashing with the above three.

. Sayings of elders clashing with the above three.

_ Dreams and intuitions clashing with the above three.

_ Jewish narratives clashing with the above three.

. Events mentioned in the Talmud and the Torah clashing with the above
three.

This order cannot be reversed. The reliable things cannot be judged in the
| light of unreliable things. The doubtful knowledge is judged in the light of

authentic knowledge. The concept of religion which is formed by the wrong
order will naturally be wrong.
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SUMMARY

Types of Hadith According To Acceptability
And Unacceptability.

1: There are two kinds of Hadith according to acceptability 4,4

unacceptability.
(a) Accepiable.
(b) Rejected or unacceptable or weak.
2: The sound (sahih) and good (hasan) traditions are called acceptable.
3: The weak (da'if) or fabricated (maudu) traditions are called rejected.
4: A tradition becomes rejected or unacceptable or weak because of three

reasons.
(a) A tradition becomes rejected because of the disruption in the chain of

transmission.
(b) A tradition becomes rejected because of defamation of the character of

a narrator.

(c) A tradition becomes weak or unacceptable because of disagreement
with the trustworthy narrators.

S: A tradition is called sound (sahihy if it fulfills five conditions.

6: The memory of a narrator is weak in a good (hasan) Hadith but the rest
of the four conditions are fulfilled.

7- There should be strict criterion to accept the weak traditions.

8: The weak traditions should not be accepted in the presence of sound
traditions.

9: The sound traditions give convincing knowledge that it has been said by
the Prophet (pbuh) while the weak traditions do not give convincing
knowledge.

10: The sound traditions should be chosen even for describing the
excellence of deeds and for persuasion and intimidation.

11: The weak traditions are examined and scrutinized in the light of Qur'an
and sound traditions.

12: The Qur'an and sound traditions cannot be examined and scrutinized in

the light of weak and fabricated traditions.

QUESTIONS

1: What are the five conditions to be fulfilled by the sound traditions?
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2: What are the four conditions to be fulfilled by the good traditions”

3. What are the basic authentic sources of Islam?

4 What are the unauthentic sources of Islam?

5. What kind of traditions were accepted in describ
deeds and for persuasion and intimidation by
Ahmed bin Hanbal, Abdur Rahman bin Me
what were these traditions called during
traditions called now days?

Ing the excellence of
the scholars of Hadith like [mam
hdi and Abdullah bin Mubaarik?
their period and what are these
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Weak (Da'if)
Traditions
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Weak (Da'if) Traditions

Every Hadith that does not fulfill the essential conditions of a hasan Had;
is called a da'if Hadith. (As explained earlier, you might remember thay there "
four conditions for a Hadith to be hasan and if it lacks anyone of the said r;re
conditions it becomes a da'if Hadith.) The da'if Hadith is also called a rejec[:dr

Hadith and 1t is an unacceptable Hadith.
There are many reasons for the rejection of a da'if or rejected Hadith out of

which the following three are important.

1. If the chain of narrators is broken. su* ¢ I ETI

- 2. If the integrity of the narrators is questioned.
3. If the narrators differ with the narrations of more trustworthy narrators.

1. Rejected (da'if) traditions because of interruption in the isnad

Perceptible Interruption Imperceptible Interruption
[

l
I ]

Interrupted| |Perplexing| | Broken
(mu'dal) | |(Mungati)| |(mudallas)

Hanging Concealed Well

(Muallag) (mursal)

Concealed

There are two kinds of interruption in the isnad: Perceptible or visible
interruption and imperceptible or invisible interruption. Again each one of these

have various kinds and their detail is given below.

"

_—4
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Weak traditions due to a Perceptible Interruption
e Norsdpn fon lallan Nn&2 o (puinwe I
a) Hanging - Mu'allay . 7

‘n’onc or more than one narrators are omitted consecutively in the begmnnng

of the isnad, the Hadith is called a2 Mu'allag Hadith.

its example is an annotation of Imam Bukhari. He has writien in his book
Sahih Bukhari that Abu Musa Ash‘ari (RA) says: “When Uthmaan (RA) came 10
the Prophet (pbuh). he (pbuh) covered his thigh " In this Hadith the chain
between Abu Musa Ash'ari, the companion and Imam Bukhari does not exist.
therefore, this Hadith is a hanging or suspended Hadith. (Bukhari, the Book of
prayer) {One should not think that Sahih Bukhari has weak Hadith, but the
above mentioned Hadith is part of a title, of a chapter, in Sahih Bukhari The
actual Hadiths in Sahih Bukhari carry a proper (sound) isnad and matn)}

b) Interrupted - Mursal Hadith

If part of the chain above the successor is omitted the Hadith is called 2
mursal Hadith. In other words it is a Hadith in which the name of the
companion is omitted from the isnad. In the mursal Hadith it is possible that
along with the companion, the name of a successor has also been omitted.
Example of a mursal Hadith: Imam Muslim says that he heard from
Muhammad bin Rafi’ who heard from Hujeyn, who heard from Leyth, who
heard from Agil, who heard from Ibn Shihab Zuhri (124 AH) (a student of
successors), who heard from Saeed bin Musayyab, a successor (94 AH) who
narrated that the Prophet (pbuh) forbade the selling of fruit which is still on the
tree. The name of the companion does not exist in this Hadith. The successor
Saeed bin Musayyab is reporting directly from the Prophet (pbuh) (Sahih
Muslim) {This Hadith is mursal, but in Hadith # 3780 in Sahih Muslim this
same Hadith is reported with a full chain and is Sahih [sound]}.

¢) Perplexing - Mu'dal Hadith
If more than one of the strong narrators arc¢ om itted consecutively from the
isnad, the Hadith is called mu'dal. (In other words two or more than two

narrators are omitted from the isnad.)

The example of a perplexing Hadith is the Hadith that Imam Hakim (405
AH) has narrated from Qa'nabi in "Ma'rofatu lim ul Hadith" (dxdod! o ds U pas)
and Qa'nabi has reported from Imam Malik that Abu Hurairah (RA) narrated
that the Prophet (pbuh) said: "Feed and cloth your slave according to your
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capacity and do not make him work more than his capacity."
In this Hadith two narrators are omitted between Imam Malik ()79
and Abu Hurairah (RA) (d.57 AH) and they are Muhammad bip, 'Ajl AH

p an and \
father which we have leamnt from another sound isnad, his

d) Broken - Munqati Hadith

If the ismad of a Hadith is not continuous (i.e. it is broken) it js called ,
mungati Hadith. I the name of a narrator is omitted or an ambiguoys person
is mentioned at some stage in the isnad, the Hadith will be 4 munqat;

Hadith.

il e
Example of a mungati Hadith: Abdul Razzaq has reported from Thawri, who

has reported from Abu Ishag, who has reported from Zaid, who has reported
from Yathee who has reported from Hudheyfah (RA) elevatedly that the Prophe
(pbuh) said: "Give this (post) to Abu Bakr (RA). He is strong and honest "
(Hakim)

In this Hadith a narrator by the name of 'Shareek’ is missing between Imam
Thawri and Abu Ishaq. In other words Imam Thawri did not hear directly from
Abu Ishaq. He rather heard it through 'Shareek'.

Da’if traditions due to Imperceptible Interruptions

There are two kinds of Imperceptible Interruptions and they are the
Concealed (Mudallas) Hadith and the well concealed Hadith.

A) Concealed (Mudallas) Hadith: To conceal the defect of the isnad
and to beautify the appearance of Hadith is known as concealing (fadlis) and
such a narration is called mudallas Hadith and the narrator is called a deceiver.
In deceiving, the narrator (deceiver) uses the words (JI) (he said) and ;= (on
the authority). He does not use the words &—a—a—2 (I heard) or U—il—r (He
informed me).

Five basic types of Concealing (Tadlees)

1. Concealing in the isnad - Tadlees ul-isnad: The concealer reports from his
teacher a Hadith which he has not heard from him but has heard it from some
other person. In other words he changes the isnad.

2. Adjustmental concealing - Tadlees ul-taswiyyah: It is the worst kind of
concealing. The reporter omits a weak narrator between two trustworthy
narrators and joins the two trustworthy narrators with a probable word and tries
to make the whole chain trustworthy. Bagiyyah bin al-Walid was a notorious
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about whom it has been said:
'l 8 [ ) » » . . -
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oThe traditions of Baqiyyah are not unstained, therefore, stay heedful
ave yourself from them™.

concca|Cf

and s
oncealing the master- Tadlees ush-shuyukh: The reporter, instead of

sing the famou.s name or his~ S'hc'ikh (master, teacher) uses his unknown name
(by--namc _-{_11/) in the chain. 1hl5. Is called concealing his master.

For example: Instead of saying Abu Bakr bin Abi Dawood Sajistani, using
he name Abdullah bin Abi Abdillah,
4. Conjunctive conce.aliﬂg" Tadlees-us-sukoot: When the narrator joins
another name besides his Sheikh (master) in the isnad, it is called conjunctive
For example:

3.C

cealing.
g oy od L
Narrated so and so, and, so and so.
5. Concealing by pause- If the narrator pauses after saying Eaa (I heard),
45 (It was narrated to us) and 34 (It was narrated to me) for a while and
then names the narrator, it is called concealing by pause.
Example of concealing by pause: For example, the narrator says A'mash and
then becomes silent for a while and then names the narrator. In this case the
listener will get the impression that he has heard it from A'mash, while it is not
the factual position.

B) Well Concealed Hadith (Mursal Khafi): If the narrator reports a
Hadith from someone who is his contemporary and who has meet him but he
has not heard this particular Hadith from him, and uses words like Ji—dJ (he
said), then this type of Hadith is called well concealed.

Hadith with > (on the authority of)

If the word ;—= (on the authority of) is used in the isnad of a Hadith and
listening from the narrator is not clearly mentioned, it is known as a Hadith with
. This kind of a Hadith is accepted on three conditions:

I, All the narrators with & are righteous persons.
2. The narrator met his teacher who has used the word ;£ and the meeting of

the narrator with his teacher is found possible.

3. The narrator is not a concealer. In other words, he is not the kind of person
2 o
who conceals the faults of his Sheikh (teacher).

Hadith with ' (that)
If the word &' (Anna) is used in the isnad of the Hadith and the listening of




the narrator is not mentioned cx'plicitly. it is called Hadith with
example Usd 510 U 5 oo WA Like the Hadith with ¢/ ¢

with &' (Anna) is also accepted on the above-mention

5
' (Anna), g,

an), the Hadjyy,
ed three conditions.

2: Rejected (weak) traditions because of defamation of narrator

Fabricated
(Mu'allal) (Munkar) (Maudu')

Defective Denounced Renounced

a) Defective (Mu'allal) Hadith

The Hadith that has an imperceptible defect (an invisible flaw) is called 3
mu‘allal Hadith, although it may seem to be free from it in appearance. [t
happens when the reason for defamation of a narrator is usually "

There are two conditions for a Hadith to be defective.

I. That the defect is invisible and subtle.
2. That the defect affects the authenticity of the Hadith.

suspicion”.

The method of identifying a mu'allal Hadith

Collect all the different ways of reporting of this Hadith.

Then look at the difference of the narrators. (Cross examination)

Then compare the memory of all the narrators.

Then decide whether it is defective or not.

Sometimes, the defect in the isnad injures the matn as well. H
Sometimes, the defect injures only the isnad and the matn remains sound.

For example: the use of the name of 'Amr bin Dinar (d.126 AH) instead of
Abdullah bin Dinar (d.127 AH) is the 'suspicion’ of the narrator.

b) Denounced (Munkar) Hadith (,13) H

The Hadith is called munkar Hadith if some narrator in the isnad:
(1) Makes serious mistakes; or

AL aEWwWN =

(1) He is excessively negligent; or
(i1i) He is conspicuously sinful; or
(iv) He opposes a comparatively stronger narrator, ~

The opposite of a munkar Hadith is the recognized Hadith. The
'recognized’ Hadith is the one that has been reported by trustworthy narrators or
the Hadith that does not oppose any sound Hadith.
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d Hadith (JJ::-;')

ounce
¢) Ren

If some narrator in the chain is blamed for falsehood then this Hadith s

1““ (I-; a I ‘H”“‘i‘d .

The narrator is a habitual liar in his conversation but his falsehood is not

gent in the Hadith or this particular narration is not reported by anyone else
e Lo , s

evld is against the known principles, or the narrator is very suspicious.

and !

d) pabricated (Maudu’) Hadith (¢ 3 ga)

A maudy' Hadith is the one that is fabricated by the narrator himself and
hen attributed to the Prophet (pbuh) (God-forbid). May Allah save us from

reading such traditions in society and give us the ability to recognize them
s : : . ; . .
a[r)ld avoid them (Amin). Their detailed account is coming up in the next

chapter.

l3 Rejected (weak) traditions because of a difference with trustworthy narrators

l Irregular| |Interpolated| | Transposed | |Addition

Distorted Shaky

or Reversed

a) Irregular Hadith: G) It is a Hadith in which a trustworthy narrator

opposes the Hadith of a narrator who is more trustworthy than him. Opposite to
irregular Hadith is the 'secured' Hadith.

Example of the chain of a secured Hadith (5#°)

Ibn Uyeynah (d.198 AH) ...... Amr bin Dinar (d.126 AH) ...... Ausajah

(125 AH) ...... [bn Abbas (RA) (d.68 AH). This is the isnad of a secured
Hadith. Now look at another isnad resembling the above.

Example of the chain of an irregular Hadith

Hammad bin Zeyd (d.179 AH) ...... Amr bin Dinar (d.126 AH) ...... Ausajah
(125 d.AH). This isnad is irregular and insecure. The name of t

he companion
Ibn Abbas (RA) does not appear here, therefore, this chain is not elevated but is
stopped, although all the remaining narrators of this chain are trustworthy.

Dregular Hadith is unacceptable (Rejected)
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b) Interpolated Hadith: If an addition is made in (he isnad
18 )T m;

Hadith (besides the original isnad or matn), it is called an interpolay ; " of ,
In other words something is interpolated in it or an insertion has bee ¢ Hadnh_
There are two types of interpolated Hadith. Ml Made,
1) Interpolation in the text.
2) Interpolation in the chain.
There are three kinds of interpolation: interpolation in the beginni
ng,

interpolation in the middle, and interpolation in the end.
1) Interpolation in the beginning of the Hadith is rare.
2) Interpolation in the middle of the Hadith is very rare.
3) Interpolation in the end of the Hadith is frequent.

¢) Transposed or Reversed Hadith: (t,-uﬁ-i) If a word is changed with another
word in the isnad or the matn, the Hadith is known as transposed Hadith,
Example of transposition in the isnad: It is a Hadith in which the name of the
narrator has been reversed. For example, instead of Ka'b bin Murrah, Murrah
bin Ka'b is written.

Example of lranspogi'tion,in the matn:

1) To say, ‘dﬁéé-j-uu‘déé;j-j y (H‘is right h‘and doesn't know what his Jeft
hand spent) while the correct order is, ‘A-;a-;:;-e—-! U‘dt&.;;iﬁf’ (His left hand
doesn't know what his right hand spent).

The above is part of a Hadith in sahih Bukhari in which it is stated that seven
people will be under the shade of the throne (Arsh) on the day of judgement,
and one of them will be the person who's left hand doesn't know what his right
hand spent.

2) To say, L'-LB,L;L.;'- (specific and general) instead of saying l-:’l—;'-J HE
(general and specific). This shows that his memory was not sound. The Hadith
is not exactly as stated by the prophet (pbuh).

d) Addition in a continuous isnad: The addition of a narrator in an apparently
continuous chain is called an addition in a continuous isnad.

¢) Distorted Hadith (corrected Hadith): (cim—as) It is the Hadith in which a
traditionist (scholar of Hadith) changes the words of trustworthy narrators
verbally or intellectually. In other words, the experts of Hadith sometimes
corrects the mistake of the scribe, sometimes change the dots and sometimes
change the form of the letters. The distorted Hadith, in a way, is a corrected

Hadith.

f) Shaky Hadith: (o ) The forms of Hadith that are conflicting with each
other, are contradictory and it is not possible to put them together or give




R e
ce to any of them are called shaky Hadith. The isnad of contradictory

referen

ﬂ l . -
tr Common types of Traditions

Higher and lower chains of narrators

Higher isnad of narrators (x~dk)
[

It is the isnad that reaches the Prophet (pbuh) (d.11 AH),
through comparatively fewer links.

e

power isnad: (~Jt)

It is the isnad of narrators that reaches the Prophet (pbuh) (d.11 AH)
through more links.

e

The higher isnad has got superiority over the lower isnad.

2) The lower isnad will only get superiority over the higher isnad when the
narrators of the lower isnad are more trustworthy, have greater
understanding of the religion and have a stronger memory than the
narrators of the higher isnad.

A few Miscellaneous Terms

Anonymous narrator
Anonymous narrator is an unknown narrator whose:

1) Person and personality is not known.
2) Person is known but characteristics are not known, i.e., his righteousness,
his ability to memorize and preserve is not known.
Ambiguous narration (Mub-ham Riwayah)
It is a narration in which the name of the narrator has not been mentioned.
For example: "A trustworthy person said". (It is not known, who is the person).
Ambiguous narrator (Mub-ham Rawi)
It is the narrator whose name has not been mentioned. (The narrators
mention is totally omiﬁed.) |

The innovator or innovating narrator

The Innovator

.[t is a narrator who belongs to the people of innovation. There are two Kinds of
Innovation; ;

1) Sinful innovation.
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2) Blasphemous imnovation.
Sinful innovation
The tradition of a narrator who is guill)' of a sinful innovation is
two conditions:
1) The narrator does not invite towards his innovation,
2) The narrator does not narrate anything that helps popularize
Blasphemous innovation

The narration of a person who is involved in blasphemous innovatio
accepted at all.

acceptpd .
Cpled With

it "NNovatig,

N is noy

It is not permissible to follow a da'if Hadith even iy the
merits of deeds

It has become commonly understood among the masses becayse of the
saying of the three aforementioned scholars (Imam Ahmed bin Hanbal, Abdyr
Rahman bin Mahdi and Abdullah bin Mubarak pg.114) that:

“ QWA il (b il edualy Sl g

"It is permissible to follow a weak (da'if) Hadith regarding the merit of
deeds."

But it must be remembered that this mention of 'da'if Hadith' here does not

mean the da'if Hadith according to present day terminology; it rather means the

hasan Hadith according to present day terminology, which was considered as
weak (da'if) Hadith in early days of Hadith science.

In addition to this, three other conditions are imposed for accepting these
traditions in the merit of deeds.
1. The Hadith should not be very weak.
2. The Hadith should conform with the established principles of the Quran and
Sunnah.
3. The Hadith should not contradict another stronger evidence.

I

Another condition that was added, is that if a da'if Hadith is reported, its

weakness should also be pointed out.
B

For non-Arab readers and listeners, it is essential to describe the weakness and
defect of Hadith in explicit words in the other language along with the respective
Arabic. If the terminology of Hadith is mentioned only in Arabic, there is
danger of misunderstanding amongst the masses and consequently they ¢an be

misled. They will think that the Hadith is "sahih".
__———‘—/
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Opinion of Dr. Subhi Saleh
he . } o
T Subhi galeh (compiler of 'Ulum al-Hadith) does not consider it

follow the da'if traditions in the merits of deeds even with the

rrﬂiSSible w ! .
; s mentioned above. His reasons are as follows:

hree condition

{
ma%e quantity of 'sahih’ and 'hasan' traditions that in their
" sence, We do not need to use weak traditions at all.
,[::the weak traditions are not solidly proved, our hearts and minds will
2. always doubt whether it is really the Sunnah of the Prophet (pbuh) or not.
3 Certainty and confidence are required in religion (Din) and Islamic law
. (Shari'ah), because they cannot be based on presumption and suspicion.
4. Like the [slamic law, the merits also have a basic importance in the religion
and the religion cannot be based on a weak foundation.
L —

The Opinion of Dr. Yusuf al-Qardawi

The great jurist of the Islamic world and a high-ranking leader of an
[slamic movement Dr.Yusuf al-Qardawi adds two more conditions in his book

Thaqafat al-Da'iyah (5 )\ WD), He says:

The Hadith about the merits of deeds should not consist of exaggerated and

embarrassing description.
The da'if Hadith about the merits should not clash with a sahih Hadith.

Look at a few extracts from his book:

"It is not correct to attribute weak and frail traditions to the Prophet (pbuh)
with certainty. Allama Suyuti writes in "Tadreeb Sharah Tagrib"

(i T = =1y4d) "When you want to relate a da'if tradition without its
isnad, do not say that the Prophet (pbuh) said this: (113 & é—-t-“ :13—-“3 Judy .
Likewise do not use any form of certainty; but say: "It has been reported from
him (pbuh) (Vi &2 &43), or it has reached us from him (38 &2 wadl), or it has
been transmitted from him (28 J.ijﬁ #L), or similar other sentences that have
the probability instead of certainty in them. For example, it has been narrated
by some people (p-i-;ﬂ-l—i {$33). The public speakers and preachers have made it
their habit to relate even the da'if traditions in certain forms like: 'the Prophet
(?b”h) said (@ Q-i" ‘3}—“) ;!Li)'. This method is totally wrong and it should be
given up without delay." (Thaqafat al-Da'iyah by Dr. Yusaf al-Qardawi).

(S 3L N i g 5132 1,01 1D

Itis a pity that many people who are engaged in Hadith, do not care much for
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these principles while narrating the traditions for persuasion 4
other relevant topics. People accepted these things in the past.
age the attitude to test everything on the touchstone of reaso
therefore, such exaggerated things are not acceptable ang peo
them that easily. Rather, it would not be astonishing, if people
about the religion itself after listening to such baseless tradit
questioning and criticizing it.

What can be greater proof of granting acceptance to such tr
traditionists than a great critic of Hadith like Hafiz Manzari ac
traditions for his book "At-Targheeb-wat-Tarheeb"

(79 7) (Sl Al iy 100 1 b

Hafiz Manzari has said in "At-Targheeb-wat-Tarheeb" Although i has
been reported by different ways including a group of the COmpanions thy
"Abdur Rahman will enter the paradise on his knees because of his excessiye
wealth (in this world)"; but none of its ways of reporting is free from Criticism
and none of these ways qualifies for the status of hasan Hadith on its own. If he
was wealthy, his wealth was evidence of this saying of the Prophet (pbuh):

(Rertdill) « Ll U A Ju i

"What a blessing is wealth for a righteous person."

The question is, why the status of this companion should be lowered in the
next world because of his riches? What is the reason for having this attitude
with this particular companion out of the whole Ummah, while we do not find
any such thing with regard to any other rich person. However, one thing is
established by sound traditions that the poor people of this Ummah will enter
paradise before the rich people. But this applies to all the rich people without
any exception. It is not correct to apply it to one particular person.

Advising the missionary and the preacher to avoid the weak and fabricated
traditions, Dr. Al-Qardawi writes: "As it is necessary for the missionary and the
preacher to stay away from the Jewish narratives and stories that have polluted
the clear fountain of Tafsir with their poisonous material, it is necessary for
them to stay away from weak and fabricated narratives as well because like the
Jewish stories, these weak and fabricated traditions are also found in abundance
in many books of Tafsir."

"These narratives include the 'elevated (marfu)' as well as the 'stopped
(mauguyf)' traditions. For example, the traditions that are attributed to 'Ali (RA)
and Abdullah bin Abbas (RA) etc., or the traditions that are attributed to the
successors like Mujahid, lkramah, Hassan Basri and Ibn Jubayr etc., or other
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like them who came after themy »
ﬂ{f‘:is the method of Ibn Abi Hatim, 1y, Mardaweyh, and Ibn J
ery kind of traditions including 'sound’, 'good’,
oot Fxfrr:f‘sir_ They have included the fabricateqd tra
2 ;?Sclm;s are sometimes 'marfu’, |
tra

(magtu)"" (e AR

sch arir Tabari to
'weak', and ‘denounced’
ditions as well. These

become common among the masses, they spoil thej
deed§ te their creed. The important things of Islam become unimportant and
dﬂmci::grtant things become important thus changing the priorities, like
:,r;i;;tor}f and essential acts get the st‘atus of valun}ary
get the status of obligatory and essential acts. Fc‘;rbi|dde
disliked becomes forbidden. Hence it is not permissible t
traditions in merits of deeds nor their publicity among th

I mentality and

o follow the da'if
€ masses is allowed.
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SUMMARY
Weak Traditions

I: The tradition that does not fulfill the five conditions of a 'sound traditiop
and four conditions of a 'good tradition’ is called a 'weak tradition',

2: There are many kinds of weak traditions.

(a) A tradition becomes 'hanging' or 'interrupted’ or 'perplexing’ or 'broken’
because of perceptible interruption or by interruption of the chain.

(b) A tradition becomes concealed or well concealed because of
imperceptible interruption.

(¢) A tradition becomes 'defective’ or 'denounced’ or 'renounced’ of
'fabricated’ because of defamation of narrator.

(d) A tradition becomes 'irregular’ or 'interpolated' or 'transposed’ or
‘additional' or 'distorted’ or 'shaky’ because of difference with the trustworthy

narrators

QUESTION

1: Do you think that the use of weak traditions is suitable or unsuitable in
the excellence of deeds or persuasion and intimidation? How far do you agree
with the point of view of Dr. Yusuf Al Qardawi? Why, if you agree; and why

not, if you do not agree?
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Fabricated Traditions
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Fabricated (Maudu') Traditions (C,.sy,)

Forged traditions are those which people have fabricateqy themse,
attributed to the Prophet (pbuh). These traditions have become C”'T‘rm,nvf\ ang
the masses. A student of Hadith must know these traditions g that h;dm“ng
save himself and the Muslim Ummah from their poisonous effects o Coylq
disseminate the sound traditions in their place among the masses. "Nsteq

Punishment for fabricating Traditions.
The Prophet (pbuh) warned his followers in the following words:

P 3 e T TS L") SRR E N uin P >
o G Gle 90 508 B8 iR Gl o38N 3 5205 oLs, é—‘i"u}
Ul Dl e bis 05 0 oL diids ool 4
(18,966:Cud> copd SUI : das! i)

"(People) hold fast to the Book of Allah! Such people are eXpecteg
come) who would love my traditions. So, whoever wil] attribute ¢, (to
something which I have not said, he should make his abode in Hell-Fjre amd

: ; an
whoever preserves something (correctly) from me. he MUSst narrate j¢ (,
others)." s
All the lies are not equal in status.

To attribute a lie or something false to the Prophet (pbuh) is the wors; kind
of infidelity. Hence the Prophet (pbuh) said:

€ G Bk ool S O 33 451 e Qa8 01 i e g
(1229:84> ol e T 0,4 ol 6okt sy i

"To attribute a lie towards me is not like attributing a lie towards anyone

(from amongst the common people). Whoever attributed a lie towards :m: has

made his abode in Hell-Fire."

Only the true and correct saying should be narrated:

The Prophet (pbuh) emphasized that only that Hadith, should be reported,
which is based on truth and veracity and about which there is certainty that it
has been reported by truthful and righteous narrators and which has been
certainly said by the prophet (pbuh). The prophet (pbuh) said:

4 -~ @ 25 - Bl 2. 2 2€ 2% - = . 2L 4
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Do not report too many traditions

"

outes a lie towards me must find his abode [

attr! \

H an example of a liar: |
A person should make sure that he 1S reporting the sound Hadith because

ihe Prophet (pbuh) said: |

A §omdsd 15 i o Hdsy G 0L 2
(o3 S 3y S a2y 0 gy Ly )
"Whoever narrates a Hadith from me ang thinks that it is false, he is one of
the liars."

ay the right thi
n Hell-Fire "
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prophecy and guidance about the liars: 4
A The Prophet (pbuh) said:
¢85 Y5 031 VRIS G (R Lo PTTEN
¢ 1Ly 1 sl
(18 2 Sl AN o8 ol o ol ren s
"There will be people among my followers towards the end (of this world)
who will narrate such traditions which

You and your forefathers had never
heard. Beware of such traditions and those who narrate them!"

The reasons and causes for the fabrication of Hadith
There are different reasons and causes for the fabric

ation of false traditions.

A few of them are mentioned below:

1) Political groups - the changing of the Shi'ites into a religious sect.

2) Fabrication of traditions about praises and eulogies of Imams by the
Shi'ites in general.

3) Fabrication of traditions by the followers of Sunnah to combat the abusive
language of Shi'ites.

4) To exaggerate the dignity of prophethood.

5) Organization of parties and groups on the basis of difference of opinion in

. the way of thinking or jurisprudence.
6) To achieve the pleasure of kings and princes.
7

To fabricate traditions for persuasion and intimidation in order to persuade
people for virtue and forbid them from sinful acts.
8)

Ignorant mystics and uneducated ascetics have also done this job. J
9) To get fame and popularity.

10) Creating excitement in a gathering, creating sensation.
11) To persuade people to recite the Qur'an (with good intentions).
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; y distinguish betwee ‘
essness of the narrator to disting etween the ke
and the words of the teacher. r
rder to make the chain look good.

12) Carel
Prophet (pbuh)
13) Concealing in ©

Study "A'san Usul-e-Hadith” (which is compiled by the B .
this book) for knowing reasons for the fabrication of traditiong and
for understanding their different types.

A few well-known fabricators of Hadith

There have been many wonderful people who transmitted each and ¢
Ve
saying and action of the Prophet (pbuh) to the next generations with Comp[L

ry
Cle

care and honesty. But there have also been some evil, wicked, Wretcheq |,
great liars who have fabricated false traditions and have attributed them to [Ed
€

Prophet (pbuh). A few of them are mentioned here.

1. Abdullah bin Saba
He was originally a jew and was known by the name of Ibn al-Sauda’

ean A e s
o o Bl gl gy SIS 8 G 01 D G i o

"Abdullah bin Saba was the first person to open a front against the

companions of the Prophet (pbuh)."

Hafiz Ibn Hajar writes with reference to Imam Sha'bi:

G G O 52 0

"The first person to attribute false sayings to the Prophet (pbuh) was Abdu]ja),
bin Saba."
2. Muhammad bin Saeed Al-Shami Masloob

The Abbasid Caliph Abu Ja'far Mansur hanged him in 150 A H.
3. Abu 'Asmah Nuh Ibn Maryam

He himself admitted that he fabricated traditions about the merits of
different Surahs of the Qur'an and attributed them to Ibn 'Abbas (RA).
4. Ghulam Khalil Iraqi

He was a devout ascetic and hermit. People respected him and the shops in
Baghdad were closed on his death. He used to fabricate traditions about the
excellence of recitals in eulogy of God. When he was asked about its reason, he
himself admitted, "We have fabricated these traditions to soften the hearts of the
masses." He was one of those people who used to do this cursed and
contemptible job with good intentions.
5. Abdul Karim bin Abi al-'Awja Magqtul

He himself confessed during the reign of the Abbasid Caliph, Mahdi, that
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4000 traditions. He used to make the lawful unlawful, and the

ful. Muhammnd Suleyman bin Ali. the Governor of Basarah,

. pin Ibrahim Al-Nakh'i Kufi

1 f.bricﬁ‘cd various traditions to please the Caliph Mahdi

" bin Sa'id Ajli al-Kufi

1 bin Abdullah al-Qasri, the Governor of Kufah executed him and his

:.o‘;a'd pin Darbam ol
¢ Was executed by Khalid bin Abdullah Al-Qasri, the Governor of Kufah,
Eid-ul-Adha in 124 AH.
Ahmed Al-Harwi
'Hc fabricated traditions against Imam Shafi'i.
10, Biyya? pin Sam'aan Mahdi Maqtul al-Zindiq
In the beginning he claimed to be the Mahdi, then he claimed to be a

het and then to be god. He was the first person to invent the doctrine of

. _arnation among muslims. He is famous by the name of Biyan al-Zindiq. He

n . -

:ms exacuted bY Khalid bin Abdullah Gasri.
11. Mugqatil bin Suleyman Balkhi

He made an offer to the Abbasid Caliph Mahdi that he would fabricate

wraditions about the superiority of the Abbasids if he liked.

12. Ahmed bin Ya'qub
He fabricated traditions during the reign of the Ommayyad Caliph Abdul

Malik.
13. Abdullah pin Muhammad
He used to join the isnad of one Hadith with the text of another Hadith. |

14. Abi al-Hazam Yazid bin al-Basri
He was a slave of Dinar (money). He used to fabricate fifty traditions for

one Dirham.
15. Abu al-Bakhtari Kadhdhab Qadi
He related a false Hadith to Abbasid Caliph Haroon ar-Rashid that, "the
Prophet (pbuh) used to fly pigeons.”
16. Meysarah bin Abdullah Iraqi
17, Wahb bin Wahb al-Qadi _
18. Abdur Rahman bin Zeyd bin Aslam 1
‘ 19, Ibn Abi Yahya Madani
20. Abu Daud Suleyman bin Umar al-Nakh'i
21. Amr bin 'Obeyd al-Mu'tazili (d.143 AH.)
— J—
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22. Muhammad bin Sa’ib al-Kalabi (d.146 A H )
23. Ahmed bin al-Hassan bin Aban al-Misri

Mischiefs of fanatic Shi'ites

The fanatic and extremist shi'ites are called Rawaafidy’ OF Ra_s
They fabricated false traditions and spread them among the maSgpsd,df!dhl.
moderate shi'ites also avoided these traditions. N4 the
1: Saying of Aamar Sha'abi about fanatic Shi'ites:

Aamar Sha'abi (deceased 104 AH) was the leader of fanatic
the begining. Then he repented and said: "If | fabricate traditions ogs
bin Abi Taalib, these people will become my slaves and fjj| my house ,_'_ﬁl'
gold or will start circumambulating my house. But I will never 4, thie ;'(';h
by God!” (Minhaaj Al-Sunnah) b,
2: Another saying of Imam Sha'abi about the fanatic Shi'ites:

The fanatic Shi'ites did not accept Islam for love of Allah.
rather, accepted Islam as 2 rebellion to Allah and for the sak. of
revenge from muslims. They are extremely faithless and heretjc peopl
3: The saying of Imam Malik about fanatic Shi'ites:

Answering a question about the fanatic Shi'ites Imam Maa|;x (deceaseg
179 AH) said:

Shlll"[eg irl

They,
taf\inq

€.

(QesW o) GRS L0 ¢ L (Y s
“Neither talk to them (fanatic Shi'ites), nor narrate (Hadith) from g, et
because they tell lies.”
4: The saying of Imam Shafi'i about fanatic Shi'ites:
Imam Shafi'i (deceased 204AH) says about the fanatic Shi'ites-

(g AN G 3 AEE LG i i

"I have never seen any group among the dissenters who are more prone to |
giving false evidence than the fanatic Shi'ites.”
S: Allaama Khaleeli writes about the fanatic Shi'ites in his book |
'Al-Irshaad’:

e bl By S e T e il o i sl
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“The fanatic Shi'ites fabricated about three hundred thousand traditions |
describing the merits of Ali (RA) and his family.” :
6: Shareek bin Abdullah Al-Qadhi:
He himself was a Shi'ite scholar but says about the fanatic Shi'ites:
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accept the narration from anyone whom you meet except the

"You can :
. Qhi'ites because they fabricate the traditions and then make them their

"ﬂn;]li\. 2
Hion.” oy :
g e normal Shi'ites also fabricated false
traditions

Besides the fanatic Shi'ites, the normal Shi'ites also fabricated false
raditions. The differences between Ali (RA) and Mu'awiyyah (RA) were
olitical. There was no difference of Creed between them but unfortunately,
these differences were changed into the difference of Creed later on and as a
cesult of this more than forty sects came into existence. For example: Al'vites,
Ja'frites, Bohrites, Agha khanites, Isma'eelites etc. Iraq was the centre of Hadith
cbrication where Shiites were in majority. Imam Malik had called it the mint
| (for forging the Hadith).
7: The saying of Imam Ibn Shihab Zuhri, the teacher of Imam Malik,

about Iraq:
8138 U G Gl o 7 e G Ll £
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“When a Hadith goes out from us (from Madinah) it is one span and when
it comes back to us from Iraq, it becomes one cubit."

§: The famous Shi'ite scholar Ibn Abi Al-Hadeed himself writes in the
commentaryof 'NahjAl-Balaaghah':

"Let it be clear that the falsehood has entered the traditions consisting of
excellence and praises through the Shi'ites.” (Al-Sunnah Wa Makana-tuhaa Fi
Al- Tash'reeh Al-Islami).

9: Fabricated traditions describing the excellences of Ali (RA):

The fanatic as well as normal Shi'ites have fabricated traditions

exaggerating the status of Ali (RA). Look at the following five examples:

IRR N R ] 643&3@;33313‘319&9651&'!}“"35;5‘3153 A
(& gaddt SN Ner Rl st D S Iy b (D

"Whoever wants to see the knowledge of Adam (AS), the understanding of
Nuh (AS), the gentleness of Ibrahim (AS), the dignity of Musa (AS) and the
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worship of Isa (AS) should see Ali (RA)."

(heae? o) Y s gl (IS (1,0 91 a1 = b
"Love of Ali (RA) is a good deed with which no sin can harm dhd 1
hatred is a sin with which no good deed can be beneficial." IS
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"There is a guide for every nation and he is Ali (RA)."
10: The Hadith about 'ghadeer-e-khum' is fabricated:
Among the traditions fabricated by the Shi'ites is the tradition of
'ghadeer-e-khum'. According to this tradition, on his return from the last Haij

the Prophet (pbuh) said at ghadeer-e-khum:
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"Ali (RA) is my trustee, my brother and he is caliph after me. You muys
listen to him and obey him."
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"Invoke Ali (RA), the manifestation of wonders! You will find him helpful

in all your afflictions and worries."
A false Hadith attributed to Abdullah bin Abbas (RA):

"A trial is coming and whoever of you is present at that time he must stick
to two things: To the book of Allah and to Ali bin Abi Taalib (RA); because I r
(Ibn Abbas R.A.) have heard the Prophet (pbuh) saying while he was holding
my hand: Ali (RA) is the first person who believed in me and he will be the first
person who will shake hands with me on the Day of Judgement. He is the
'Farooq' of this Ummah who will distinguish the truth from the falsehood." F

Followers of Sunnah and fabrication of Hadith

When the false traditions fabricated by the Shi'ites became common and they
started blaming the companions, some of the followers of Sunnah also started
fabricating false traditions describing the excellence and superiority of the

e e
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( prophet (pbuh) Look at the following few examples.
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of Judgement, it will be said to Abu Bakr (RA): "Admit anyone

u wish."

he rightly guided Caliphs:

the Day
¢ aradise whom YO
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(ah Almighty (Who is) in the heaven dislikes that Abu Bakr (RA)
5 ake any mistake on the earth.”
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wOn the Day of Judgement Abu Bakr (RA) will be on one corner of
Hawdh Al-Kawthar' (the Reservoir of Abundance) and Umar (RA) will be on
] 3\ f|

the other corner.
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"[t is written on every leaf of each tree of Paradise: "There is no God but

Allah, Muhammad is the Messenger of Allah, Abu Bakr Siddique (RA) and
Umar Faroog (RA) and Uthmaan Zunnawrain (RA)."
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"[{ is written on the Throne (of Allah): No one is worthy of worship except
Allah, Muhammad is the Messenger of Allah, Abu Bakr Siddique (RA,) Umar
Farooq (RA), Uthmaan Shaheed (RA) and Ali Al-Ridha (RA)."

False traditions in praise of Mu'awiyyah (RA):
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"On the Day of Judgement, Mu'awiyyah (RA) will be raised in such a way
that he will be covered with the sheet of light of belief."

S O ra Y
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"Three persons are safe near Allah: 1, Jibreel, and Mu'awiyyah (RA)."
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"0 Mu'awiyyah! you are from me and I am from you."
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"I will not fail to find anyone in paradise except Mu'awiyyah. When he wij|
come to me after sometime, 1 will ask him: "O Mu'awiyyah! where have yoy
come from?" He will say: "I have come from Almighty Allah who was greeting
me, hugging me and was saying to me: '"This is the reward of what wag

decreased from your honour in the world."
Warning: One should not misunderstand from these fabricated traditions that

the praises and excellences of the rightly guided Caliphs, Mu'awiyyah and other
companions (RA) which are described in the sound and good traditions to be
wrong.
The traditions fabricated for exaggeration in the
dignity of Prophet (pbuh)
The exaggeration and extremism in the dignity of Prophet (pbuh) was one
of the basic causes for fabricating false traditions. A few of these are mentioned

here.
1: False Hadith about the light of Muhammad (pbuh):

BRI TER < TRy
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"Indeed the light of Muhammed (pbuh) has been created from the light of

Allah."
| 2: False Hadith about the sweat of Prophet Muhammad (pbuh):

S5 e &8 (35 G RS LN G G ST
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"When I was taken to the heavens (during my night journey to the

heavens), my sweat dripped and roses grew from it."
3: False Hadith about the hair of Prophet Muhammad (pbuh):
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v took a hair from the beard of the Messenger (pbuh) of Allah and he
(pbuh) said: "You will not be hit by a calamity."
4: False Hadith about Prophet Muhammad (pbuh):
(dadd o) S9D) oy RAAS Oy
" was the prophet while Adam was at the stage of water and dust. (He was

reated yet)."
5. False Hadith about the creation of Prophet Muhammad (pbuh):

(S Dy o) Lo il &I Y
"If you were not created, 1 would not have created the heavens."
6: False Hadith about the seal of prophethood:
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o] am the last of prophets. No prophet will come after me except that Allah

not €

wills."
7. False Hadith about kissing the nail of the thumbs:

When the Mo'azzin (caller for prayer) says: i Jissridss A
(1 witness that Muhammad is the Messenger of Allah.).
The listener should say:
L lie - PR 3 oty i ¥ ST lSi s R S i e il
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"] witness that Muhammad is the slave of Allah and His Messenger, and |
am very happy with Allah as my Lord and [slam as my religion and with

Muhammad (pbuh) as my prophet" and then he should kiss his thumbs and wipe

his eyes with them. This person will deserves my intercession.

(/.ﬁ(:..«bﬁf)

False traditions fabricated because of extremism in
juristic differences

rted blind following of jurists,

d their juristic verdicts, that

attribute false traditions to

After the third century Hijra, when people sta
they became so extremists about their Imams an
their prejudice and factionalism persuaded them to
the Messenger (pbuh) of Allah.

Look at the following false traditions
prejudices:

in order to understand the juristic

tiall S o a5 09 508 S 05 als i & 1

"Whoever recited behind the Imam, his mouth will be filled with fire."
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"Whoever raised his hands in the Ruku (bowing down position) hi: o
is not accepted.” Praye,

(Y pe 2 P Sy i) '3
“(Angel) Jibreel led me in the prayer near Kaabah and he recited oudly
the name of Allah the Most Gracious, the Most Merciful)." . n |
False traditions about Imam Abu Hanifah and Imam Shafi'ee:
0 B A U 0 Gy g
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"There will be a man among my followers by the name of Aby Hanifa. 4
is the lamp of my Ummah." - He
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"There will be a man among my followers by the name of Idrees (Imam
Shafi't) who will be more harmful than Iblees (the devil) for my followers "

False traditions fabricated to please the Caliphs ang
to get financial benefits from them

The worldly people fabricated false traditions in order to please the kings I
and princes and achieve financial benefits from them and attributed these
traditions to the Prophet (pbuh).

Look at a few traditions of this kind:
I Ghiyaath bin Ibraheem Al-Nakh'ee Al-Koofi:

He was a sycophant courtier of caliph Mehdi Abbasi. When he saw g
pigeon in the hand of the caliph, he added the words (or a bird) in a Hadith of
the Prophet (pbuh). He wanted to tell the caliph that his hobby was exactly
according to the Hadith. The Prophet (pbuh) had allowed competition in three
things in a Hadith and he added the fourth into it.
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“The competition is not allowed in anything except in Jousting or in horse

or camel race, (or birds race)."

2. Ahmed bin Yaqoob:
He was sitting in the court of caliph Abdul Malik Ummavi while a melon
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\ brought in the court. This man immediately fabricated a Hadith about the
wil

melon and narrated it:
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»Eating melon before the meal cleans the stomach and cures the disease."
Caliph Abdul Malik gave him a hundred thousand dirhams for narrating

(his false Hadith.
3. Traditions were also fabricated in order to please the Abbasid Caliphs:

Look at the following example:
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"When it will be hundred and thirty fifth year (O Abbas), it will be
your year, it will be the year of your children Saffah, Mansoor and Mehdi."
4. Likewise another sycophant, flatterer by the name of Magqaatal bin Sulaimaan
Bal'khi said to Abbasid caliph Mehdi:
"If you wish I can fabricate traditions about the family of Abbas (RA)." Caliph
Mehdi said to him: "There is no need for it." (Tadreeb Al-Raavi)
5. There was another self-seeking wordly man by the name of Abi Al-Hazam

yazid bin Sufyan Al-Basri who used to hang about in the mosque of Basrah. He
used to fabricate fifty traditions for one dirham. (Al-Abaateel Wal Manaakeer).

Fabrication of Hadith for persuasion and intimidation

Some people used to fabricate traditions for persuasion and intimidation.
These were the people who used to do a bad deed with good intention. There
was such a person in Kufah by the name of Ghulam Khaleel. He was an ascetic,
devotee and pious person who lived the life of reclusion. He was popular among
the people because of his apparent style of life. When he died, the people of Iraq |
closed their businesses. (Qanoon Al-Maudhoo'aat wal Duf'aa, Muhammad Tahir |
bin Ali).
He fabricated traditions about the excellences of incantations and ‘
invocations. He himself confessed it saying: "I fabricated traditions in order to |
soften the hearts of people.” ‘
1. A Shameless Fabricator:
An example of this type of fabricator was a shameless, false preacher in the
Rasaafah mosque. Once in his sermon from the pulpit of the mosque, while f
Imam Ahmed bin Hanbal and Yahya bin Mo'een were present in the mosque, he
presented a fabricated Hadith, attributing it to these two great scholars of
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"Ahmed bin Hanbal and Yahya bin Mo'een narrated to us and sajg lhc

heard from Abdur Razzaaq on the authority of Qataadah on the authority of

Anas who said that the Messenger (pbuh) of Allah said: "Whoever saig (5,

there is no God except Allah, from every word Allah will create a bird wiy, 1
golden beak and feathers of coral.”

After the sermon both the scholars met him and said: "We never narraqeq

any tradition to you! Why are you using our name?" This shameless person

immediately said: "Is there only one Ahmed bin Hanbal and one Yahya bjn

Mo'een in the world?"
2. False Hadith to persuade for the fast of Ashurah:
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"Whoever fasted for the day of Ashurah, Allah will write for him the
worship of sixty years." (It shoud be noted that Habib, a narrator of this
tradition, is a liar. But their are authentic Hadith recommending the fasting on
the 9th and 10th or the 10th and 11th of Muharram from the sunnah of the
prophet (pbuh) -- Bukhari)

Fabrication of Hadith because of asceticism and
mysticism

Some people were extremely ascetics and devotees but they were very
weak in the knowledge of Hadith. They did not have the ability to differentiate

between the sound, weak or fabricated traditions. They used to spread weak and
chainless traditions among the masses, so the great scholars always doubted
their knowledge. Look at the sayings of a few scholars of Hadith:

The saying of Rabee'ah bin Abdur Rahman, the successor of companions
and teacher of Imam Malik. (deceased 133AH):

Many of our brothers are such that we hope for the blessings of their
prayers but we will not accept their evidence in any matter, if they give
evidence. (Al-kafaayah fi [lam-Al-Rawayah)

Saying of Imam Malik (Deceased 179AH):
| found seventy narrators near these pillars (of the Prophet's mosque) but |
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pad : .
ot any Hadith from them. If they were appointed custodians of the
acce

. they would prove to be trustworthy, but they are not worthy of

. \ (ol'narfﬂli“g the Hadith). (Al-Kafaayah)
; .o bin Saced Al-Qattaan (Deceased:198AH)
man for one Hadith whom | can trust for one hundred

afaayah) In other words a man can be reliable for wealth
for the knowledge of Hadith.

asury

fYahy
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cannot trus

dinars.” (AI-K

cannot be reliable

put he < of Imam Jalaaluddin Suyuti:
J |
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+There are many types of fabricators of Hadith; but the most harmful

g them are those who are considered as ascetics and pious who fabricate
on '
o reward in the Hereafter.”

raditions i ; ;
ditions for saints and mystics:

Two false tra
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w0 sit with the saints in humility is the best kind of 'Jihad' (struggle in the
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False tradition to prove that the Prophet (pbuh) was a sufi (May Allah

Forbid).
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"The security is in secluded life.”
"The Prophet (pbuh) came to a gathering of sufis and danced until he tore
his shirt" (May Allah protect us from such speech).
False traditions about the different degrees of saints and sufis:
The sufis have divided their elders in different grades and have given them
different names, which they have attributed to the Prophet (pbuh), by

fabricating traditions in order to authenticate them.
The famous traditionist Ibn Qaiyam Al-Jawziah (Deceased 751 AH) says:
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"All the traditions about 'Abdaal', 'Aqtaab’, 'Aghwaath’, 'Nugbaa’, ‘Nujbaa’,
and 'Autaad’ are fabricated (these are the grades of the saints)."
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"There are thirty ‘Abdaal' in this Ummah like Ibrahim Khaleelullah
The famous scholar of Hadith Allaamah Sakhawi (Deceased 902 A}y, says.
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"There are many elevated traditions about "Abdaal’ reaching Anag (RA);

but all of them are weak."
False traditions about the patched garment of sufis:
The traditions about the patched garment of sufis are fabricated, gz the

famous scholar of Hadith Allaamah Sakhaawi says:
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"Neither the patched garment of sufis existed nor was it ever given to
Hassan Basri by Ali (RA)."
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"Do not blame the sufis and those who wear patched garment."”

Fabrication of Hadith for fame and popularity

There was a time when the traditionist were respected and they were very L
famous. People came to them from distant places in order to learn Hadith from
them. People became jealous of them and so they fabricated false traditions in
order to get cheap popularity.

1: An apparently religious person fabricated fourteen false traditions and he
used to narrate these to others. Then he fabricated another tradition and thus
completed fifteen traditions. Someone asked him: "How did you get these
traditions?" He said:

"This is the blessing of Almighty Allah." (Al-Kafaayah Fi llam
Al-Rawaayah)

2: Maisarah bin Abd Rabb-e-he was a great fabricator of Hadith but he
was so popular among the masses that the people of Baghdad closed their
businesses for mourning at his death. (Tadreeb Al-Raawi)

Fabrication of traditions for causing sensation 1.

There were some people who used to narrate wonderful and strange events
in order to provide pleasure to the ears. They increased the warmth of the
gathering by their speeches. They were not only humorists and witty persons
but they also held the distinguished position of traditionists. The following
persons were included among them: Abi Ali Musa bin Raza, Abbas bin Waleed,
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. A|-Lahbi and Qasim bin Behraam.
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Ali b1 he following few traditions which are based on such humours and
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»Allah has 2 rooster whose neck 1s beneath the Throne of Allah and whose

feet are under the earth.”
e

-4, 14 SR AR R =03 3 45 w2 1t §.% o
,ﬁﬂqﬁﬂjlﬁﬁwuh}t‘hﬂi—!%@wgwwlyv 2

@ 9 r.h }u,_ah M P [k VN )

»when Allah Almighty manifested Himself on "Mount Sinai", the
mountain split into six hills; out of which three fell in Makkah, and three fell in
Madinah."
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"“The red rose was created from the sweat of Jibreel (Gabriel), the white
from my sweat and the yellow rose was created from the sweat

v 2k

rose was created
of '‘Buraaq' on the night of "Me'raaj.”
False traditions fabricated in order to persuade the
recitation of Qur'an

Included among those who fabricated false traditions with good intentions
were the people who wanted to persuade others for the recitation of Holy
Quran. So they started fabricating false traditions about the excellences and
merits of every surah of the Holy Qurian.

Allaamah Jalaaluddin Suyuti says:
e 9\'51 S ) Jigl Egas i
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"“The long tradition that describes the excellences and merits of different
surahs separately is certainly false and fabricated."
Ibn Shaqeeq says:

"The tradition narrated on the authority of Abi bin Ka'ab, which describes
the reward of different surahs, has been fabricated by heretics."

Confession of Nooh bin Maryam, the fabricator:
"When | saw that the people are going away from the Holy Qur'an and are

149

v ' B



Hadith

e

Dar aLH'kmah
getting more interested in the jurisprudence of Imam Abu Hanifyy), and
military campaigns of the prophet (pbuh) by Ibn Is'haaq, | started fabricafi e
traditions about the excellences and merits of Qur'anic surahs." (lem-c-al-/\ ; 3
fi A'haadeeth Al-Rasool -- Le-ibn Atheer) | S00]
False traditions describing the merits of Surah Yaseen:
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"Every thing has a heart and the heart of the Qur'an is Yaseen Whoey
| e ; - er
recited Surah Yaseen, it is as if he has recited the Qur'an ten times."
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Summary

False Traditions

|- The messenger of Allah (pbuh) forbade his followers to attribute
fabricated traditions to him. Forbidding them strictly and the prophet
(pbuh) W amned them that such people are dwellers of Hell-Fire.

5. The traditions were fabricated with evil intentions as well as with
good intentions.

3. There are many reasons for the fabrication of traditions. The
scholars of Hadith have separated and distinguished the 'sound’ (sahih)
and 'good' (hasan) traditions from the weak (da'if) and fabricated
(mudu) traditions which required a very detailed research work and
for which they deserve the gratitude of the whole muslim Ummah.

4- It is essential for every muslim to acquire the knowledge of Qur'an
and the knowledge of 'sound' and 'good" traditions. He should ascertain
about the Hadith and Sunnah which he wants to follow that it is the
saying or the action of the prophet (pbuh).

5- The recognition of fabricated traditions is necessary, otherwise, it is
possible that a person may follow a fabricated tradition falsely
attributed to the prophet (pbuh).

Questions

1:- How did the prophet (pbuh) warn us about the false traditions?

2:- What were the reasons and stimuli for fabricating false traditions?
Give one example of each.

3:- What evils are spread in the society by the propagation of false
traditions?

4:- What should a sincere preacher do in the presence of a lot of
'sound’ and 'good" traditions while a lot of false traditions are also

spread among the masses?
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Useful Arabic books to recognise false

Name of Book
I :-Al-Abaateel wal Manaakeer

2:-Al-Aathaar Al-Marfoo'ah fi
Akhbaar Al-Maudhoo'ah
3:-Tadreeb Al-Raawi

4:-Tazkiratul Maudhoo'aat
5:-Tazkiratul Maudhoo'aat

6:- Silsilatul Ahaadeeth Al-
Dha'eefah wal Maudhoo'ah
7:- As-Sunnah wa Makaanatu'haa
fi Tashree' Al-Islami
8:- Lisaan Ul-Meezaan
9:- Minhaaj As-Sunnah
10:- Meezaan Al-Ehtedaal
I 1:- Al-Laali Al-Maudhoo'ah
12:- Maudhoo'aat-Al-Kabeer
13:- Jaami Al-Usool fi
Ahaadeeth Ar-Rasool
14:- Al-Manaar Al-Muneef
I5:- Al-Kifaayah fi [Im il-
Rawaayah
16:- Kashf Ul-Khifaa
17:- Al-Maqaasid Al-Hassna

traditions

Name of Author
Allaamah Hussain bin
[braheem Al-Jawzaqaani
Maulana Abdul Hay'ee
Farangi Muhalli
Allaamah Jalaaluddin
As-Suyuti
Allaamah Muhammad Tahir
bin Ali Al-Patni
Allaamah Muhammad bin
Tahir Al-Maqdisi
Muhammad Naasiruddin
Al-Albani
Allaamah Mustafaa
As-Sibaa'ee

Hafiz Ibn Hajar Al-Asqalaani
Imam Ibn Taimiyyah

Hafiz Shamasuddin Az-Dhahahbi
Jalaaluddin As-Siyuti

Mulla Ali Qaari Al-Hanafi

Ibn Atheer

Ibn ul-Qayyam Al-Jauzi
Khateeb Baghdaadi

Khateeb Baghdaadi
Muhammad bin Abdur
Rahman Sakhaawi
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Name of author

Maulana Muhammad
Su'ood Alam Qasimi,
Administrator

Religious Studies, Muslim
University Aligarh.

Maulana Muhammad Tagqi
Amini, Qadeemi Kutab
Khana, Maqaabil

Aaraam Baagh, Karachi

Maulana Muhammad Yahya
Gaundalvi, Sahoo-Waalah,
Sialkot.

ﬁ;| Urdu books to recognise false traditions.







Dar al-Higkmah

viethod and sources of
compilation of Hadith




H.djth D.; al

Method and sources of compilation of Hadig,

This chapter has been compiled with some modification Por
The Compilation of Hadeeth' by Shaykh Abdul Ghaffar Hassyp, Reh ¢ bogy
In it we are going 10 analysis and see the way Hadith have beep, Pfolc::aa ‘
preserved from the time of the Prophet (pbuh) till the Preshen daed
methods used for gathering, compilation, classification, formatjop, o Y. 7
of Hadith over this time have been classified into four periods. w

They are:

he
ritir.g

The First Period

This era extended from the lifetime of the Messenger of Allah
until the first century Hijrah. During this period Hadith was gathe
memorization, teaching and compilations. The famous memorizers of Hadig,
start from the sahaabah (companions), who wrote and taught Hadith ¢, their
students the tabieen (successor). Some of the biggest narrators of Hadit
among the sahaabah were:

(Pbuh)
red by

|. Abu Hurairah (RA) d.59AH, narrated 5374 Hadith.

2. Abdullah Ibn Abaas (RA) d.68AH, narrated 1660 Hadith.
3. Aishah (RA) d.58AH, narrated 2210 Hadith.

4. Abdullah Ibn Umar (RA) d.73AH, narrated 2630 Hadith.
5. Jabir Ibn Abdullah (RA) d.78AH, narrated 1540 Hadith.
6. Anas Ibn Malik (RA) d.93AH, narrated 2286 Hadith.

7. Abu Saeed Khudri (RA) d.74AH, narrated 1170 Hadith.

These are just a few of the sahaabah who narrated more that a 1000 Hadith
cach. The sahaabah were followed by their students the tabieen (successors)
who strived endlessly to gather and write the treasure of the sunnah of
Muhammad (pbuh). Some of the famous tabieen of the first period were:

Saced Ibn Musayyabd.105AH.

Urwah Ibn Zubair d.94AH.

Salim Ibn Abdullah Ibn Umar d.106 AH.

Naafi d.l 17AH, (servant of Abdullah Ibn Umar).
lkrimah d.107AH, (A freed slave of Ibn Abbas RA)
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The Written works of the First Period

qa“hccﬁl Saadiqaa
> has been attributed to Abdullah Ibn Amr al-Aas (d. 63 A
h.’.ld a gI‘L‘ill IO\"C for Writing‘

1

This h : at the age
17)- He taking notes and whatever he heard
the prophet Muhammad (pbuh) he would write it down. For this he hag

ermission from the Messenger of Allah (pbuh) and this treatise is
osed of about 1000 Hadith, It remained secure and preserved within his
Com.T for a long time. All of it can be found in the Musnad of Imam Ahmed
famlzb Gaaheefa Saheehaa ‘
ﬁmis is attributed to Humam Ibn Munaddeh (d.101). He was from the
famous students of Abu Hurairah (RA); he wrote all the Hadith from his
eacher Copies of this manuscript are available from libraries in Berlin
(German)') gnad Damascis (Syria); Imam Ahmed Ibn Hanbal has categorized
all of this Saaheefa in his musnad, under Abu Hurairah (RA). This treatise,
after considerable Clem by p"- Hameedullah, has been printed and distributed
from Hyderabad (India) and it contains 138 narrations. This Saaheefa is a part
of the Hadiths narrated from Abu Hurairah (RA), most of its narrations are in

Bukhari and Muslim; the words of the Hadith are extremely similar and there
o no major differences between them.

3. Saaheefa Basheer Ibn Naheek

He was a student of Abu Hurairah (RA), who gathered and wrote a

reatise of Hadith which he read to Abu Hurairah (RA), before they departed,
and he \'eriﬁed lI.

4. Musnad Abu Hurairah (RA)

It was written during the time of the companions. Its copy was with the
father of Umar Ibn Abdul Azeez, Abdul Azeez Ibn Marwaan, the governor of
Misr who died in 86 AH. He wrote to Katheer Ibn Urrah instructing him to
write down all the Hadith he heard from the Companions and to send them to
him. Along with this command, he told him not to send the Hadith of Abu
Hurairah (RA) as he already had them.

And the Musnad of Abu Hurairah (RA) was hand-written by Ibn
Taymiyyah and is available in a library in Germany.

5. Saaheefa Ali (RA)

We find from Imam Bukhari's checking that this collection was quite
voluminous and it had in it issues of zakat, and from the actions that were

permissible or impermissible in Medina, the khutbatul-Hajjah al-Widah and
Islamic guidelines.

Of

the P

ar
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6. The final sermon of the Messenger of Aljy), (pbuy .k‘\
On the conquest of Makkah the Messenger of Allah fpi:’
Yamanee (RA) to write down the final sermon. b lolg Al
7. Saaheefa Jaabir (RA) " S

His students, Wahb Ibn Munabbeh (d. 110AH) and Sy
Lahkaree. collected the narrations of Jaabir (RA). Ip, i they :ﬂ)’man ’
of Hajj and the Khutbatul-Hajjah al-Widah. role doyy, , iy

8. Narrations of Aishah Siddeeqa (RA)

The narrations of Aishah Siddeega (RA) were Written b
nephew, Urwah Ibn Zubair. Y her 5“-'dem

9. Hadith of Ibn Abbas (RA) ‘

There are many compilations of Hadith of Ibn Abpye
Jubair would compile his Hadith.

10. The Shaaheefa of Anas Ibn Malik (RA)

Sa'eed Ibn Hilaal narrates that Anas Ibn Malik (RA
everything he had written by memory; whilst showing us he would ENtion

"] heard the narration from the Messenger of Allah (pbuh) say:
would write it down and repeat it to the Messenger of Aljah (bb Mmyse|f
would affirm it."

11. Amr Ibn Hazm (RA)

When he was made the governor and sent to Yemen he wag Riven w.:
instructions and guidance. Not only did he protect the guidelines bu': Wittey
added 21 commands of the Messenger of Allah (pbuh) and he maqe . _hc alsg
form of a book. INto the

12. Risallah of Samurah Ibn Jundub (RA)

This was given to his son in the form of a will; this was a great tre

13. Sa'ad Ibn Ubaadah (RA)

He knew how to read and write from the time of jahiliyyah.

14. Maktoob Naafi (RA)

Sulaymaan Ibn Moosa narrates that Abdullah Ibn Umar (RA)
dictate and Naafi would write. Would

15. Ma'an narrates that Abdur-Rahman Ibn Abdullah Ibn Masud took oy
a book and whilst raising the cover he would say: 'My father wrote this ' t

If the research were to continue the number of examples and ocCurTences
would be too great. During this time the companions (Sahabah) and the Major
successors (tabieen) concentrated on using their memories to write. During the
second period the gathering of Hadith started.

(RA), Saeeg .
n

an
uh) so u.,atdhl
¢

aSure,
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The Second Periog

.. neriod related to the first halr of the se
1'11:5'Plimc a major group of the tabjeen (suc
q ”“;iccn compiled earlier works int
: ers of this time were:

cond Century Hijrah and

dur
the tabat

L e A c(llﬂp“
fam¢ ymad Ibn Shihab az- Zuhri d. 124 AH
M ““ln Malik Ibn Juraij d.1S0AH in Makkah
Abe Al- Awzaa'ee d.157Ah in Shaam (Syria)
ol mar Ibn Rashid d.153AH in Yemen
Th:ingufynn ath-Thawree d.161 in Kufah
m

There were many other scholars like Imam Malik

_Mubaarak (Khurasan), Imam Leyth [bp Saad

Ibn al d Imam ash-Shaybaanee. These great Scholars

Shﬂ';";';cngcr of Allah (pbuh), athaar of the sahaab
the

s of the tabieen (successor), accompanied with
ic ,
. es of the particular statements,

(Madinah), Abdullah
(Misr -Egypt), Imam
gathered the Hadith of
ah (companions) and

explanations and the
SourC

The written works of the second period

Muwatta of Imam Malik, written between 130 - 141 AH
Jaami Sufyan ath-Thawree d.161AH

Jaami Abdullah Ibn al-Mubaarak d.181AH

Jaami Imam al-Awzaa'ee d.157AH

Jaami Ibn Juraij d.150AH

Kitab al-Akhraj of Qadi Abu Yusuf d.182AH

Kitab al-Athar of Imam Muhammad d.] 89AH

The Third Period

This period extended from about the second half of the second ce
Hijrah till the end of the fourth l.ccntury Hijrah. Concerning the Sunn.ah. alot
took place during this period which helped shape the future of the science of
Hadith. The Hadith of the Messenger of Allah (pbuh), athaar of Ihe. sahaabah
(companions) and statements of the tabieen (succe.tssor) were categorized afld a
distinction was made between them, because until Sy all three were written
all together in one book (like in the Muwatta). Narration’s that were accepted
were gathered separately and the books of the second centu.r}' were checked
and authenticated. During this period not only were th narrations g.athercd but
to preserve Hadith, the scholars formulated the science of Hadith (Uloom

ntury
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Hadith.

al-Hadith), on which many books have been written,

The Sciences of Hadith (Uloom nl-llnunh)

1. Asma ar-Rijaal: In this science the condition, birth, ¢
‘ ; » deg
and students of narrators were gathered in detail anq N th, teac

Tl l ? \
judgements on position of narrators, as to whether they w hese d

ety
trustworthy or unreliable, were made. € truyy,

2. Ilm Masat Alah al-Hadith (Usool of Hadith): |, the |; '
knowledge the standard and rules of Hadith, their authcnticily an;g tof thi

were established. Weaknesz
o Ilm Ghareeh al-Hadith: In this knowledge the Meaning of
words (in Arabic) were investigated and researched. d'fﬂcuh
4. Ilm Takhreej al-Hadith: From this knowledge we fi

particular Hadith pertaining to a particular science can be foyng f]rr;:j“ ‘:;]here a
known books of tafsir (exegesis of the Qur'an), beliefandjmisprudence € we||
5. Ilm al-Hadith al-Mawdoo'ah: In this science e peo. l
knowledge have written books in which they separated the maudog (fabf- € of
and forged) narrations from the authentic ones. ICateq
6. Ilm Naaskh wal-Mansookh: In this science one of the most f
works is that of Muhammad Ibn Moosaa Haazamee (d.784AH) Mous
7. Ilm at-Tawfeeq Bayn al-Hadith: In this science the authentic (sahj
Hadith that seem to contradict each other have been explained and resolveq ih)
8. Ilm Mukhtalif wal-Ma'atalaf: This science mentions the name; .
narrators, their kunyah's, titles, parents, fathers or teachers, whose Names m:
have shown similarities and due to this a person may have made a Mistake. y
9. IIm Atraaf al-Hadith: This science helps to find a narration, the book
of Hadith in which it may be found and its narrators. For example, "Actions
are but by intentions....... " If you wanted to find all the words of thjs Narratiop
and its narrators then one would need to refer to this science and the detaileg
books of this science.

10.  Figh al-Hadith: In this science all the Hadith related to rulings ang
commands were compiled.
Compilers of Hadith in the Third Period
I. Imam Ahmed Ibn Hanbal d.241AH: Who wrote Musnad Ahmed with
30,000 Hadith.

2. Imam Muhammad Ibn Ismaeel Bukhari d. 246AH: Who wrote Sahih
al-Bukhari in 16 years. It is the most authentic book of Hadith.

— - J
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e yslim 1bn Hajaaj al-Qushairee d.261 AH: Who wrote Sahih
' (man nt;d this book is rated highly in categorization.
USI"; vood d 975AH: Who wrote Sunnah Abu Dawood with 4800
Dav '
. ,\bu
H“d‘lh't_Tirmidhec d.279AH: Who wrote Jaami Tirmidhee.
g, Imam :n_NiSf’i 4.303AH: Who wrote Sunnah al-Mujtabah.

6. Imam (bn Majah d.273AH: Who wrote Sunnah Ibn Majah.
m

a
7, Im om these seven books, their were many other books of Hadith
art 1T

compiled and published during this period.
" The Fourth Period

AP
ich were

iod extends from the start of the fifth century Hijrah up until
The works done during this period included explanations, footnotes and
"o of important books of Hadith into other languages. More books
nce of Hadith were also written, plus summaries and
ns of the famous books of Hadith were also undertaken, like [bn
. ¢ yoluminous explanation of Sahih Bukhari and Imam an-Nawawi's
nt? St'on of Sahih Muslim. The people of knowledge, due to their keenness
exp‘at:: lnecessity of time, compiled books of Hadith taken from the books
?::ich were written or compiled in the 3rd Century Hijrah. Some of those are:

1. Mishkaat al-Masabeeh of Walee-ud-Deen Khateeb.

2. Riyad us Saaliheen of Imam an-Nawawi d.676AH.

3. Muntaqa al-Akhbaar of the Mujaddid of Deen Abul Barakaat Abdus
_Salaam Ibn Taymiyyah d. 652AH (the grandfather of Sheikh ul-Islam

Ibn Taymiyyah d.728AH).
4. Buloogh al-Maraam of Ibn Hajr al-Asqalaanee d.852AH.

This PeT

exp|analio

It is evident that the Sunnah of the Prophet (pbuh) has remained intact
and has been preserved in the books of Hadith. The written form of these
Hadith dates back to the time of the Prophet (pbuh) when it was compiled by
the sahaabah, then passed on to their students the tabieen followed by their
students the tabatabieen after whom the scattered Hadith started to take the
form of large books which were being compiled according to the established
science of Hadith.

Today with the progress of science and technology one can access a large pool
of information starting from the history of the narrator, the sources of Hadith,
the different books it's compiled in and the grading of the Hadith just at the
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touch of your computer. On the internet vast amounts of info

rmali()n

" by the

] a Tl T 10 “ Tt o “) c_'tlf . ! " .
Hadith can be accessed umvnm} ntly for research by scholarg p
ordinary people for their daily queries
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Categories of Books of Hadith
according to Soundness

divided the books of Hadith in four cat
¢

The traditionists have
rength of their traditions.

according to soundness and st

First Category of Books of Hadith

Imam Bukhari
. Imam Muslim
... Imam Malik

(Deceased 256 AH)
(Deceased 26 AH)
(Deceased 179 AH)

Sahih Bukhari
Sahih Muslim
Muwatta Imam Malik--

Second Category of Books of Hadith

E_...;rq--

According to the authenticity, some of the narrators of the following bog
have a lower status than the narrators of the first category. However, the -
considered to be trustworthy. P
4. Sunan Nasa'i Imam Nisa'i (Deceased 303 AH)

(There are less weak traditions in Nisa'i than any of the Sunnah Arba'gh

books .)
5. Jami' Tirmidhi Imam Tirmidhi (Deceased 279 AH)

Sunan Abu Dawood - Imam Abu Dawood  (Deceased 275 AH)
Third Category of Books of Hadith

The following books contain both sound and weak traditions but m
them are reliable traditions. e

7.  Sunan Ibn Majah e Imam Ibn Majah (Deceased 273 AH)
8. Sunan Darami .. Imam Darami (Deceased 255 AH
9. Musnad Ahmed - Imam Ahmed (Deceased 311 A )
10. Sahih Ibn Khuzeymah- - Imam Khuzeymah (Deceased 354 AH)
11. Shaih Ibn Hibban ------Imam Ibn Hibban (Deceased 354 :
12. Mustadrik Lil-Hakim--- Imam Hakim (Deceased 405 o
13. Sunan Beyhaqi - Imam Beyhagqi (Deceased 458 ::{n
14. Sunan Darqutni - Imam Darqutni (Deceased 385 AH)
15. Kutub (books of) Tabarani - Imam Tabarani (Deceased 360 AH)
16. Tasneef (books of) Tahawi---Allamah Tahawi (Deceased 321 A :
17. Musnad Shafi'i - Imam Shafi'i (Deceased 204 AI}-I{;
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.l The Fourth Category of Books of Hadith

i
The following compilations are a collection which include a 1ot of

rthless stuff. There are a lot of false and fabricated traditions in them These
wo are the prop of preachers, historians. sufis and later day jurists Thess
hﬂFS need to be examined strictly.

h‘]Ok-sras‘a,nif(\s ritings of) Ibn Jarir Tabari

Ig Kutub (Books of) Khatib Baghdadi

.I,n Tasanif (writings of) Abu Nu'eym Asfahani
:I Tasanif (writings of) Ibn Asakar

~»  Tasanif (writings of) Deylami Sahib-e-Firdaus
;_;‘ Tasanif (writings of) Kamil Ibn Adi

2. Tasanif (writings of) Ibn Mardaweyh

25 Tasanif (writings of) Waagqidi

= (Teacher of Ibn Sa'd)

(Deceased 310 AH)
(Deceased 463 AH)
(Deceased 430 AH)
(Deceased 371 AH)
(Deceased 509 AH)
(Deceased 365 AH)
(Deceased 410 AH)
(Deceased 207 AH)
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Hadith

1. Jaami' (plural Jawaami)

The book of Hadith which has traditions on every subject js . I
Specially it includes chapters on beliefs, conjunctions. Soﬁenina led damp
etiquettes of food and drink, tafsir, history, the life of the Pro ithe heart:
standing and sitting in prayer, travelling, qualities angd defects -(pbuh)
Examples of such books: » tria

(8 ons) - AT D) 1 ) o o el 22

.
eyl
2. Musnad (plural Masanid) ks
In a Musnad, the traditions are arranged according to the alphabet; |
. . ¢
of the names of the Companions. The lineage of the Companions a:d Ordey
services for Islam are mentioned and then the traditions reported by g thejr
recorded. For example: M are
a) Musnad Imam Ahmed bin Hanbal (Deceased 24} Al
b) Musnad Abi Dawood Tiyaalsi (Decensed 208 AH)
¢) Musnad Baqi bin Mukhlad (Deceased 296 AH))
3. Mu'jam (plural Ma'ajim)
In a Mu'jam the traditions are recorded in alphabetical order of the pa
Mes

of elders, cities and tribes. For example:
a) Mu'jam Kabir (Tabarani) (Deceased 360 AH)
b) Mu'jam Mutawassat (Tabarani)

¢) Mu'jam Sagheer (Tabarani)

4. Mustadrik (plural Mustadrikat)

Mustadrik is a book of Hadith in which the traditio};s are collected
according to the conditions of some other author that are not found in the book
of the actual author. For example: Mustadrik Hakim 'Ala al-bahiheyn (Imam
Hakim Nishapuri Deceased 405 AH). In this book Imam Hakim has tried to

collect traditions according to the conditions of Imam Bukhari and Imam
Muslim.

S. Mustakhrij (plural Mustakhrijat)

In a Mustakhrij a traditionist narrates the traditions given in the book of

. a'-Hlk‘n.h
Types of Books of Hadit} \
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ﬂ; / writer with his own isnad. Thus this second isnad Joins the first
- irs

nt“"“r‘ come S1age. For example:

nd hﬂl,;takh’i-i Abi Bakr Isma'il Ala Sahih al-Bukhari

2) Mu-'»"‘“"ij Abi 'Awanah 'Ala Sahih Muslim (Deceased 316 AH)
' bi Ala Tusi 'Ala al-Tirmidhi

b Mustakhrij A
¢) Muslakhfij Muhammad bin Abdul Malik bin Aiman Ala Sunan Abi

pawood.

6 1\-lus=l“'"‘f
na Musannaf the tradi
jurislic (figh) chapters. For example:

ssannaf Abdul Razzaq

tions of every Companion are arranged in the order

of

M

(Deceased 211 AH)
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Where can you find sound traditions

1. Sahih Bukhari
It is the compilation of Imam Bukhari (d.256 AH) and the complete name

of the book is: Al-Jami' Al-Sahih Al-Musnad Al-Mukhtasar min Umoor Rasqo|
Allah (pbuh) wa Sunanehi wa Ayyamihi:
Wiy ) A J gy S o L2 ol el
It has been said about Sahih-al-Bukhari

’ SRk . ” »- P | BT
"3;"'3"@"-"‘ ii?;'l.-!lq ?411 c..il

"The most authentic book after the Book of Allah is Sahih al-Bukhari."

Imam Bukhari completed this book in sixteen years.

a) The total number of traditions in Sahih al-Bukhari including the
annotations, is 9,082. Annotations mean those traditions in which some
narrators have been eliminated from the chain.

b) The total number of traditions including the repetitions, is 7,275.

¢) According to the research and numeration of Allamah Qasim al-Rafa'j the
number of traditions without repetitions is 2,360,

d) The number of tripartite in Sahih al-Bukhari is 22. (Tripartite are the
traditions that reach the Prophet (pbuh) through only three links.)

2. Sahih Muslim

It is the compilation of Imam Muslim (d.261 AH) and the total number of
traditions in Sahih Muslim is 7,563. According to the beauty of arrangement, it
is superior to Sahih Bukhari: but regarding the examination of the narrators, the
standard of Imam Bukhari is higher than that of Imam Muslim. The number of
annotations in Sahih Muslim are much less. The style of Muslim is more Jucid
than that of Sahih Bukhari.

The number of traditions after elimination of repetitions in the volume

published recently by Allamah Muhammad Fawad Abdul Bagqi is 3,033 and
including the repetitions their number is 5,777.

Note: Imam Bukhari and Imam Muslim are called Sheikheyn. The Hadith that
has been extracted by both the Imams is called “Glé 3-2-" (agreed upon). The
e 1= . =

number of these traditions is 2,326. In view of the partial differences their
number decreases to 1.906

nl
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\-Lo'lo’ WalMarjan (ab}}]ij y’l‘) tThe Pearlang the Cory)
'\“,n‘-‘h Muh.-.mmmll_l awad Al-Baqi has collected in s book "Al-Loflef
den.” all the lradnu.ms that are common in Sahih al-Bukhari and Sabil
il .\'IJJﬂ": urdu translation has been published and the number of
\1051_'::;1;,33:_2) traditions recorded in "Al-lo'lo' wal Lga
v LR

Marjan" is 1 906,
quwatta Imam Malik

This hook was written bt?lv.ncen‘ 130-140 AH and Imam Malik died in 179
He collected 1,720 traditions in Muwatta'. including 600 ‘elevated’, 222
\H wed. 617 'stopped’ and 275 sayings of the successors. In other words
"nw.::i’ the traditions of the Prophet (pbuh), ‘

Muwatta' includes the legal
jons of the Companions, the successors and those after them.
ni ) . § i
T Generally Muwatta' is not included in the six sound bo

iy a book of Hadith but also contains the le
el NN
s the Successors, otherwise, its

1. N

oks because it is noy
gal opinions of the Companions

4 traditions are equal in status to those of
;:,Lhafi and Muslim. But why shouldn't they be, since they have been written a

_entury before Sahih Bukhari and Muslim and they reach the Prophet (pbuh)
:hmugh just two or three links. In Muwatta' there are forty (40) binary traditions

¢ the traditions that reach the Prophet (pbuh) through only two links.
r The literal meaning of Muwatta' is ‘trampled'.

In other words it means the
Jh which has been trodden by the scholars and great religious leaders or the
path 0 which they all ngrt{c Among the four grand jurists this honor belongs
only 10 Imam Malik that his book of Hadith is written by his own pen, while
susnad Abu Hanifah, Musnad Shafi'i and Musnad Ahmed are written by their
audents. Shah Wali Allah says that the legal sharpness of "Kitab al-Umm" of
fmam Shafi'i and "Kitab al-Athar" of Imam Muhammad bin Hassan
As-Sahybani is indebted 10 the Muwatta' of Imam Malik.

The Abbasid Caliphs Mahdi (4,168 AH), Haadi (d.170 AHN), Haroon
al-Rashid (4194 AH), Ameen (d.198 AH) and Mamoon (d218 AH) travelled
from Baghdad 1o Hijaz for the Muwatta' of Imam Malik. Many commentaries
of the Muwatta' have been written, The famous ones among them are the
commentaries of Khattabi, Qadi 'Ayad, Suyutl, Zargant and Shah Wali Allah.

The Shx Sound Books (Sihaah Stttah)

’Iiu-H;:-n_rl, Muslim, Abu Dawood, Nisa'i, Tirmidhi and Ihi
known ms "Sthaah Sicah' (thhe six sound books), Bt it

Majah are commanly

should be remembered
fhat nmong these st books only Tmam Bukharl and Tmam Muslim have taken

upon themselves o colleet only sound waditlons in thelr books. The rest of the
four ook are canlled "Sunnah Arba'aly'

e e
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Important note about Sunnah Arba'ah (the four canonjcq| boolks

Sunan Arba'ah (Abu Dawood, Nisa'i, Tirmidhi and Jbp Majah) :
sahih, hasan da'if and maudu Kind of traditions. These four books e gem:lud“:
called sound because the dominant part of these books consists neraly
traditions (The 'six sound books' does not mean that all the traditions
in all of them are sound, except for Bukhari and Muslim which only have
(sahih) traditions, the other four books (Sunnah Arba'ah) have PFEdomi:O"nd
sound traditions. It rather means that these are the most authentijc l:.C‘mj‘nll
Hadith that can be relied upon.) S of I

Some scholars have included Sunnah Darami instead of Sunnah [pp
in the six canonical books. In Sunnah Darami the denounced and irregular
Hadith are comparatively less in number. It has higher (shorter) isnads g
number of tripartite traditions (Hadith with isnad of three links) in jt A
than that of Bukhari.

It has already been said that the traditions of the Muwatta of Imam Malik |
are equal in status to the traditions of Bukhari and Muslim.

(The total numbering of hadith vary between different prints of the same book
of Sunnah because the different authors who research and republish the book
use their own numbering methods and thus the difference.)

of 50und

Maja,h

nd the
€ more

4. Sunan an Nisa'i

It is the compilation of Imam Nisa'i (d.303 AH), and it has altogether 5,753
traditions. Sheikh Abdul Fattah Abu Ghudah has researched and published j; in
eight volumes along with the commentary of Suyuti and annotations of Sindh;.

The number of weak traditions in Sunan an Nisa'i are less than all the other
books (excluding the two sahihs which have none) and according to the
research of al-Albani it has no fabricated Hadith in it. Sheikh Naasiruddin
al-Albani has published the sound Nisa'i and weak Nisa'i separately.

According to the statistics given below the number of sound traditions in
Sunan an Nisa'i are more than 92%.

1) The number of sound traditions in Sunan an- Nisa'i (by 5.296
al-Albani)

a) The number of weak traditions =224

b) The number of very weak traditions =6

¢) The number of miscellaneous weak traditions = 217

d) The number of fabricated traditions =Nil

R .
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P

ol number of weak traditions in Daif (weak) Sunan
S Th .

isa'l (bY al-Albani)

“tal number of sound and weak traditions

pespli e S

Dt 447
;]l‘l'-\

5,743

4

) T¢
—

an at-Tirmidhi
s the compilation of Imam Tirmidhi (d.279 AH) which ac
and numeration of Allamah ‘lzzat Abdullah Abbas has a

5, sun
It
h‘.\'Cnf“h

rudl“”“'\' 1 3 S
t Although Imam Tirmidhi records the good and weak traditions

4. he mentions the status of every Hadith along with it and
ause of weakness.

cording to the
total of 3,963

along with
also brings

Ihc -_“ull'l

o light the ¢ _

He also records the different sayings and legal opinions of the compani
ons,

the SuCCesSsors and other Islamic jurists.

Sheikh Naasiruddin al-Albani has published the sound and weak tradit;
separately- According to him more than 80% of the traditions in Sunan at- ons
Tirmidhi are sound.

7 The number of sound traditions in Sahih Sunan at-Tirmidhi] 3,402
(Published by al-Albani) y

a) The number of weak traditions =551
b) The number of very weak traditions =32
¢) The number of miscellaneous weak traditions = 232
4) The number of fabricated traditions =17

2) The total number of weak traditions in Da'if (weak) Sunan 832
4t-Tirmidhi (published by al-Albani)

3) Total number of sound and weak traditions 4234

6. Sunan Abi Dawood
It is the compilation of Imam Abu Dawood (d.275 AH) and it is the bes
source for juristic and legal problems. According to the saying of Imam Abt
Dawood himself, it has 4,800 traditions; but including the M u
number of traditions in Sunan Abi Dawood are 5.182 e total
Imam Abu Dawood says that he has not in'clud.ed ith i
hii any Hadith is his book
which is abandoned by all the traditionists. He also e 5
weak traditions. Xplains the weakness of the
Sheikh Naasiruddin al-Albani has published the sound and weak

traditions separately. According to his statistics
: ; more than 78% iti
in Sunan Abi Dawood are sound. S U traditions
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1) The number of sound traditions in Sahih Sunan Abi Dh il |
| (Published by al-Albani)

a) The number of weak traditions =773
b) The number of very weak traditions =6
‘ ¢) The number of miscellaneous weak traditions = 34¢ nt,*, '
d) The number of fabricated traditions =2 Y

! 2) The total number of weak traditions in Da'if (Weak) S’:
abi- Dawood (published by al-Albani)
3) Total number of sound and weak traditions

7. Sunan Ibn Majah

| It is the compilation of Imam Ibn Majah (d.273 AH) a
| research of Allamah Muhammad Fowwad Abdul Bagi, the num
‘ in Sunan Ibn Majah are 3,341. Out of these 3,002 tradition i

the five books of Hadith (Bukhari, Muslim, Nisa'i, Abu Daw .
| The number of additions in Sunan Ibn Majah are l-"

) l;;{. ¥
el o

-' tradmonlsts 78 of them are fabncaled According to thg, rese
‘ Naasiruddin al-Albani only 41 traditions are fabricated and mq
its traditions are sound. T

(7

1) The number of sound traditions in Sunan Ibn Maj
(Published by al-Albani) _. ,
a) The number of weak traditions =624 ""ﬂ'f;’:{‘
[ |b) The number of very weak traditions =108 ':1
| [c) The number of miscellaneous weak traditions = 103
J d) The number of fabricated traditions =4|

| [2) The total number of weak traditions in Da'if (weak) Su _
Ibn Majah (published by al-Albani)

‘ 3) Total number of sound and weak traditions

Wl

Other Books of Hadith

8. Sunan ad- Darami

It is the compilation of Imam Darami (d.255 AH), whic
have included in the six canonical books and have declared Sunar
be lower than Sunan ad- Darami because the denounced and irreg
are comparatively less in it. Its chains are higher (shorter), an
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raditions with a chain of three narrators) is more than that of

1|-|“ |

Lkhar!
4 (bn Khuze mah

< the compilation of Imam Ibn Khuzeymah (d.311 AH) which is called

I |]‘“ }d\“’“-\mnh and it has been published recently in four volumes with

Mf-._w\f_mn‘ commentary and extraction of Dr. Muhammad Mustafa al-A'zami.

€ ;-w“l of 3.078 traditions, but the traditions of Ibn Khuzeyma have high

of soundness. The standard of Sahih Ibn Khuzeymah is higher than the
bn Hibban and Mustadrik Hakim,

0 _.‘;lhih

It has a

' 4 of Sahih 1
stand:

10. Sahih {bn Hibban

compilation of Imam Tbn Hibban (d.354 AH) who was a student of Ibn
Khuzeymah. Imam Ibn Hibban was less meticulous in selections of traditions as
e ed to Ibn Khuzeymah. Allamah Ala-uddin Ali Ibn Balban (4739 AH)
" fone the editing and appreciation of Sahih Ibn Hibban, called
“ gl ot et ;4 o\=>Y' " which has been published in ten volumes. It
i not correct 10 Say that most of the traditions of Sahih Ibn Hibban have been
Jen ot SabLER Khuzeymah because only 301 traditions are common
setween Sahih Ibn Hibban and Sahih Khuzeymah. The standard of Sahih Ibn
Hibban is higher than Mustadrik Hakim.

It is the

11. Musnad Ahmed

It is the compilation of Imam Ahmed bin Hanbal (d.241 AH). The Musnad
is a book in which the traditions are collected in the order of the names of the
companions (instead of the topics) and the plural of Musnad is Masanid. There
are about forty thousand traditions in Musnad Ahmed, but eliminating the
repetitions their number drops to approximately twenty eight thousand. The
aumber of traditions in the recently published edition are 27,634. v

12. Mustadrik Hakim

It is compiled by Imam Muhammad bin Abdullah Hakim (d.405 AH) and
he was called Hakim because he was not just a scholar but also the governor of
his area. Without repetition it has four thousand traditions but the total number
of traditions in Mustadrik Hakim is 7,275. Imam Hakim shows negligence,
therefore, the status of his book is lower than the status of Sahih Ibn
Khuzeymah and Sahih Ibn Hibban.

Hafiz Shamsaddin Dhahabi (d.748 AH) has reviewed the Mustadrik,

therefore, the traditions of Mustadrik Hakim are accepted after the clearance of
Imam Dhahabi.
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13. Sunan ad- Darqutani

[t is compiled by Imam Darqutani (d.385 AH) who was COnSidelzed t

| the leader of the art of critical examination. Hafiz Ibn Salah and Imam suo be
| have declared 'Sunan ad- Darqutani' to be the most authentic book after lheyu-“
| canonical books of Hadith. Along with every Hadith in his 'Sunan' lmsm:
Darqutani clarifies its soundness or weakness. il

14. Sunan al- Beyhaqi

| It is compiled by Imam Beyhaqi (458 AH) whose full name was Ap

( bin al-Husseyn bin Ali bin Musa bin Abdullah. Beyhaq is the name of a Vﬂ:::i
| near Nishapur to which Imam Beyhaqi belonged. He was the Student of Ap,
| Abdur Rahman Sulami and he belonged to the Shafite school of thought, b
| was an expert of Hadith and its defects. He had the ability and the o

| understanding of joining and putting together the contradictory traditions.

| 15. Mishkat al-Masabih

Mishkat al-Masabih, in fact, is the collection of traditions taken from
different books of Hadith. First of all, Hussain bin Mas'ud Baghvi (d. 516 AH)
| compiled this book by the name of Masabih al-Sunnah and every chapter of the
book had two sections. The first section had the traditions of Bukharij and
| Muslim while the second section had the traditions of Tirmidhi, Abu Dawood,

Nisa'i and Ibn Majah.
After about two hundred years, Wali al-Din Muhammad bin Abdullah
al-Khatib al-Umari (d.743 AH) added a third section in every chapter and
| named it as "Mishkaat Al-Masabih". It should be remembered that the third
section includes every type of Hadith the sound, the good, the weak and even

the fabricated.
Its new edition published in three volumes with the research of Sheikh

Naasiruddin al-Albani (d.1420 AH), the renowned traditionist of our age,

contains 6,285 traditions.

The Gradation of Sound Traditions

The sound traditions have been divided into different grades. The ﬁrst.
grade is considered the highest and the last grade is considered to be the lowest:

1. The sound Hadith that has been reported by both Imam Bukhari and Imam

Muslim (Sheikhyn). This type is the first grade.
2. The sound Hadith that has been reported only by Imam Bukhari.
| 3. The sound Hadith that has been reported only by Imam Muslim.
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Hadith that fulfils the conditions of Sheikheyn (Bukhari and
it is not found in Sahih Bukhari and Sahih Muslim.

| | Hadith that fulfils the conditions of Bukahri but is not found in
Y l‘\' \\‘“n\ L

o+ ol-Bukhari 2 ik .
qahih al { Hadith that fulfils the conditions of Muslim but is not found jn
rhe sound I

1€ \\‘“”d
§

Jim) bt

hih Muslim. :

\‘ﬂllh._ u:d Hadith that is sound according to Ibn Khuzeymah and Ibn
1., hgl u] but does not fulfill the conditions of Sheikheyn. (Lowest grade)
H‘.h han,

Imam Bukhari (d.256 AH)

fmam vuhammad bin Isma'il bin Ibrahim al-Bukhari was born in 194 AH
' died in 256 AH in a village called Kl.lartang nf.:ar Samarqand. In search of
;’ﬂ: & he went twice to Egypt and Syria, four times to Basrah and several
H‘M\!‘.'I;o Kufah and Baghdad. He had a wonderful memory and he started
WT: \'trmng traditions before the age of ten. He wrote traditions from more than
mi“l\k-gg.nd‘leat.‘hCrS and had remembered one hundred thousand sound and two
ﬂfj:jlrjed thousand unsound traditions. (It should be remembered that according
Tj?nc iraditionists the narrations with one text (matn) but different chains
(isnad) are considered different traditions.) Sahih Bukhari is his famous book
for which he spent sixteen years in collecting and compiling all the traditions.
After completing his Sahih, he presented it to the great traditionists of his time,
like Imam Ahmed bin Hanbal, Yahya bin Mo'een and Ibn Mu'in and all of them
liked his book. .
Muhammad bin Suleyman Ibn Faris said: "I have heard Imam Bukhari
saying: "l saw the Prophet (pbuh) in a dream; I saw that | am standing in front
of him (pbuh) and I had a fan in my hand with which I am flying away the flies.
| asked the interpretation of this dream from those who could interpret the
dreams. They said, "You will remove the falsehood from the Prophet (pbuh).
(i.e. the false traditions attributed to the Prophet (pbuh)). This dream
encouraged me for the compilation of this book."
Muhammad bin Yusaf Farbari said that Imam Bukhari used to say: "l have

not written any Hadith in this book without taking a bath and praying two
Rak'at."

Juristic school of thought of Imam Bukhari

Allamah Subki and Ibn Hajar said that Imam Bukhari belonged to Shafi'i
school of thought while Hafiz Ibn al-Qiyyam says that he was a Hanbalite.
Some scholars say that he was an absolute jurist (Ags>s) himself.
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| Following are a few of the Famous Teachers of Imam allki." =

Ishaq bin Rahawayh (d.238 AH). Ali bin Madini, Dhahhak bjp

| (4212 AH). Obaidullah bin Musa Abbasi (d.213 AH), Abdul Quddus bjy H.:d
| Khaulani (d.212 AH) and Muhammad bin Abdullah Ansari. 3

| The Chain of narrators of Imam Bukhari (ZSGAH)

Muhammad (pbuh) 11AH

&7 l [

I" Anas bin Salamah bin| | Aishah (R.A.) | | Abu Hurairah JMN;-.
- [Malik (RA)[|  Akwa' 57 A.H. (RA) 57 AH. [[Mutam (R A y |
93 A H. (RA) 59 AH.
74 AH. [
| A
Hamid Yazid bin Urwah bin Saeed bin | [ Muhammad bjn
Al-Taweel | | Abi Obaid | [ Zubair 94 A.H.| | Musayyab ||Jubair 100 A H_
143 AH. | | 145 AH. 94 A H. i
Muhammad | | Makki bin Hisham bin Imam Zuhri 124;
bin Ibrahim Urwah 14 A H. - {ith
Abdullah 215 A.-H. el
al-Ansari “. ::
215 AH. Imam Malik 179 AH. |

Abdullah bin Yusuf 218 A H.

Imam Bukhari 256 A.H.

4
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bove chart you can see that two of these five chains reach
e a

, at 1:1; om Imam Bukhari through three links and the rest of the
n

s between the Prophet (pbuh) and Imam Bukhari,

”]L‘ ' hav C
s e

I:nlh,\\l"r- 4.279 AH), Imam Muslim (d.261 AH), Ibrahim bin Ishaq
4 Muhammad bin Ahmed Dolabi. ;

|mal

\'li ;\H) an

yporri (¢ 1lnd‘~ of students studied Sahih Bukhari from him and more than

' taries have been written about Sahih Bukhari.

Thous
20) commen

ight? Jowing are 8 few of the famous commentaries:
The fo gari Sl Hafiz Ibn Hajar Asqalani (d.852 AH)
e ari + Badruddin ‘Aini (d.855 AH)
[ mldt:h]g Garl i Allamah Qastalani
A Arsnddts = '
Imam Muslim (261 AH)
. Muslim bin Hajjaj bin Muslim Qusheri Nishapuri was a very great
Imﬂ:f Hadith like Imam Bukhari. He was born in Nishapur in 204 AH and
tm;h:]: trc i1 261 AH. He toured Iraq, Hijaz, Syria, and Egypt in search of
diea ¢

ledge and his famous work is Sahih Muslim. He also benefited from the
knowleds .

teachers of Imam Bukhari. ' | |

* 4hih al-Bukhari is considered superior to Sahih Muslim by the scholars of
adiih More than fifteen commentaries of Sahih Muslim have been written but
th‘c most famous is the commentary written by Imam Nawawi (676 AH).

mam Muslim's juristic school of thought

Most of the scholars consider him to belong to the Shafi'ite school of
thoucht; however Imam Muslim has differed with Imam Shafi'i in some issues.
The fact is that he was an independent jurist like Imam Bukhari.

The following are his famous teachers

Saeed bin Mansoor (227 AH), Abu Mus'ab (242 AH), Imam Ahmed bin
Hanbal (241 AH), Amr bin Suwaad (245 AH), Hurmalah bin Yahya (244 AH),
Yahya bin Yahya (233 AH) and Imam Ishaq bin Rahwiyah (238 AH).

The following are his famous students

Imam Tirmidhi (279 AH), Abu Hatim Razi (277 AH), Musa bin Haroon
(274 AH), Abu Awanah Ya'qub bin Ishaq (276 AH), Muhammad bin Abdul
Wahhab al-Fara (272 AH), Ali bin Hussain (261 AH) and Hussain bin
Muhammad bin Ziyad (289 AH).

'

177




Hadith l
Dar ""'"lln,

ah

Imam Malik bin Anas ((“;’AH)\

Imam Malik bin Anas was born in 93 AH and died in 179 AH |
Al-Munawwarah, at the age of 86 years. He was known as the ; M.din
Madinah and Imam of the City of Migration (e gl i3 platy, I ¢ SCholay of

, : ’ ook |
forty years to compile and edit he famous book called "Muwatta" ;':'T Mﬂlik
. d&l

traditions of the Prophet (pbuh), the Muwatta contains the sayings and °
of the Companions and their successors. Many commentaries of Muwga o
been written and the commentaries of 'Allamah Ibn 'Abd al-Barr (46? iy
Jalaluddin Suyuti (911 AH) and Shah Wali Allah, the traditionist of Defh ),
AH), are the famous amongst them. The chains of the Muw.u‘(l:nﬁ
comparatively fewer links because his time was closer to the time of the propue
(pbuh). & |

The famous among his teachers are as follows:

Rabi'ah al Ra'y (136 AH), Zaid bin Aslam (136 AH), Nafi (117
Sharik bin Abdullah (140 AH). Zuhri (124 AH), Abu al-Zannad (130 AH) A}?' |
bin Abi Sa'id al-Magbari (120 AH) and Hamid al-Tawil (142 AH). P

The following are his famous students:

Imam Shafi'i (204 AH), Muhammad bin Hassan Shaibani (a student
Imam Abu Hanifah) (189 AH), Abdullah bin Mubarik (18] AH), and Abdull:l:

Ibn Wahb (197 AH).
The following are some of his friends and contemporaries who also

benefited from Imam Malik.
Imam Auza'ee (157 AH, Syria), Imam Thawri (161 AH, Basrah), Sufyan bin

Uyeynah (198 AH), Leyth bin Sad (175 AH, Egypt), Ibn Jarij (150 AH) ang
Sho'bah bin Hajjaj (170 AH).
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Summary
of books of Hadith according to soundness,

sok of Hadith is "Sahih Al-Bukhari®.
hook of Hadith after "Sahih Al-Bukhari" is "Sahih

ooty
- authentic b

uthentic

Musi™ L aevated traditions of "Muwatta Imam Malik" are equal to
, \fuslim” in status.

3 1+ books of the "six sound books" besides 'Sahih Bukhari' and
. (2) 'Sunan an Nisa', (b) 'Sunan Abi Dawood’, (c) ‘Sunan at
o . 4 (d) 'Sunan ibn Majah’.

8 -“I'Jdmnns of the "six sound books" are not s?und. However, only
e have been collected in Bukhari and Muslim.
o rbaah” (Tirmidhi, Nisa'i, Abu Dawood, Ibn Majah) are generally

\.‘. ' the "six sound books" because most of the traditions included in
\ _.;‘\‘xk\ are sound.

e re g;..—c «ome books of Hadith which include worthless stuff and which
- hoth sound and weak or even fabricated traditions. These books must
. -L-\\ «d and examined strictly.
: L;!,:H'L:ml Al-Masabih™ is a good and useful collection of traditions. This
._ . has one chapter on every topic which is divided into three sections. The
- section contains the traditions of "Sahih Bukhari" and "Sahih Muslim”"
;\-..\I\--farc: hundred percent (100%) reliable, the second section includes the
wadions of "Sunan Arba'ah™ which are mostly sound and the third section
Jn all kinds of traditions including sound, good, weak and fabricated.

Questions
| -Describe the four categories of books of Hadith according to the soundness
and mention a few books belonging to each category?
2- What is meant by 'Jaami', ‘Musnad', 'Mu'jam’, 'Mustadrik', 'Mustakhrij' and
‘Musannaf'?
- According to the research of Muhammad Naasiruddin al-Albani which

book out of "Sunan Arba'ah" contains more sound traditions and which book
contains more weak traditions?

4:- What are the grades of sound traditions?

§:- Write a short note on the life of Imam Bukhari.
6:- Write a short note on the life of Imam Muslim.
7= Write a short note on the life of Imam Malik.

& -
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Gradation of Narrators
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Gradation of narrators

Altogether, there are twelve grades of narrators. Six among these g,
grades of integrity and six are the grades of criticism.

re the

Definition of Ta'dil (Ratification)

"Ta'dil" means the ratification of the integrity of the narrators and this
category has six grades. The first two grades indicate the higher level of
ratification, the second two indicate the middle level of ratification and the
two indicate the low level of ratification.

last

Definition of Jarah (Criticism)

“Jarah” means the criticism of the narrators of Hadith. Some have been
subjected to mild criticism, some to strong criticism and some to very strong or
severe criticism. Criticism also has six grades. The first two grades prove mild
criticism, the second two prove stronger criticism and the last two prove very
severe criticism. In the light of the last and severest criticism the narrator is
determined to be a greatdeceiver, fabricator and a confirmed liar. « 4.4

Degrees of Integrity {1'a'dil) anu their Words

-The two higher degrees of integrity

The traditions of the first, second and third grades of narrators are worthy
of argument, although some of them are superior to others. The highest degree
of integrity is that of the Companions. Regarding the integrity of the narrators,
Hafiz Ibn Hajar Asqalani, puts the Companions on the top.

Definition of a Companion

A Companion is the person who had met the Prophet (pbuh) in a state of I
Islam and died as a Muslim (although he may have lived in apostasy in
between).

There is consensus of opinion among the scholars that:

"yl o g W G dia
The Companions (RA)are all considered as just, although, they may have ‘
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oot involy ed during the period of trials (i.e. the period of the Caliphate of
|thman (RA) and Ali (RA)).

The integrity of the Companions means that none of
in falsechood knowingly regarding the Hadith of the
conduct will be considered like a judgment which g
correct and gets one reward if it is incorrect.

them can be involved
Prophet (pbuh). Their
els two rewards if it js

The Companions are the custodians of Islamic law and Allah Alm

selected them for the company of the Prophet (pbuh). The Prophet (pbuh)
their period, the best of all the periods

ighty
called
(in human history). Hence all the
Companions will be considered just and honest regarding the knuwltdge of
Hadith

First two grades of integrity

1. The narrator of the first grade

He is the narrator of topmost quality and worthy of acceptance. The

elective form (on the measure of . ) is used for his ratification or his
confirmation is made with the words of a superlative degree. For example:

J"‘.f“ | ".;,d-‘ (He is the most reliable person)

_!-E! jl 5 SN ,  (The most authentic among the people)
c. <=l ) ,_,q-J\ W (Heis extremely sound and strong)

2. The narrator of second grade

o

o

He is the acceptable narrator and two adjectives are used for his ratification. For
example:

a. "11'; D (very reliable)

b, "c3*a (Reliable and strong)

c.  gks .k (Expert and strong)
4 R @

(Reliable and vigilant)
Middle two grades of integrity
3. The narrator of third grade

This narrator is also acceptable but only one word is used for his
ratification. For example:

:
nt
e

a Reliable i,‘
| b " Worthy of argument

ol Strong

[ o, ) rt

s ‘Expan
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e. "Jl Just

The traditions of all the above narrators are considered sahij and mog;

are the narrators of Sahih Bukhari and Sahih Muslim. of them

4. The narrator of the fourth grade

(The traditions of the narrators of the fourth and fifth grades are not worth
of argument, but they are mentioned as a review for investigation and 4
recognition)

This narrator is not worthy of argument and not acceptable but his
traditions are recorded and examined. His integrity is accepted for ratification
but his memory is not ratified. Most of the narrators of this grade are considered

hasan. For example:

a. "9yl . (Very truthful)

b. j.}.ﬁjl HES (Firm on the truth)

C. M{Jl :’.,.. "in.} (Truthful but has weak memory)

d. “rLi'j'I i o4 a3l (Is truthful but has elusions) =

e. u.h.-i. ’ (Makes mistakes but not blunders
. &\ : (There is nothing wrong with him.)
g ol 4~ (There is no objection to him.)

Lower two grades of integrity
5. The narrator of the fifth grade

This narrator is also unacceptable and not worthy of argument but his
narrations are written and examined. The words used for him bear no sign of
ratification. For example:

a. "c,.-'h ":aﬁ (He is a sheikh of teacher)
b. AU LEgy) (People report from him)

6. The narrator of the sixth grade

The traditions of the narrators of the sixth grade are not considered worthy

of argument. They are written but are not viewed for investigation because the
P S—

weakness of the memory of the narrator is clearly known in this grade. Although
it is the last degree of integrity but it is nearer to criticism. For example:

a. *:,-i-"'j‘ Lo "a?lj (He has a suitable attitude in the matter of Hadith)
b. dyas C 93 (His Hadith is written.)
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Degrees of Criticism

Two lower grades of Criticism

¢ of narrators of the seventh and eighth grades are not worthy

. trad 1110 : b oy
Lol hey are written only for investigation and examination.

at but

ator of the seventh grade | l
. words used for the narrator of the seventh grade indicate a lenient

'",1U$Lniq < the first degree of criticism. For example: it

L o oo (He takes a lenient attitude in Hadith)
:;., Y y (People have talked about him.)
rl )

§ The narrator of the cighth grade

w
rhe Hadith of the narrator of the eighth grade is not acceptable and not
4hy of argument. It is the second degree of criticism. The words used for the
worii
warrator of the eighth grade are as follows:

| J-“:!um':

L g A ok (His Hadith is unacceptable)

R (He has denounced traditions, makes blunders,
is negligent, a faasiq and an innovator)

c T (He is weak.)

Two middle grades of criticism 1y vyhinitu

The traditions of the narrators of the ninth, tenth, eleventh and twelfth
erades are neither worthy of argument, nor are they written, nor trusted.

9, The narrator of the ninth grade

It 1s the third degree of criticism and the words used for the narrator of
ninth grade are as follows.

P ook " ‘e .
L &l «_Ii Y a‘:\-‘ (His traditions are not written)

b &b i;n_‘,;:n J...x y (It is not permissible to report from him)
¢ 117 " sad (He is very weak.)

d ey (Totally baseless.)

10. The narrator of the tenth grade — S

The narrator of the tenth grade is strongly criticized. meé 1S blamed for

lalsehood and it is the fourth degree of criticism. The words used for the
narrator of this grade are as follows:

oSy eyl (He has been blamed for falsehood.)
o C"'!i"! s o (He has been blamed for fabricating traditions)
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T J;_:.‘ {He steals traditions )

L

d "Rl (He is unreliable )

e ¢.,.Ln.|l ._'_ﬁ}u k_“u._fj;# (His traditions have been abandoned )
{ Ay J.J (He 1s not reliable)

»

Two higher grades of criticism
(Very severe criticism is made in the last two grades of criticism )

11. The narrator of the eleventh grade

It is the fifth and a severer degree of criticism. The narrator of this .
: : : ; grade s
not worthy of argument and neither is his traditions written nor is he cons;
reliable. The words used for the narrator clearly indicate his falsehood

For example:

a "'-.,-ldf (He is a great liar.)

b. “Jw3 (He is a great deceiver.)

¢ 'tl-;j (He 1s a great forger and fabricator of tradition.)
d. "ol (He lies.)

€. é_—"i g {Ht@_b_ﬂ_;_ﬂ.[ﬁ‘_‘i_) FTUTFWIRLE

f. Sl c—he (He fabricates traditions.)

Traditions of the above narrators are not acceptable at all.

12. The narrator of twelfth grade

This is the sixth and last degree of criticism of the narrator. The words
used for the narrator of this grade indicate the extremism of his falsehood and

fabrication.

a: h’,-‘l.‘-.l!l -.:J}yl 5% (He is the greatest liar.) «

b: -.!t.}ﬁl :'!“,&.E,’J! ] (Falsehood ends on him) ,

c: .Ea..}ﬂl i (He is the embodiment of falsehood) .
d: glﬂié-ﬁ (He is the fountainhead of falsehood) ,

The traditions of the above two grades narrators (eleventh and twelfth) are
considered fabricated and are not acceptable at all.




Summary

(radation of Narrators
J

_,eﬁfs;zlu-lmﬂtmicﬂ-'lofﬂnmhmb‘n .

s 3 tradition IS sound (sahih) or good (hasan) or weak (da'if) or
b:.‘f'.,l'ﬁ Maudu).

. v hyections and crticism against the narrators is called "Jaral”,
- g venfication. support, authentication and ratification of the narrators is

el *Ta dil
. There are six degrees of “Ta dil” (Ratification),
« There are six degrees of “Jarah” (Criticism),

frercise

cind Tagreeb Al-Tahzeeb” of Hafiz ba Hajar Asqalaani from the library and
o 1 find ten narrators who have been criticised and for whom words of
Jorah (crticism) have been used.

2 tind Tagreeb Al-Tahzeeb” of Hafiz Ibn Hajar Asqalaani from the library and
from a1 find ten narrators who have been ratified and for whom words of Ta'dil
-aficabon) have been used.

Be cautious in narrating the Hadith
(Avoid narrating things without authority or reference)
The Prophet (pbuh) said:

(7 Sl I3WSWJHEG&M5‘KQ;L!“
It 15 enough for a person 1o be 2 liar that he reports (without
investigation) everything that he hears.







Famous Preservers
of
Hadith and Traditionists
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History of Narrators of Hadith

The preliminary students of Islamic studies are usually curioys o k
about the period in which the four great Imams of Islamic .lurisi:"-mh?m:c H:Ow
When were the great traditionists like Imam Bukhari, Imam Muslim and mhtd. '[
born? Who ruled the Muslim Ummah during that period? When dig ‘:rs
ideological deviations begin among the muslims? When did the Spurious Sect:
come into being? How was the inheritance of narrating the knowledge of Hadig,
transmitted consecutively through trustworthy individuals, generation afye,
generation, starting from the Companions (the sahabahs), then their SuCCessors
(tabieens), then those after them and finally the traditionist who came afier
them

This chapter provides the particulars of the scholars of Hadith among the
Companions (sahabahs), their successors (tabieens), the students of the
successors (Tabatabieens) and those who came after them. Their date of death
Is given in brackets and a brief introduction is also given about their lives, The
traditionists of each century are mentioned separately and in chronological order
of their death.

This shows how the followers of Prophet Muhammad (pbuh), the last
Messenger of Allah (11 AH), obeyed his command " =& I)J.:L.;-" and narrated
from him. (Muslim, Kitaab Al-Zohd wal-Raqaaiq Chapter 17, Hadith 1259)
During the first period they preserved his traditions in memory and writing, then
they conveyed them to the coming generations. During the second period they
examined the narrators and differentiated between right and wrong, ang
conveyed them to the coming generations very cautiously by preserving them in
the books of Hadith.

The following tables will give you a brief look at the dates and events which
took place during the life time of the Prophet (pbuh), the caliphs, the jurists and
the traditionists. This presentation will give you a general overview to help you
visualize the events as they occurred over the period of time. This is followed
by a brief summary of the famous sahabahs, tabieens, tabatabieens, jurists and

traditionists of each period.

190




Life of the Prophet (pbuh) in Makkah at 4 glance
— Evenl Nabawi Age of the
(The 13 years in Makkah) Prophet (pbuh)
il 12th Rabee Al-Awwal N
mol Mother il 6.years
m1 of Grandfather e § Yoits
Trridgf with Khadijah (R.A.) — 25 years
(Age 40 years)
h_i\ppoimmenl as a Prophet and| The start of the years of 40 years
started prayer Nabawi
Three years of secret invitation 1 to 3 Nabawj 40-43 years
Beginning of open invitation End of 3 Nabawi 43 years
First period of opposition (Ridicule J to 5 Nabawi 43-45 years
and adverse propaganda)
Migration to Habashah Rajab, S Nabawi 45 years
Second period of intense 5 to 7 Nabawi 45-47 years
| opposition
| | Three years of besiege in Shib-e-Abu Ist Muharram 47 years
' | Talib(Mountain trail of Abu Talib) 7 Nabawi
| | Death of Abu Talib Rajab, 10 Nabawi 50 years
| Death of Kadijah (R.A.) (at the age| Ramadhan, 10 Nabawi 50 years
of 65 years)
Marriage with Sawdah (R.A) Shawwal, 10 Nabawi 50 years
Journey to Taaif Shawwal, 10 Nabawi 50 years
| | Marriage with Aishah (R.A ) Shawal, |1 Nabawi 51 years
| Jounrney to heaven and obligation| 27 Rajab, 12 Nabawi 52 years
of five daily prayers
Conspiracy of Prophets murder and Safar, 14 Nabawi 53 years
his migration to Madinah
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Life of the Prophet (pbuh) in Madinah a¢ 4 glan
ce

Event No of Hijra calendar
O aS ‘ ; Age Orlhe
. e Prophet (ppy,
.| Migration from Makkah to Madinah Rabee Al-Awwal P )
| |and arrival in Qubaa | AH. e
" | Brotherhood among the immigrants First quarter of Y
[ and the people of Madinah the year | A H. 7o
r (Ansar)
| o
' | Battle of Bad: 3
| e of Badar 13 Ramadhan 55 y;a-r:--
| 2AH.
| |Siege of Banu Qainuqa'a Jewish Shawwal 55 years
| | tribe and they were exiled 2 AH.
|
| | Battle of Uhad 700 Shawwal 3 A H. 56 years
‘ Events of Rajeea and Bi'r Safar, 4 A H. 57 years
| | Maoonah
I Battle of Banu Nadheer and exile Rabee Al-Awwal 57 years
| | of Jewish tribe. 4 A H.
1 Battle of Ahzaab Shawwal 5 A .H. 58 years
i End of Banu Quraizah a Jewish Zul Hijjah 59 years
tribe 5 A.H.
|| Peace treaty of Hudaibiah and | 1,400 Zul Qa'dah, 60 years |”
1,400 take oathof allegiance for 6 A H.
Allahs pleasure
| Battle of Khaybar 1,400 Muharram 7A H. 60 years
| Performance of missed Umrah 10,000 [ 10th Ramadhan, 61 years
8 A.H.
Battle of Tabook 30,000 Rajab, 9 A H. 62 years
Last (or farewell) Hajj of the| 1,24,000 Zul-Hijjah, 62 years
| | Prophet (pbuh) 10 A_H.
| | Death of Prophet (pbuh) 12th Rabee 63 years
| Al-Awwal
11 A.H.




1ife of Abu Bakr Siddique at a glance
o of caliphate two and a quarter years (11 A H. 1o 13 AH)

Dar al-Hikmah

lmuma Year Age of Abu Bakr
| ribe twO years after the
I het's birth)
|L - .ceptance ol Islam (he was I'st year of Nabawi 37 years
| -« person to accept Islam
' g men)
ame out for migrating 1o Sth year of Nabawi 42 years
| Hal <hah but was stopped by
Daghnah who took him in
his refuge
"":—_]_ people accepted Islam at | to 13 Nabawi 36 to 40 years
his hand. He freed many slaves
Migration to Madinah with the Rabee AI-AWWal, 1 A.H. 50 years
prophet (pbuh) (got the
Our'anic title of second of the
[ Incident of Ifk, giving up the Sha,baan, 6 A H. 56 years
support of Mistah bin
[/thaathah and its re-issue
Gave all his wealth for the sake Rajab, 9 A H. 59 years
of Allah at the occasion of :
campaign of Tabook
I'he Prophet (pbuh) appointed Zul-Qa'dah 9 A H. 59 years
him as the commander of Hajj
Death of Prophet (pbuh) and Rabee Al-Awwal 61 years
oath of allegiance for the 11 AH.
caliphate of Abu Bakr (R.A.)
Death of Abu Bakr Siddique Jamada Al-Thaani 63 years
(R.A.) 13 AH.
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Important events during the caliphate of
Abu Bakr Siddigue
(Rabbe-Al-Awwal, 11 A H. o Jamada-Al-Thaani 13 /\‘H_)
Conquests of Abu Bakr Siddique (R.A.) years A
- Victory of Mootah (towards Syria) under the ITAH. 61 Years
command of Usamah bin Zaid
2- Conguest of lran: Uballah (Basrah) and Kazimah I2ZAH. 62 Years
(Kuwait) by Khalid bin Walid
3- Conquest of Kaskar, Amgheeshia, Hirah, Anbaar,
Ain-Al-Tamar and Doomat ul Jandal by Khalid bin 12A.H. 62 years
Walid
4- Sent an army of 3,000 individuals towards
Damascus under the command of Yazid bin Abi 13 AH. 63 years

Sufyan

5- Sent Abu Obaidah bin Al-Jarrah with an army of
3,000 towards Hums (Syria)

6- Sent sharhabeel bin Hasnah towards Jordan

7- Sent Amar ibn Al-Aas towards Gaza (Palestine) 13 AH. 63 years
with an army of 3,000

13 AH. 63 years

War against the deniers of Zakat,

Abu Bakr (R.A.) fought personally against Banee W AL 61 years

Abas and Banee Zabyaan

War against apostates

I- Alaa bin Hadrami (R.A.) killed No'maan bin 12A.H. 62 years

Manzar in Bahrain

I | 2-Huzaifah Bin Mohsin (R.A.) killed Lageet bin] |2 /AH: S| GOSEN.
Maalik in Oman.
3-Ziyad bin Labeed over powered the apostates of 12AH. 62 years
Kandah (Yemen)

4- Sent Tareefah (R.A.) towards Bani Saleem and

Arfajah

12 A.H. 62 years

194




—  —

Dar al-Hikmah

g1on _,(_‘,m!“‘-Pr—QLhﬂ-E Ape
: "-\hl"t“h“‘]h L:\?L“mb {Bﬂﬂlc Of Yﬂ]‘nmamnh 12 A H 62 g
2ivadh) |kramah bin Abu Jahl, Sharhabeel bin A
* . Khalid bin Walid and Wahshi bin Harab
'I‘.”\\J |H H
urder of Aswad Ansi the liar (in Hadramaut,
Ve wen) ‘ : : 12 AH. 62 years
~aleeha bin Khuwailid Asadi the liar ran to Syria
1 he sccepted Islam again (Bani Asad and Ghatfaan] 12 A H. 62 years
Collection and Compilation of Qur'an
" _;p_q:,e—siddlqui (A copy of Qur'an was collected] 13 AH. 63 years
4 compiled under the supervision of Zaid bin
1 haabit '.R‘\ ))
Life of Umar Farooq (R.A.) at a glance
Caliphate period 13 to 24 A H. 10 Years
pm—
Important Events Year Age
| g
girth (26 years before the Prophethood) N alves)
Appointment of Muhammad (pbuh) as a 1 Nabawi 26 years
Prnphet.
Acceptance of Islam 7 Nabawi 33 years
Prayed openly in Kaabah and got the title of 7 Nabawi 33 years
Farooq
Migration 1o Madinah Rabee-al-Awwal 39 years
(1A.H)
Gave suggestion for Azaan which was agreed 1 AH. 39 years
upon.
Answered the slogans of Abu Sufyan in the| Shawwaal 3 AH. | 41 years
Battle of Uhad
Displayed his sense of honour for faith in| Zul-Qa'dah 6 A.H. 45 years
Hudaibiah '
Death of Prophet (pbuh) Rabee-Al-Awwal | 50 years
11AH.
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Oath of allegiance for caliphate of Omar (R.A.) | Jamada-Al-Thaapn;
at the death of Abu Bakr 13 A.H.

Congquests and period of caliphate ten and a| 13AH. 1023 A 4. m

half years

Years
Martyrdom at the hand of an Iranian slave Abu| Ist of Muharram _5_]—;;;;;”
Lu'Lu 24 A H.
——a]

Conquests of the Period of Umar Farooq (R.A))
Period of Caliphate: 13-23 A/H. - 10 Years and 6 months

Conguests of Period of | Name of the Commander Year Agc_o_r:_“ :
Umar (R.A)) in Chief Umar R A |
Conquest of Bawaib|Mathnaa bin Haarithah 14 AH. 54 years
defeat of Persians Shaibaani
Conquest of Damascus | Abu Qbaidah bin 14 A H. 54 years
(Syria) Al-Jarrah (R.A.) and
Khalid bin Walid (R.A.)
Three days battle of|Saad bin Abi Wagqaas, 14 AH. 54 years
Qaadisiyah (Iraq) Khalid bin Argat (R.A.)
Conquest of Jordan Abu Obaidah bin Zul-Qa'dah 54 years
Al-Jarrah (R.A)) 14 A.H.
Conquest and peace|Abu Obaidah bin Zul-Qa'dah 54 years
treaty of Humas Al-Jarrah (R.A.) 14 A H.
Conquest of Yarmook | Abu Obaidah bin Rajab 15 55 years
(One hundred thousand | Al-Jarrah (R.A.) A.H.

Syrians were killed)

Conquest of Madaain|Saad bin Abi Waqaas 16 A.H. 56 years
(crossed the river (R.A)

Tigris)

Conquest of Jerusalem | Amar ibn Aas (R.A.) 16 A.H. 56 years
Occupation of Jaloola| Hashim bin Atabah and 16 A.H. 56 years
(Iraq) Qa'qaa (R.A)

Occupation of Takreet | Abdullah bin Ghanam 17 A.H. 57 years

(Iraq)




Dar al-Hikmap,
Hgd'm -
/”""’”’.\.TTT’— Abu Musa Ashari (R.A ) 17AH $7 yesrs
m,,’\ o f|Na'maan bin Magran and I8 AH. S8 years
G ~1-W ~wand (lran-]after him Na'eem bin
' :\:.;__M victory) Maqran
onquest of Amir Mu'awiyah (R.A.) 19 A H. 59 years
L‘L,L.\;mrmh (Syria)
nquest of Asfahaan| Abdullah bin Abdullah| 21 AH, | ¢ years
. (peace treat) 3ﬁer‘lhe (RA)
murder of Persian
| | commander Shehryar)
i —mleﬁl of Egypt]AmarIbn Al-Aas (R.A)) 21 AH. 61 years
(Victory of Fastaat)
| [ Capture of Alexanderia|Ubaadah bin Saamit| 21AH. | 61 years
(EgypV) (RA)
. Tunque‘“ of Hamdaan | Na'eem bin Magran 22 AH. 62 years
(Iran) and Tabaristaan
| | Conquest of Taraablas | Amar ibn Al-Aas (RA) | 22AH. | 62 years ‘
(Libya)
Conquestof Azerbaijan | Atabah bin Farqad /| 22AH. 62 years |
Huzaifah (R.A)) f
Peace treaty of Saragah bin Amar/ Abdul| 22 A.H. 62 years :
Armenia Rahman
Conquest of Khurasaan|Ahnaf bin Qais the| 22A.H. 62 years
(complete control |successor
over Persia)
Peace treaty of Persia |Saariah bin Zaneem 23 AH. 63 years
Kisaani
Conquest of Karmaan | Sohail bin Amr and Asam 23 A.H. 63 years
and Seestaan bin Amr
Conquest of Makraan | Hakam bin Amr Taghlabi 23 AH. 63 years
(Sindh)
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[ife of Uthman Ghani (R.AL) at a glanee

I‘L'fll‘tl ol ("lllpl'hl'l..’ Jl 033 A” ('2 ycﬂfS)

Important Events Year

Birth (34 years before the Prophethood) | -~
Acceptance of Islam | Nabawi
5 Nabawi

o Habashah (First person to

his family).

Migration !

migrate along with

Migration 10 Madinah

Rabee-al-Awwal 1A H.

Purchase and endowment of Bir Roomah

(well of Roomah) for muslims in Madinah.

I AH.

Marriage with Umm-e-Kulthoom (R.A.)
after death of Rugayyah (both daughters of
Prophet (pbuh)) thus the title of

Zun-Noorain.

2 AH.

Ambassadorial assignment at Hudaibiah
(Oath of allegiance for Allah's Pleasure)

Zil-Qa'dah 6 A .H.

Paid the expenses of an army of more than
twenty thousands at the occassion of

campaign of Tabook.

Rajab, 9 A.H.

Death of Prophet (pbuh)

Rabee Al-Awwal
11 A.H.

Death of Abu Bakr (R.A.)

Jamada-Al-Thani
13 A.H.

Martyrdom of Umar and oath of allegiance
for the caliphate of Uthman (R.A.)

Muharram 24 A H.

Conquest of North Africa Al-Jazaair and 26 A.H.

Marakash (Algeria and Morocco)

Conquest of Cyprus (First naval attack) 28 A.H.

Great Naval war 31 A.H.
35AH.

Agitation of rebels in Madinah and efforts
for reformation
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{ the hands of Kanaanah bin
al

rdo': godan bin Hamadaan
ar A1

Zul-Hijjah 35 A H

Life of Ali (R.A.) at a glance

82 }:L"An—\ \
A

!
: period of Caliphate: 35 to 40 AH (4 years and 9 months) \
; /’lrn'p—;ranl Events Years Age OfAlﬂ
(R.A.)
m before the Prophethood) A e L
h 1 g
irt o5 the first 10 accept Islam among | Nabawi (ivems
He ¥
children : .
{ in the bed of Prophet (pbuh) during 13 Nabawi 23 years |
S:lci’night of migration of the Prophet
the ;
(pbuh) to Madinah
mn to Madinah and participation 1 AH. 54'years
in the construction of mosque
F-'E;}';;d the flag in the battle of Badr, Ramadhan 24 years

Pan;cipated in individual combats and

2 AH.
won
Marriage with Fatimah (R.A.) the 2AH.,3AH. 23-25 years
prophets (pbuh) daughter
—;:acc treaty of Hudaibiyyah (his refusal Zul Qa'dah 28 years
to remove the words Messenger of Allah 6 AH.
from the Agreement)
Battle of Khaybar (bearing the standard Muharram 29 years
and gaining victory) 7 AH.
Death of Prophet (pbuh) and caliphate of| Rabee-Al-Awwal 33 years
Abu Bakr (R.A.) NG AVER
Death of Abu Bakr (R.A) Jamada-AL-Thani 36 years
13 AH.
Martyrdom of Uthman (R.A.) and oath of Zul-Hijjah 58 years
allegiance for the caliphate of Ali (R.A)) 35 A.H.
and denial of Amir Mu'awiyah (R.A.)
Shifting of capital from Madinah to 35 A.H. 58 years
Kufah (Iraq).
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Battle of Camel (Jamal)

36 AH.

Beginning of battle of Siffeen

—

37AH.

Incident of arbitration and foundation of Safar |
dissenting sect. 37 AH.

Battle of Nahrawaan against the S
dissenters.

Attack on India (Kokan) through sea. 39AH
Martyrdom at the hands of ibn Malijam Ramadhan

the dissenter at Kufah (Najaf) 40 A H.

S
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Dar al-Hikmat, 1

period of the Prophe!

P,ophe‘(PBUH) 0-11 A H. Kufah (Pbuh) 1A H. | Madinah
uided Caliphs | |
Rightly & . —
'k‘-(RA) 11-13 AH Al (R.A)40 A H. Ibn Umar (RA)73AH
bu B ) 13-23 AH Ibn Mas'ud (R.A)) {{Abu Hurairah (R A ) 57 A H.
| fumar RA 32 AH. Jabir (R.A) 78 A H.
} nman §5 < 40 A Anas (R.A)93 AH. ﬁ
¥ 'Ni'(RA) Shureyh (78 A.H.)
ad Period Alqamah (62 A.H.)
Y o Mq 63 Aby || U 94 AH. Saeed bin
. " asru M
1 |Amir Mu awiyah ql Musayyab (94 A H.) Salim
¥ 60 - 64 AH
Y]zeﬁd . Ibrahim Nakh'i (106 AH) Naﬁ(ll'].-\.H.)
Waleed SRS (104 A 1) Harmrned
|umar bin Abdul Aziz99 - 101 AH (14 AH) Imam Malik (179 A .H.)
Hisham 105 - 125 AH |
Marwan 2nd 127 - 132 Imam Ab